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An Alchemical Bullshit Detector

When a student of alchemy, who is new to the adchestat point in his studies where he begir
seriously contemplate the Great Work, one of tret §uestions that dawns on him might be ... “ho\
earth do you discover the true path from amongsfdkes in the writings of the classic authors?”
This quesbn is not at all easy to answer, but here | preagiew pointers that might help you make
decision for yourself.

In trying to sort out the valuable information frahe garbage belief, based on opinion or assum
which does not take into consrdéion the knowledge that contemporary initiatessgss, is most oft
way off the mark. Therefore the best place to s$ai listen to the opinions of those who alrehdy ¢
lot of experience with lab alchemy. This might lemsidered a logical appaoh by some, but | have r
many persons who claimed to have a serious interedthemy who were completely unaware of
initiated view of the art. Essentially such peoate relying almost exclusively on guesswork det
from their personal readingf classic alchemical literature. Sometimes thisdaupled with the claims
other individuals who also have no access to ieitiknowledge.

The first thing that any experienced practitionell wake clear to a novice is that the literaturk
alchemy is extremely cryptic and witleverbe understood by someone who is not familiar vilitt
methods of analogy, metaphor and encryption usdtidoglchemists of old.

Once the serious student manages to find some Waigtening to, reading and talking tmoderi
students of alchemy who have experience he migéahteally become aware that there are val
opinions about what constitutes a ‘true’ or a ‘®lpath to the stone. This understanding disped
often-held belief by the uninitiated that the sédiar the stone is a search famesecret recipe.

In general there are two mainstream areas of expgeati in the Great Work that are investigate:
modern students. Within these two general appraatiere are various opinions about the deta
practice. In fact there are so many opinions aboeitntieaning of cryptic writings related to these
paths that it would be accurate to suggest thaethee as many beliefs abaueaningas there a
students.

The two important things about this sitaattj where the eagerly searching novice is conceligeitha
(1) every experienced researcher loves to insin(@ateopenly insist) that his understanding is
definitive one, and (2) many students will chanlgeirt opinion about what is accurate, basednev
enticing evidence, more than once in their career.

These two points are really the core issues whgngito make head-dail out of the facts where t
Great Work is concerned. How this situation cameuais also helpful to understand.

The biggest producer of confusion where alchemical knoweds concerned is without doubt
tradition of being cryptic about passing on infotima, even within the tight ranks of experien
students themselves. This kind of environment tyesssumption andneeliable guesswork. It al
encourages individuals to pass off personal opimigriact and the insinuation that more is unded
than is possibly the case. The most frustratingabielur that sometimes raises its head under
conditions is the temptation to outright lie oresgol misinformation.

Individuals who thrive on inflating their selfaportance gain a lot of satisfaction from thesaditions
because it is very easy to pass yourself off asefiung you are not. The problem is further exagts
by the fact that many novices perpetuate the abtiske tradition of secrecy by regularly reminc
everyone that they believe the most credible aldisrare the ones who behave the most mysteriously.
Sometimes these abuses of a desire to adbettee rule of secrecy are deliberate, but oftery thrt
carried off unintentionally. It happens that mamydents of alchemy, living and working in a staf
relative information isolation, feel they are jéistil in arguing a particular point of vieas bein
correct, unaware that at least some of the indalglthey are talking to have already been dowr
particular avenue and know from experience thé & dead end. In the meantime other individ
unaware of the inaccuracy of the informaticand possibly believing the source to be reliahle
waiting for their own opportunity to pass on whhaey believe is important, thus believing they
increasing their own standing in the alchemical camity.

Many alchemists believe that this eatsituation is a healthy one, because it makeadhkizes attemp
at getting to the truth all that much harder. Thiigy feel, is a big part of the point in alchemythe
struggle to separate the garbage from the peangsafom. Of course, it wouldeem, that those wl



encourage this immense confusion also believe #dneyalready in possession of the actual facts |
the Great Work. While there are those, aware ofr thelative ignorance, who like to be s
encouraging confusion, in the hope tlsameone who actually knows, will be impressed \ifitéir
respect from traditional secrecy and will toss tteame tid-bit of knowledge.

| have noticed over the years that much of thegamoe (or delusion) that arises from a belief tra&
possesses theey to the art is based in the idea that theomig one true recipe. This belief in turn ar
from the concept that there is only one chemicalpme combination of chemicals, that posses
power of transmutation. The student who knowinglyioknowingly follows this ideology feels that 1
entire struggle in laboratory alchemy is the sedeoctthe identity of that substance, or combinatid
substances.

It is true that some classic authors have suggébtede the case. But this is not a @ngally claime
fact. It is also true that respected authors ofitsist that we should never take the words of tas
masters literally. Nevertheless, many studentdabfeamy who are publicly vocal about their opini@s
to what is correct and whagri’t, base their claims on an insinuation (or itsise) that their path is 1
only path. They do this in an environment where dléve repression of information flow natur:
excludes every researcher from knowing what hisgpaere up to. It is alsoften self evident that, sin
the demands of research into their own particukth pften excludes them from having the tim
resources to investigate other paths, they arellargnorant, by choice, of other approaches.

So if this confusing unrelide situation really exists, why should | suggésit tit is important, or at let
helpful, to pay attention to the claims of contemapy experienced students?

| think the key to gaining some understanding bblatory alchemy lies in the diversity gbinion, no
in claims of exclusivity. There is no doubt in myneh at all that the concept that there is one taagpe
with one true chemical, or combination of chemic@sntirely false. | believe this to be the chissly
because even a basic regggof a wide range of alchemical texts would leaén the novice to see t
more than one path is being discussed. Furthet, a@imongst these various approaches many
claimed to have had success.

The important lesson is not, therefore, to be foumthe differences anyone might recognise ir
various claims, but in the similarities betweenrapghes. What we are looking for is not one sulas
or one recipe but insteadcanditionin nature that can be found in many places or lwhan be broug
about, in the laboratory, through any number ofrapphes, depending on the knowledge, imagin
and skill of the artist.

So what is the solution to the problem of all aktHeliberate or unintentional confusion? | thite
solution is not an eagyne to find. My first choice for advice is the ie@$ road to travel and that is to
involved, closely, with someone who has a longdnisbf both experience in the lab and of observg
or better, interaction, with other experienced aeskers. B ‘long history’ | suggest more than fi
years involvement with the mineral work. The benefisuch a relationship with an experienced stt
is that he might be in a position to offer somephél advice about the opinions and history of
contemporaries. Such advice can be invaluable.

My second preference for advice is to either eshpbr join, a private group of experienced resiean
who, behind a veil of silence, are freely (or tansodegree) openly sharing information about

research.

| have had the good fortune to be involved in Hattds of situation in the last 15 years and hayeab,
found them to be the most productive in terms afreng. The least productive situation, on the «
hand, which | have found, is listening iodividual students, with whom no intimate excharg
information has been established, offering theinigps in public. | have found no value at all a
kind of communication, as it seems that the fiodt 10f that game is to hide more than youeid and t
insinuate more than you know.



An Outline of the Full Work
The Prima or Herbal Work

One — The Equipment

A description of the old equipment

- The Furnace (sand, water and oil baths) and oot
- The Alembic (ceramic, metallic, glass)

- The Retort (ceramic, metallic, glass)

- Receivers

- Crucibles

- Mortar and Pestle

- Filtration

A description of modern equipment and its relatiopsvith the old
- Electric and gas elements (and incubation)

- Thermometers

- Retorts

- The Distillation train

- Soxhlet extraction

- Receivers

- Crucibles

- Mortar and Pestle

- Filtration

- Fermentation kits

-Storage Jars

Buying equipment (and dealing with lamp workers)
Care for equipment (heating, cooling, corrosionshiag)

Two — The Materials

Herbal lore (tradition and contemporary)
Theory:

- Alcohol (Mercury)

- Oil (Sulphur)

- Salts

Three — The Processes

Lab safety

The basic herbal spagyric tincture

The Theory of the practice

Astrology and energetics (theory and practice)
Geomancy (theory and practice)

The practice:

- Distillation of volatile oil

- Fermentation

- Filtration

- Maceration — Digestion — Circulation

- Distillation

- Calcination (black, white, yellow, red)

- Grinding

- Leaching

- Cohobation

The philosophy of the Practice

- The tradition, the old masters, ethics and sgcrec
- The Qabalistic relationship between elementsp@mttiples




- The law of analogy (the relationship between nand matter)

- The Qabalistic view of the intelligences of thengents and principles
- Spagyrics and Qabala

The yearly herbal work cycle (dealing with time romically and energetically)
The Circulatum

The theory and practice

The Herbal Stone

The theory of the practice, both wet and dry

The Primum Ens Melissae

The theory

- The principles and their attraction and repulsion

- Rejuvenation

The Practice:

- Preparation of tartar (winestone, calcinatiomefbs, commercial)
- The deliquescence of tartar (above and undemgrand artificially)
- The herb Melissa, its preparation

- Maceration of Melissa in the oil of tartar (heidacold methods)

- Filtration of the maceration

- The preparation of the alcohol

- The extraction of the ens (pressure method anglsimethod)

- Concentration of the oil and its ingestion

The Volatisation of Tartar

The theory of the practice

The practice:

- The preparation of the tartar

- The preparation of the oil

- The process itself

- Cohobation

- Ingestion

The Secunda - Metallic Oils

Four - The Equipment
he relationship between the herbal equipment ame:mrai equipment
Additional requirements

Five — Materials

Solvents (Mercuries)

The theory of the preparation and uses of:

- Kerckringers menstruum

- Vinegar

- Actuated vinegar (simple)

- Lye

- Mineral acids

The preparation of solvents for the mineral wopkagtical)
Minerals (Salts)

Minerals vs Metals (in theory and practice)

Qabala and Metals (theory)

The selection and obtaining of minerals and métalthe work (theory)
Metalic oil (Sulphurs)

The Theory

Six — The Processes

Extracting oils from gems with (simple) actuatedegar (theory)
Preparing minerals for the work — raw, roasted @aidined (theory)
- Sulphides




- Oxides

- Glass of antimony

Preparing minerals for the work (the practice)
Macerating Minerals and Metals (the theory)
Macerating Minerals and Metals (the practice)

- Lye maceration (seven planetary metals)

- Vinegar maceration (seven planetary metals)

- Maceration by mineral acids (commercial and tradal)
- Maceration by the new method (seven planetaraisiet
Separating the tincture of a metal from vinegar

- Distillation

- Evaporation and drying

Separating the tincture of a metal from a lye

- Neutralisation of the menstruum

- Collecting the kermes

Separating the tincture from the new solvent

- The peculiarities of separation from a solid solty

- The alternative (neutralisation)

The purification cycle of a raw metallic oil (thgoand practice)
- Washing the ol

- Digestion

- Filtration

- Evaporation

- Grinding

- Peculiar nature of the cleaned sulphur

The preparation of a metallic oil for ingestion kwéthanol
- The preparation of the ethanol

- Care of the dry sulphur before extraction

- The method of extraction (identifying the esseas®pposed to the fixed portion)
- The last digestion

- Dosage (ingestion)

The yearly cycle of working with minerals (econosalig and energetically)

The Tertia or Great Work

Seven — The Various Paths

That there are various approaches to the work drad they are.

- The wet and dry ways as the primary mainstreapncgthes

- Literature of the dry way

- Alternatives to the two primary approaches

The history of the wet path (practitioners, authafrBterature)
Comparing the literature/authors of both approa¢besclusions drawn therefrom)
Eight - The Equipment

The exact requirements (theory)

- Storage for maceration

- Incubation for maceration and digestion

- Circulation (as an alternative to maceration xi&t and conventional)
- Distillation of solvent (retort and distillatianain)

- Calcination (furnace options)

- Distillation of prima materia (retort or train)

- The philosophic egg

- Final digestion incubator

Cleaning and care of equipment used in mineral work

Nine — The Materials




The crude matter (in theory and practice)

The father of the prima materia

The prima materia (what it really is in theory grdctice)

The traditional terminology for the materials (d@nfusion of tongues)
The choice of solvent

- First by Lye

- Then by Vinegar

- Finally by the new approach

Ten — The Main Process - Part One

The problems associated with preparing the chatiseadtone (in theory and practice)
- The gum sericon (azoth — the formless and voithea

- The choice of menstruum for obtaining the gum

- Hollandus - his calcination water (the first 4@n to the problem)
- The purification cycle (the second solution te firoblem)

- The digestion of the chaos (the third solutioth® problem)
Extracting the elements from the chaos and theiarsgion

- The first distillation

- Eliminating the acid

- The water flood The Waters

- The air eagle The Spirit which moved upon theenst

- The fire lion The Light

- The earth dragon The Dry Ground

The purification of the principles

- The rectification of the crude Mercury

- The rectification of the Sulphur (the blood oé tion)

- The calcination of the Salt (fourth solution ke tproblem)

Eleven — The Internal Work

Active imagination

- Opening the First Gate

- Mastering trancework (T1)

- Communication with archetypes (T2)

- Understanding the cycle of experience (T3)

- Speaking the language of the unconscious (T4)
Spagyrics applied internally (T5)

- The Philosophers Mercury and Salt (Ruach and Begih)

- Understanding why your Mercury and Salt won’trhanise
- The Role of Sulphur in the unification procesegkhamah)
Wedding the King and Queen (T6)

- The Middle Pillar Exercise

As above so below (T7)

- The relationship between the inner and outer dgorl

- Taking advantage of the mirror effect for thegmses of cohobation
The Philosophers Stone (T8)

- Opening the Second Gate

- The Sulphur of the Wise (Neschamah)

- The Philosophers Stone (Yechidah)

Transmutation (T9)

- Internal transmutation and high magic

- Eliminating karmic debt

Opening the Third Gate (T10)

- The path from advanced adeptship to mastery

Twelve — The Process — Part Two
The purification of the principles




- The common volatisation of the Salt (fifth sodutito the problem)
- The uncommon volatisation of the Salt (alterrafifth solution)
The Alkahest or Eagles Gluten (In theory and pcagti

The Cohobation

Multiplication

Projection

An outline of
Jungian Analysis

| am not sure who put this paper together. All bknis that a Jungian Analyst used to give it todtisnts a
an introduction to the subject before beginningahg. The reason why | have included it here (ateranc
my site focuses on hermeticism) is that this papereawak abundantly clear that Jung's system is a
identical to the gabalistic hermetic initiatory ®rms. Therefore anyone considering Hermetic iniatiol
concerned about their lack of progress in the samayld find this document helpfupgrush

Analytical Psychology is the school of depth psychology based on theodixies and conpés of Car
Gustav Jung. Jung gave the broadest and most chemmige view of the human psyche yet available
writings include a fullydeveloped theory of the structure and dynamict®fisyche in both its conscious
unconscious aspects, a detdiltheory of personality types and, most importanfull description of tr
universal, primordial images deriving from the destplayers of the unconscious psyche. These prial
images are calledrchetypes of the collective unconsciotlike latter éscovery has enabled Jung to desc
striking parallels between the unconscious imageslyced by individuals in dream and vision and
universal motifs found in the religions and myttgits of all ages.

The concept of the collective unconscious gigaalytical psychology an added dimension in caispa witt
other schools of psychotherapy. It takes the thaod/practice of psychotherapy out of the exclusdam o
psychopathology and relates it to the whole histfrghe evolution of the humapsyche in all its cultur
manifestations. The practice of analytical psychglthus becomes not only a therapy for neurosisataat i
technique for psychological development applicableormal and superior individuals.

An abstract, theoretical pregation is alien to Jung who always strove to enghgeresponse of the whi
man, not just the intellect. This presentation $thahus be recognized as no more than a two diroaa
sketch of a three-dimensional reality.

Libido: The psychic energy that directs and motivates #regmality is calledibido. Interest, attention a
drive are all expressions of libido. The libido @ésted in a given item is indicated by how highlisivalued
Libido can be transformed or displaced but notrdged. Ifthe libido attached to one object disappea
reappears elsewhere. Libido is the dynamism ofifla@rocess manifested in the psychic sphere.

The theory of libido is closely connected with thes of oppositesThe processes of the psyche depend on a
tension and interplay between opposite poles. ¥ side of a pair of opposites becomes exces:
predominant in the personality, it is likely tonunto its contrary. This is calleeshantiodromia A onesidec
conscious attitude constellates its opposite irutimnscious. See Jung’s essay “On Psychic Enéilgy”
Psychological Types:Analytical psychology distinguishes sevepalychological typesThese refer to inne
differences in temperament which cause individtalpeceive and react to life in different fashions. T
are twoattitude typestheextravertand thentrovert

The extravertis characterized by an innate tendency for higlditio flow outwards, connecting him with
external world. He naturally and spontaneously gjigeeatest interest and value to tiixgect— people, thing:
external accomplishments, etc. The extravert vélhiiost comfortable and successful when functioimirite
external world and human relationships. He will restless and ill taesase when alone without diversi
Having little relation to the inner world of subjetty, he will shun it and tend to depreciate ®dijve
concerns as morbid or selfish.

Theintrovertis characterized by a tendency for his libidoltsvfinwards canecting him with his subjecti
inner world of thought, fantasies and feelings. diees greatest interest and value to shbject— the inne
reactions and images. The introvert will functiomah satisfactorily on his own ad when he is fremm



pressire to adapt to external circumstances. He préfisrewn company and is reserved or uncomfortat
large groups.

Both introvert and extravert have the defects efrthtrengths and each tends to undervalue the. dEbethe
extravert, the introvert is setentred and withholding of himself. To the intrayethe extravert seel
shallow, opportunistic and hypocritical.

Every individual possesses both tendencies buti®nsually more developed than the other. As a ot
opposites they follow the law of opposites. Thusgacessive, onsided emphasis on one attitude is likel
lead to the emergence of its opposite. The oppdsiteever, because it is undeveloped and undiffeted
will appear in a negative, crude and unadapted .farhus theextreme extravert will become a victim
negative inferior introversion in the form of degs®ns. The extreme introvert is likely to haveseges c
compulsive extraversion which are crude, ineffelctmal unadapted to outer reality.

In addition to attitude types we also distinguishrffunction typesThe four basic psychological functions
thinking, feeling, sensaticemdintuition.

Thinking is the rational capacity to structure and syntteesdliscrete data by means of conce|
generalizationsFeeling is the function which determines value. It is thaction that values and proma
human relationshipsSensatioris that function which perceives and adapts teredl reality via the sens
Intuition is defined as perception via the uncaoss, that is, the perception of representationsooiclusion
whose origin is obscure. These four functions ayeathemselves into two pairs of opposites: thinking
feeling and sensation — intuition.

Although every individual has all four functionstpntially at his disposal, in actuality one functis usuall
more fully developed than the others. This is chatleesuperior function The one least developed is the
that is most primitive and unconscious —ithferior function

Often a seconduhction will have achieved considerable developnvenith approaches that of the supe
function. This is arauxiliary function Since any one of the four functions may be swpemwe have tt
possibility of fourfunction typesthethinking type, feeling type, sensation tgmelintuitive type.

The thinking typeis found chiefly among men. His mental life is cemed largely with the creation
intellectual formulae and the fitting of all lifexgerience into these forms. To the degree thas heentified
with the thinking function and unconscious of thbes functions, his thinking will tend to be autatic anc
his formulae Procrustean beds which do violenc¢héo fullness of life. Since feeling will be the émior
function, its values will sdér the most neglect. Human relationships will b&kly sacrificed if they interfel
with the ruling formula.

Thefeeling types found chiefly among women. The development sutenance of personal relationshij
the major aim. A sensitivity to humaneeds and a willingness to meet them is its autihg characteristic.
finds it greatest satisfaction in rapport with athdn its extreme, this function type can be otipmable in it:
excessive emphasis on personal matters. Sinceirigirik theinferior function, its capacity for abstre
impersonal judgments will be neglected or denieldinRing will be accepted only so long as it play
subservient role to the interests of feeling relahips.

The sensation typés characterized by his excellent adaptation nogpg®, matter-ofact reality. He is conte
to relate to life on its most elementary terms withsubtlety, reflection or imagination. The seimatype
appears stable and earthy but rather dull. Visiuh inagination which couldnitigate this earthbound st
are products of intuition which is the inferior fition of this type. The sensation type, in fact] depreciat
all intuitive expressions as unrealistic fantasied thus deprive himself of badly needed leaverhiferovn
heaviness.

The intuitive typeis motivated chiefly by a steady stream of neviovis and possibilities which derive fri
his active intuition. The new, the strange and difeerent are a constant lure. He often perceiviescor:
connection between thgs which seem separate and unrelated. His mindswarquick jumps which othe
can't follow. When asked to proceed more slowly,ifi@pt to become impatient, considering his liste
dull-witted. This type’s weakness lies in its infersensation fuction. His relation to reality is poor. The h
work required to bring a possibility into actuality to make an intuitive flash generally accepteenss to
onerous. He thus often remains misunderstood, @nihsights, if they are to bear fruit, must patientl
developed by others.

The function types are seldom as definite as waploear by these descriptions. Usually the developii
an auxiliary function will soften and modify theasp characteristics here described. In additionhesee
further complication. According to the attitude typach of the function types may have either an vetrtec
or an extraverted orientation.

Ideally, all four functions should be availabletie individual in order for him to have a completsponse 1



life experiences. It is one of the goals of Jungiaypchotherapy to bring into consciousness and date
development of the inferior undeveloped functiomsiider to approach psychic wholeness.

Many conflicts in human relationships and disputas beunderstood through the theory of psycholo¢
types. For instance Jung has explained the difterdretween the psychological theories of Freud Astidr
on this basis. Freud'’s theory is concerned chieft the individual’s need of and love of the eti. Thus
is an extraverted theory. Adler’s theory is basedtlte individuals need to maintain his own s=dfeen
prestige and power. Adler emphasizes the innejestize need; hence his is an introverted theory.
Differences in type can underliéfetulties in interpersonal relationships. Mari@dnflicts are often related
differences in psychological type. Knowledge of 'srawn type and of the fact that other equally dadipe:
exist can often help to relativize one’s own peedaeactionsand can lead to more conscious and frt
human relationships.[ii]

Structure of the Psyche:The psyche can be divided intonsciousand unconsciougspects. Thegois the
centre of consciousness and the starting poiralf@mpirical psychology. lis the seat of individual identi
and all contents which are conscious must be caedentith it. Theunconsciousncludes all psychic elemel
which are outside conscious awareness and therafeneot connected with the ego.

Contents of the unconscious are first encounteiedomplexes A complexis an emotionally charg
unconscious psychic entity made up of a numbersebaated ideas and images clustered around &al
core. On investigation this core is found to beasrhetypal imagésee belw). One recognizes that a comg
has been struck by the emergence of an effect wihygdets psychic balance and disturbs the custc
function of the ego.

The ego stands between the inner world and the suatdd, and its task is to adapt to both. iByextraverte
orientation, it relates itself to external realiBy introversion, it perceives and adapts to inrgeihjectivi
reality. The requirement for external adaptati@dkieto the construction of a psychic structure winiediate
between the ego and the external world of sociBltys mediating structure is called tpersona the Latir
word for the ancient actor’s mask. It is the pélstigalculated public face an individual assumewams
others. The persona is composed of various elemsmitise based on the individual's personal propes
and others derived from the society’s expectatartsthe early training of parents and teachers.

The persona is a mediating compromise betweenidhdility and the expectations of others. It isithke one
plays in society. It is also a protective coverthgt shields from public view what is personaljnrgte ani
vulnerable. The characteristic symbol for the peass the clothes we wear. Dreams involving missr
inappropriate clothes refer to a persona problaefeally a persona should be appropriate, Wigihg anc
flexible. It is especially important that the ingtlual realize that he is not identical with his smaTa.

The persona sometimes lends one a prestige andriythelonging ¢ the collective group which is r
properly used for personal ends. To identify whk persona can cause inflation and alienation freatity.
Other persona disorders include a lack of persdmahneaves the individual sensitive and exposeeviry
social touch, and a too rigid, defensive personihwvis a barrier to realistic adaptation. For fertdiscussio
of the persona, see [iii]

Just as the persona stands between the ego andttreworld, so another psychic entity stands betwe
ego and the inner world of the unconscious. Thistyers called theshadow The shadow is a composite
personal characteristics and potentialities of White individual is unaware. Usually the shadowindgcate«
by the word, contains inferior characteristics amhknesses which the ego’s setteem will not permit it |
recognize.

The shadow may be personified in dreams by suehd&yas criminals, drunkards and derelicts. Teeltigid
must be of the same sex as the dreamer. As witlmathnsciosa contents, the shadow is first experience
projectior. This means that an unconscious quality of one/s & first recognized and reacted to when
discovered in an outer object. So long as the skasl@rojected, the individual can hate and @nd freel
the weakness and evil he sees in others, whiletaiaing his own sense of righteousness. Discovéie
shadow as a personal content may, if it is suddanse temporary confusion and depression. Thisbs
most likely if the ego’s previous attitude had bespecially inflated.

The shadow is the first layer of the unconsciousge@ncountered in psychological analysis. It isatways
negative content. In many cases unconscious pegtitentialities of the personality reside in gi@adow. |
such cases we speak opasitive shadowFurthermore, the evil and dangerous aspect o$hlaglow is ofte
due more to its circumstances than to its essdiuisé as animals which have become vicious by dtarvanc
brutal treatment can behanged into loyal companions by loving care, so shadow loses much of
negative aspect when given conscious acceptancattmdion.

The problem of the shadow and its projection agpitecollective psychology as well. The persecutibthe



Jewsby the Nazis is a terrifying example of the extentvhich a collective shadow projection can go.
same psychological mechanism operates in discriroimagainst Negroes and other minority groups.
more on the shadow, spe]|

The first layer of the unconscious, the shadowalso called by Jung theersonal unconsciousas
distinguished from theollective unconsciou§ he personal unconscious or shadow contains parsontent
belonging to the individual himself which can amdgerly should b made conscious and integrated intc
conscious personality or ego. The collective uncimnus, on the other hand, is composed of transpal,
universal contents which cannot be assimilatedhieyeigo. Between these two layers of the unconscibe
personal and the collective, is another entity wéth to speak, one foot on each side. This isathimain &
man and th@nimusin a woman.

The animais an autonomous psychic content in the male pet#p which can be described as an i
woman. Shes the psychic representation of the contrasegleahents in man and is depicted in symt
imagery by figures of women ranging from harlot aedluctress to divine wisdom and spiritual guide E
the personification of théeminine principlein man, the principle oEros pertaining to love and relatedne
The projection of the anima is responsible for phenomenon of a man’s “falling in love.” Identiftaan of
the ego with the anima causes the man to becoramigifite, sensitive and resentfubehaving as an inferi
woman.

Anima moodsr states ohnima possessiotan be recognized by their characteristic featofegsentmel
and emotional withdrawal. Such a condition rendensan psychically paralysed and impotent, reduceHe
state ofa sulky child. It is most likely to occur in relati to a woman with whom he is emotionally involy
especially his wife. With full psychological devpioent, the anima leads the man to the full meanoii
human relationship and provides him an entratwethe deepest layers of the psyche, the colle
unconscious.

The animusis the corresponding representative of the maseudbntrasexual elements in the psycholog
women. It can be expressed in symbolic imagery byuétitude of male figures frorfrightening aggressiy
men threatening rape to divine light-bringerssithe personification of thmasculine principlén women, th
principle of Logos which is the capacity for rationality and conssness. A woman'’s “falling in love”
likewise dwe to the projection of the animus. Subjective idigattion of the ego with the animus causes
woman to lose contact with her feminine nature #&mdhave as an inferior man. She becomes
aggressively bitter and opinionated.

The animus-possessagoman is more interested in power than in relatesings with the man’s anima, 1
animus is most often activated in relation to aro&emally significant man, especially the husbaimdleed
the anima and animus have a marked affinity foheatber. Theslightest evidence of one is likely to ev
the other in the partner. With maturity and maximdewelopment, the animus can become a valuablénjz
entity enabling the woman to function with objeetrationality and, similarly to the anima in a mapens ti
her the collective unconscious. Further discussfcamima and animus is [a] and[vi] .

Thecollective unconscioysnore recently termed thubjective psyches the deepest layer of the unconsc
which is ordinarily inaccessible to conscious awess. Its nature is universal, suprapersonal amd
individual. Its manifestations are experienceda@snething alien to the ego, numinous or divine. Toetent
of the collective unconscious are callacthetypesand their particular symbolic manifestatioaschetypa
images

The concept of the archetype has a close relatiothé concept ofnstinct An instinct is a pattern
behaviour which is inborn and characteristic fareatain species. Instincts are discovered by obsgiihe
behaviow patterns of individual organisms. The instincte @¢he unknown motivating dynamisms -
determine an animal’s behaviour on the biologieskl.

An archetype is the psyche what an instinct isioliody. The existence of archetypes is inferrethbgami
process as that by which we infer the existencénsfincts. Just as instincts common to a specie
postulated by observing the uniformities in biot@dibehaviour, so archetypes are inferred by obsgithe
uniformities in psychic phenomenausi as instincts are unknown motivating dynamisrhsbiologica
behaviour, archetypes are unknown motivating dyeamiof the psyche. Archetypes are the psychiaicts
of the human species. Although biological instinatel psychic archetypes have ayvelose connectio
exactly what this connection is we do not know amye than we understand just how the mind and laoe
connected.

Archetypes are perceived and experienced subjéctittlerough certain universal, typical, recurt
mythological motifs and images. Thearchetypal imagessymbolically elaborated in various ways, are
basic contents of religions, mythologies, legemis fairy tales of all ages. Such images also emfzoge the

no



collective unconscious of individuals through drsaamdvisions in cases of deep psychological anal
profound subjective experience or major mentalrdisn The experience of encountering an archefypede
has a strong emotional impact which conveys a sefstivine or suprapersonal power transcending
individual ego. Such an experience often transfditrasndividual and radically alters his outlookda.
Archetypal images are so various and numeroustliegt defy comprehensive listing. For our purpose
shall describe four broad categories of archetypadgery.

1 The Archetype of the Great Mothéne personification of the feminine principlepresents the fertile wor
out of which all life comes and the darkness ofdhave to which it returns. Its fundamental atttédsuare th
capacity to nourish and to devour. It correspormsnbther nature in the primordial swamplife being
constantly spawned and constantly devoured. Ifyjteat mother nourishes us, she is good; if shaténs t
devour us, she is bad. In psychological terms, great mother corresponds to the unconscious wdac
nourish and support the ego or can swallow it upsychosis or suicide. The positive, creative atspefcthe
great mother are represented by breast and wondné&dative, destructive aspects appesathe devourir
mouth or thevagina dentataln more abstract symbolism, anything hollow, @reor containing pertains
the great mother. Thus, bodies of water, the atmeif, caves, dwellings, vessels of all kinds feminine. Si
also is the box, the coffin and the belly of thenster which swallows up its victims. See Neumpuiif.

2 The Archetype of the Spiritual Fatheks the great mother pertains to nature, matter earth, the gre
father archetype pertains to the realm of light guidt. It is the personification of the masculingngiple of
consciousness symbolized by the upper solar regidmeaven. From this region comes the wipdeume
nous, ruachwhich has always been the symbol of spirit asospf to matter. Sun and rdikewise represe
the masculine principle as fertilizing forces whichpregnate the receptive earth. Images of pieraing
penetration such as phallus, knife, spear, arrow raly all pertain to the spiritual father. Feathdyisds
airplanes and athat refers to flying or height are part of thisrgex of symbols which emphasizes the u
heavenly realms. In addition, all imagery involvilight or illumination pertain to the masculine piple a
opposed to the dark earthiness of the great mothieining blond hair, illumination of the countewce
crowns, halos and dazzling brilliance of all kirmde aspects of masculine solar symbolism.

The image of thewvise old manas judge, priest, doctor or elder is a human pdfisation of this sarr
archetype. The positive aspect of the spiritual fathenciple conveys law, order, discipline, ratititya
understanding and inspiration. Its negative asigettiat it may lead to alienation from concretditgaausing
inflation, a state of spiritualyibris or presumption that generates grandiose thisugf transcendence ¢
results in the fate of Icarus or Phaeton.

3 The Archetype of Transformatigrertains to a psychic process of growth, change teamsition. It ca
express itself in many differenmages with the same underlying core of meanirgrildus journeys i
unknown destinations, exploration of dark placasppseful descent to the underworld or under tlee @
into the belly of a monster to find a hidden treasare expressions of thaschetype. The theme of death
rebirth as well as the symbolism of initiation site all of their various forms; the crossing ofefis or watel
or chasms and the climbing of mountains; the thefmedemption, salvation or recovery of what hasr
lost or degraded, wherever it appears in mythobdgic unconscious symbolismal of these are expressic
of the archetype of transformation.

The theme of the birth of the hero or wondaild also belongs to this archetype. This imageresses tf
emergence of a new, dynamic content in the persynaliesaging decisive change and enlargeme
consciousnesviii]

A rich and complex example of this archetype isvjgted by the symbolism of medieval alchemy. In altly
the psychic transformatiorrgecess was projected into matter. The goal of kbigeanists was to transmute b
matter into gold or some other supremely valuabljeai. The imagery of alchemy derives from the exdlive
unconscious and belongs properly to the psychadbgiocess of transformatidix]

4 The Central Archetype — The SeKpresses psychic wholeness or totality. Bledfis defined by Jung
both the centre and circumference of the psychiectirporates within its paradoxical unity all topposite
embodied in themasculine and feminine archetypes. Since it i©@drline concept referring to an en
which transcends and encompasses the individualwegacan only allude to it and not encompass ita
definition. As the central archetype is emergirigoften gpears as a process of centering or as a pi
involving the union of opposites.

Alchemical symbolism gives us numerous exampleshefcentral archetype as a union of opposites
example, the philosopher’s stone, one of the goftbe alchemical wcess, was depicted as resulting 1
the marriage of the red king and the white queerfiraon the union of sun and moon, or fire and waldre
product of such a union is a paradoxical imagenoftescribed as hermaphroditic. Other images whie



used to express the union of opposites are the redatioit of opposing partisan factions and
reconciliation of good and evil, God and Satan.

The emerging central archetype gives rise to imafiéise mandala The term mandala is used to describt
representations of the Self, the archetype of tgtalihe typical mandala in its simplest form is aadrate
circle combining the elements of a circle with antce plus a square, a cross or some other expres{
fourfoldness.

Mandalas are found evewjere in all times and places. They seem to repteaebasic unifying ar
integrating principle which lies at the very rodttbe psyche. Mandalas can be found in the cultpradiuct
of all races. A fully developed mandala usually eges in an individal's dreams only after a long proces
psychological development. It is then experienced aelease from an otherwise irreconcilable ccinéinc
may convey a numinous awareness of life as songethitimately harmonious and meaningful in spitatef
apparent contradictions.[x], [Xi]

Psychological Developmenis the progressive emergence and differentiatibthe ego or consciousnt
from the original state of unconsciousness. It [g@ess which, ideally, continues throughout tfetiine of
the individual. In contradistinction to physical devptoent, there is no time at which one can say thi¢
psychic development has been achieved. Althoughmag distinguish various stages of developmen
descriptive purposes, actually one stage mergesimbther in a single fluid continuum.

In the early phase, the ego has very little autogndtris largely in a state of identification withe objectivi
psyche within and the external world without. el$ in the world of archetypes and makes naircle
distinction between inner and outer objects. Thimjiive state of ego development is called, aftéwy-
Bruhl, participation mystiqueand is shared by both the primitive and the childis a state of magic
participation and interpenetration between the &g its surroundings. What is ego and what is egm-an
not distinguished. Inner world and outer world argerienced as a single totality. This primitivatsto
participation mystique is also evident in the phraroa of mob psychology imhich individual consciousne
and responsibility are temporarily eclipsed by tiferation with a collective dynamism.

Jung made no effort to present a systematic thebmysychological development. However, some o
followers, especially Neumanjxii], have attempted to fill in this gap. Following Meann, the stages
psychological development can be described asvsllo

The first or original state is called theoboric stage derived fromuroborus the circular image of the tail-
eating serpent. It refers to the original totaliéyd selfeontainment which is prior to the birth
consciousness. The ego exists only as latent paligntn a state oprimary identitywith the Self or objectiy
psyche. This state is presumed to pertain duriagtknatal period and early infancy.

The transition between this state and the secayksif development corresponds to the creatioheofviorlc
for the individual psyche. Thus world creation ngytefer to this first decisive event in psychic elepment —
the birth of the ego out of the unconscious. Theib#heme of all creation myths is separation. Of
undifferentiated wholeness one element is disciaeith from another. It may be expressed as thei@neal
light — the separation of light from darkness, stlge separation of the world parenthe distinction betwe
masculine and feminine, or the emergence of ordeofchaos. In each case the meaning is the ssanegly
the birth of consciousness, the capacity to disodte between opposites.

The second stage of psychological development iedcahe matriarchal phase Although beginnin
consciousness has appeared, it is as yet only dinfiful. The nascent ego is still largely passiec
dependent on its uroboric matrix which ntakes on the aspect of the great mother. Mascaligefeminin
elements are not yet clearly differentiated so thatgreat mother will still be undifferentiated tassex. T
this stage belongs the image of the phallic motheorporating both mascule and feminine componer
Here, the ruling psychic entity is the great motfidre predominant concern will be to seek her rstumien
and support and to avoid her destructive, devouaBpect. The father archetype or masculine priadips nc
yet emeged into separate existence. Mother is still Bile ego has achieved only a precarious separatid
is still dependent on the unconscious, which isqeified as the great mother.

The matriarchal phase is represented mythologidaylythe imagery ofthe ancient Near Eastern mot
religions, for example, the Cybele-Attis myth. Attthe sorlever of Cybele, was unfaithful to her. In a fre
of regret, reflecting his dependent bondage, hecsatrated and killed. The matriarchal phase cpomds ¢
the Oedipal phaseas described by Freud. However analytical psydisie interpret incest symbolica
rather than literally as was done by Freud. Theiarahal phase is the phase of original incest,tmlioally
speaking prior to the emergence of theest taboo. In the life of the individual, thihase correspon
roughly with the early years of childhood.

The third stage is called tipatriarchal phaseThe transition is characterized by particulantes, images al



actions. In an attempt to lale free from the matriarchal phase, the femininth\ail its attributes is reject
and depreciated. The theme of initiation ritualstaias to this period of transition. The fatherratype o
masculine principle emerges in full force and ckitine degiance of the individual. Tests, challenges, s
and discipline are set up in opposition to the sytip and comfortable containment of the great moffiee
incest taboo is erected prohibiting regressioménother-bound state.

Once the transitiorio the patriarchal stage has been accomplishedatbhetype of the great father,
masculine spirit principle, determines the valued goals of life. Consciousness, individual resjiulity,
self-discipline and rationality will be the prevad vdues. Everything pertaining to the feminine prireipill
be repressed, depreciated or subordinated to nias@&rids. Women will be tolerated as necessarinberior
versions of the human species. In childhood devetoq, the patriarchal phase will particularly evident i
the years preceding puberty.

The fourth phase | designate théegrative phaseThe preceding patriarchal phase has left thevididal one-
sided and incomplete. The feminine principle, woraad therefore the anima and the urstdous have be
repressed and neglected. Another change or tamsii thus needed to redeem these neglected p
elements.

This transition phase also has its characteristagiery. The most typical myth is the hero fightihg dragor
In this artetypal story, a beautiful maiden is in captividya dragon or monster. The maiden is the anim
precious but neglected feminine principle which hasn rejected and depreciated in the previousapeia
phase of development. The monster repreast residual uroboric state, the great mothétsidestructive
devouring aspect. The anima or feminine valueilisastached to this dangerous element and camdssifonl
by heroic action. The hero represents the necesgarattitude that is wihg to relinquish the safety of t
conventional patriarchal standards and expose [fimsee again to the unconscious, the dangersgréssiol
and bondage to the woman in order to redeem dldstecessary element, the anima. If this is sstakghe
anima or feminine principle is raised to its propaiue modifying and completing the previous @iec
patriarchal attitude.

This is a decisive step in psychological integratizat amounts to a reconciliation of oppositessenéine an
feminine,law and love, conscious and unconscious, spidtraature. In individual development of the yo
this phase corresponds to the emerging capacitelage to girls during puberty which is subsequg
followed by love for a particular woman and evefijumarriage.

It should be understood that although these pheggmsychic development have been related to ve
periods in the development of the child and youragntheir meaning is not confined to these extezmahts
The end of psychological delopment is not reached when a man marries. Sxtelhnal happenings are o
the external manifestations of an archetypal pma#sdevelopment which still awaits its inner reation
Furthermore, the series of psychological stages tescribed cabe traversed not once but many times it
course of psychic development. These states ar®, speak, successive way stations that we retuagdai
and again in the course of a spiral journey whaktes one over the same course repeatedly but ieaeton
different level of conscious awareness.*

*The foregoing account of development refers padityito masculine psychology. Although the sarages
of development apply to a woman, they will be d@gpeed in a somewhat different way. Relevaythmart
those ofDemeter and Persephoard Amor and PsycheSee Neumann’s excellent commentanAoror anc
Psychdxiii]

Jung’s major contribution to developmental psychglas his concept ohdividuation The term refers to
developmental process which begins in the adulividdal, usually after the age of thirfivze, and i
successful leads to the discovery of the Self Aadéplacing of the ego by it as the personalitytree
Individuation is the discovery of and the extendé@logue with ihe objective psyche of which the Self is
comprehensive expression. It begins with one orenmdecisive experiences challenging egocentricity
producing an awareness that the ego is subjecirtora comprehensive psychic entity. Although tHeffuits
of the individuation process only appear in theoseichalf of life, the evolving relation between thgo an
the objective psyche is a continuous one from totteath.

The Process of PsychotherapyPsychotherapys a systematic examination andtiwation of the inner life. |
is applicable not only to neurosis and mental disos but also to those with a normal psychology wisth tc
promote their own psychological development. A urig@and comprehensive technique has been deve
The basicnstrument of this procedure is the personalityhef psychotherapist. Major care and attentis
thus given to the selection and training of potdrgsychotherapists.

The primary requirement for a psychotherapist & te have a thorough personahlgsis which leads to
high level of psychological development. It is asibaaxiom that a therapist can lead his patiens\gchic



development no further than he himself has gonad&mmentally it is the patient’s opportunity to havkving
relationship and dialogue with a more developedscimus personality that produces the healing effect
After the initial consultation when the decisionnmde to begin work with a particular psychothesthe
procedure is started by taking a detaikmthmnesis This is a historical summary and discussion o
significant life experiences in chronological oradgrich the patient can recall. Next comes an exatitn o
the current life situation with particular emphasisareas that are felt to be problemati€aily when the pa
and the present have been explored adequatelgr s3 they are available to consciousness, doghelhapis
turn his attention to the unconscious.

The major approach to the unconscious is throdigtam interpretation A dreamis considered to be
expression of the objective psyche describing imtsylic language the nature of the current psyciti@son
The understanding of dreams thus becomes a povedfih the growth of consciousness.

A dream is asymbol This term has a particular connotation in anehftpsychology. Asymbolis not a sig
and does not stand for a known meaning that coeldxpressed equally well in another way. A symbalr
image or form giving the best expression availabléhe content whose m@iag is still largely unknown. C
the basis of this definition it is clear that a $oh(or dream) cannot be interpreted as thougheiteva sig
standing for a well-known meaning. It must be appted by the method @halogywhich amplifies th
unknown meaning to the point of visibility.

In analytical psychology the interpretation of drsais undertaken bgmplification The method has tv
aspectspersonal amplificatiorandgeneral amplification

Personal amplificatioris done by asking the patient fassociationgo each of the specific items and figt
in the dreamAssociationsare the spontaneous feelings, thoughts and mesrihiag¢ come to mind concern
the given item in the dream. The total of the aisdimms to all the elements in the dne provide the persor
context of the dream and often lead to a signitica@aning.

General amplificationis done by the psychotherapist on the basis ofohis knowledge. It provides t
collective, archetypal associations to the dreaemehts. Heresi where the therapist's knowledge of
collective or objective psyche is put to use. Whalream contains an archetypal image or themeh#napis
demonstrates this by presenting parallel imagergnfmythology, legend and folklore. General ampétiien
establishes the collective context of the dreanblamait to be seen as referring not only to a peas psychi
problem but also to a general, collective problemmmon to all human experience. General amplifici
introduces the patient to the liextive or objective psyche and at the same tinaép the process
disidentifying the ego from the objective psyches lang as the patient experiences his problemshé
dreams as referring only to his personal psychqldgy ego remains largely adtified with the objectiv
psyche and he carries a burden of collective gumitt responsibility not properly personal which pamalys:
his capacity to function.

In addition to dreams, imaginative and expressietvity of all kinds is encouraged. Dréng, painting
sculpture, storywriting, etc., may be suggested as means of expgessnerging unconscious material. S
creative products are then examined in much theesaay as dreams. Even without analytic interprete
the effort to give verbalor visual expression to unconscious images cannofte very useful. Ti
objectification of a psychic image, by painting forstance, can help to disidentify the ego from
unconscious and may release a sum of psychic energy

At a later stage of psychiterapy another important technique is introdugeduitable cases. This is cal
active imaginationThis procedure must be learned and requires d@eratle experience to use. There mu
discrimination in its use since in some cases tieangerthat it might activate unconscious contents
cannot be controlled. Properly used, however,dvery valuable technique.

Active imagination is a process of conscious, aghite participation in fantasy. It often takes finen of ¢
dialogue between the ego and a fantasy figuperhaps the shadow or anima. It can be extrenadpfui in
bringing an unconscious content into consciousaspsgcially when the ego feels it has reached aaset
To the degree that a patient can use creative imatgn successfully on his own and have less neecht
help of the therapist. Indeed, the developmenthif technique often leads to the termination ofma
psychotherapy since the patient then has the dggadielate to and deal with the unconscious Grofin.

A very common and important phenomenon in psychafheis thetransferenceThis refers to the emotiol
involvement, either positive of negative, based wntonscious factors which the patient feels for
psychotherapist. The transferensedue to the projection of unconscious contemi® dhe therapist. Su
projections may have varying kinds of content amdnsity. Commonly, an early form of the projectisrar
expectation of being treated in the same way agdtient had been tted by the parent of the same se
the analyst. However, in a deep transference tifeeanalysis of these superficial aspects, it reegaly fount



that the transference is based on the projectidheoSelf onto the analyst. The analyst then besanedowe
with all the awesome power and authority of theyde$o long as this projection prevails, the relaship tc
the therapist will be the container for the highH#stvalue. This is because the Self is the ceatr@ source «
psychic life, ancdtontact with it must be preserved at all costlokg) as the therapist is carrying the projec
of the Self, the relationship with him will be egalent to connection with the Self, which is vital the
patient’'s psyche. To the degree that this mtjp@ can be consciously recognized, dependenctkeotherapis
will be replaced progressively by an inner relat=sinto the Self. Through the intermediary ste
experiencing and living through the transferenke,fatient will gradually reach awarsseof the inner pow
and authority of the objective psyche as it is rfemtéd within himselfxiv]

Synchronicity is the term Jung coined for a postulated acausaiacting principle to explain the occurre
of meaningful coincidences. The phenomenbsymchronicity stands on the borderline of humaowledg:
and what is said about it must remain tentativeveibeless, there is a growing body of evidencécatthc
that under certain circumstances events in ther aubeld coincided meaningfully witinner psychic state
Evidence of extra-sensory perception and parap$ygital experiments indicate this.

Synchronistic events are often encountered durimgamalysis of the unconscious, particularly whee
objective psyche has been activated. Sone, for instance, the pertinent associationsdoeam refer to lif
experiences that occafter the dream rather than before it. Evidence is actaiting that the objective psyc
functions beyond the categories of time and spaoeams thus can allie to future events as well as to |
events.

Whether or not an event can be considered an eraofiglynchronicity depends on the individual's sakije
response — whether he feels it to bmeaningfulcoincidence. Obviously such subjective judgmeatsnot b
verified by objective statistical methods. Suchjsative experiences are the empirical data of psipdy. Or
this subjective basis it is known that synchronistients do occur, sometimes with a numinous impache
individual.

The full sgnificance of synchronicity is still to be discoedr We already have hints from what is sc
known that at some point the objective psyche nmagrge with outer physical reality to form a unitaeglity
transcending the antithesis of subject and objed}.
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Levis magickal accomplishments
On the Tree of Life

The following list was composed by Eliphas Levi,dadescribes the various magickal and alcher
acomplishments attributed to the paths of the Trekif®f. The idea is that as the adept climbs thépa
return to divinity, he claims these powers, eachk by one. In this case he definitely has some thing o
order, for example he says the adefit get the power to transmute gold at path 21t, lbel doesn't get tl
stone till 18 (the paths being reclaimed in revensker). Nevertheless | think this table is a getadting plac
for some contemplation.

Path Levi's allocation of magickal accomplishments te faths

11 To behold God face to face without dying

12 To be above all grief and fear

13 To reign with heaven and be served by hell

14 To control the health of oneself and others

15 To be protected from disasters, misfortunes andherse

16 To know the past, present and future

17 To possess the key to immortality

18 To find the Philosophers Stone

19 To possess the universal medicine

20 To know perpetual motion and the quadrature ottree

21 To change into gold all metals, earth, and refddbeearth

22 To paralyse and charm serpents with words

23 To have the ars notaria, the universal science

24 To speak learnedly on all subjects without study

25 To know the deep mysteries of the souls of menthadhearts of woman

26 To force nature to make oneself free

27 To see all future events not affected by freewill

28 To give all the most wholesome counsels

29 To triumph over adversaries

30 To conquer love and hate

31 To have the secret of wealth

32 To rule the elements, still tempests, cure diseasdsaise the dead

Esoteric grade systems

A short word on the subject of the degrees or gral@ccomplishment within the western mysteryitiaial
There is much dispute, today, amongst the variaasoins of the western traditi@soteric schoolas to wha
exactly, one considers to be an adept or mastés.iteresting that it seems that one of the domti tha
supports the confusion thaurrounds this subject is the lack of written en@tl available describing wt
exactly such degrees of accomplishment are or dhoel Of the written material available to us mus
inconclusive or based on misunderstanding or pamé&sy. | thoughttherefore, that it might be helpful to
not clear up this matter entirely, to lay a foumgiatupon which some same consideration might baiitdor¢
reasonable understanding.

Although there exist a few variations on the thevhgraded advancement ihe western tradition it might
argued that they all are founded upon and evolvedh fa MasonidRosicrucian system that in turn had
basis in the ancient mysteries.

Originally, in the ancient mystery schools, fromig¥hthe western tradition develahethere were (general
recognized three grades or 'orders' of accomplishnihese grades were used to provide a meth
decompartmentalising teachings about spiritual @y or providing a rough estimate of the amofisoa
development an iniite had succeeded in attaining. The craft guildshefmiddle ages used a syster
grading that was similar to the mystery traditioaded system, and is today recognized as beintativedy
universally recognized system. These three gragesanmonly referred to as:



(1) Apprentice

(2) Journeyman (or adept)

(3) Master Freemasonry, which some consider théenetystem which gave birth to the greater portibn
modern esoteric school structures, uses a sligidtian upon these titles:

(1) Entered Apprentice

(2) Fellow craft

(3) Master Mason

The next primary development made a consideralbleoehtion upon this system, and was developed ¢
Rosicrucian fraternity. Firstly these three gradeslegrees of attainment became referred to agi®rdftel
the monastic model, thus:

(1) Novice (outer Order)

(2) Adept (inner or second Order)

(3) Master (third Order)

And each Order had within it several degrees obandishment, the original modern model, used by
Society of Rosicrucians In England, looked somegliie this:

Outer Order

Zelator
Theoricus
Practicus
Philosophus

Inner Order

Adeptus Minor
Adeptus Major
Adeptus Exemptus

Third Order

Master of the Temple

Magus

(?)

The last development of this system was designdxet tased within the HermetOrder of the Golden Daw
which grew out of the previous system:

The Golden Dawn (Outer Order)

Neophyte

Zelator

Theoricus

Practicus

Philosophus

The Red Rose and the Cross of Gold (Inner Order)

Adeptus Minor

Adeptus Major

Adeptus Exemptus

The Silver Star (Third Order)

Master of the Temple

Magus

Ipsissimus

This system has become the fundamental model faymedern esoteric schools.

Because this last system is so well known amorg#iemporary western schools, | will refer to ittlhs basi
of my consi@rations, as to just what, exactly, an individualeach level of attainment, should h
accomplished as far as spiritual progress is coeckrl have decided to use the®. here for two reasor
Firstly, because the :®:. clearly is a school desigd to aid the aspirant to gain serious spir
development, and secondly, because this systemsjbppsnore than any other, is today the basis foch
abuse as far as claims of attainment are concerned.

The G.D:. grade system is based on tf@balistictree of life. That is, the mystic tree of life diam is use
as a measuring stick of progress made upon theopathiritual development.



A consideration, here, before we start, might hewgito the twofold aspect of the des systems in mode
esoteric schools. One aspect of this measurin@msysays that each grade is a rung on a laddesttieathe
from the spiritual ignorance of the average mamwoman up to the exalted heights of unity with trerd._of
the UniverseThe final grade or rung of the ladder representivggindividual’s total mastery of being. 1
intervening rungs measure each necessary steggouimey from ignorance to total mastery.

The second aspect of these grades is that thelyom@ary. Thats, that they do not describe actual spir
progress of the individual, but are, rather, adstiative in purpose, the acquisition of any patécuitle
describing the aspirants right to fill a certaificg or rank in the school’s hierarchy of admirasion.

The point here, to remember, is that these twocsmdten become confused, and certain individpkg or
novitiates ignorance by encouraging them to beliévat administrative titles also represent spit
accomplishment.

The Outer Order

The degree of neophyte is ideally one of probatiwmovitiate. It is an introduction to the occsyistem the
new initiate is entering into. Nevertheless theDG neophyte degree is not really a probationary degseit
should have probably been designed to be. There gentle introduction giving the aspirant timegtd used
to the concepts used by the school. There is ne diltest to ensure the worthiness of the applidastead
the initiate is thrown head long, 'right off theestt' (as it has been said) into a serious gracamey and the
standard study program.

The next four degrees, zelator, theoricus, prastiphilosophus, are referred to as elemental degidet i<
the magick work in those degrees should have tfeetedf introducing the student to elementary magi
concepts and practices, and of purifying and hainvog the elemental aspects of the initiates bein
layman's terms the elemental portion of any indigits being represents their temporal psycho-playsielf.
What we might call their incarnate lower self/peraiiy.

Each and every person we know in life is a sentieimg made up of four psyclpdrysical functions whic
are dysfunctional (in relation to spiritual life) & greater degree. The tenstbat exists between these f
(elemental) functions makes up our personality, identity, and ... our 'normality’. The first taBk occul
training, that is geared towards attaining enlightent (or mastery over self), is to accurately refipurify
and reharmonize these four elemental aspects of beimgllld this is the task of the training providectliva
Outer Order of schools like the B:. .

This means that a person who claims to have salijtattained to the grade of philosophus, thé dmade i
the Outer Order, should have complete (or near tete)pcontrol over theiphysicalorganism (fitness ai
health), over theiemotions over their ability tahink clearly and accurately, over theibstract mind- that it
over their ability toconceive of deep symbolic and abstract concemaefally, such a person would seel
be relatively intelligent (knowledgeable), emotittpebalanced, physically healthy and an altogethe
adjusted human.

This is not a person who bitches and gripbseut life. He has the ability to solve problemiatieely easily
partly because he focuses on solutions rather ¢berplaining. Therefore he possesses a positiveautr
life and generally most things he sets his mindh¢oaccomplishes, gaining fanore headway in life thi
mistakes.

Because the Outer Order (or apprenticeship) focpsegarily in teaching the fundamentals of occultjsar
accomplished member of such a body should havdativedy good working knowledge of many esot
subjects such as astrology, divination, ritualidase of imagination, tarot, etc, etc.

The Inner Order

There generally is not much argument about whastitoites an ‘apprentice’ or accomplished membanof
Outer Order. But there is a good deal of confusitisgussion and argument about what constitutexctral
adept.

| think in order to get to the root of the meanwofgadept we have to go back to the exoteric craifdg anc
consider what a journeyman really was. An apprerntiaftsman was someone whal title say in things ar
was under the heavy yoke of discipline which issinech his tutor, who was usually a journeyman ogtd
On the other hand a journeyman had become skiledgh at his craft that he was capable, withoutnte
for guidanceto carry out his duties with relative skill. A jov@yman stonemason, then, was someone



was capable of working at a building site wherecbeld carry out his daily duties as a mason wit
guestion. He could cut stone skilfully and probalbdd a degee of artistic expertise with carving pattern
images in stone.

Esoterically, then, we would expect that an Adeptai school like the GD:. was capable of actua
performing magickal feats with skill. He would dgistompose ritual, manufacture tiiata, demonstre
expert knowledge of gabala and astrology, haveability to work some system of divination with acaay
and display skill with knowledge and ability in thetral (skrying and traveling). An adept is a para/hos
familiarity with occultism is such that he can these things without to much effort.

A minor adept (the first degree of adeptship in @e:. ) is not necessarily an expert in all of thesadh
but maybe in one or two areas, with a good workingwledge of the other aspects of his vocation.

The important factor in defining an accomplishechoniadept, though, is found in his internal degoé
accomplishment ... of spiritual growth. As the edmtal degrees are attributed to the four aspedtseoowe
nature the dgree of minor adept is attributed to the fifth staf human accomplishment. The accompli:
minor adept is an individual who has harmonizedftis lower attributes to such a degree that thegirbtc
merge into one super-function, which the alchendatsthe Quintessence (spirit).

This new state of consciousness is technicallyhnmhan. It does not belong to Malkuth (normality) the
Tree of Life, as do the elemental aspects of 3&lé Quintessence belongs to Yesod, the lowest &xplof
the Wald of Yetzirah, or formation, the Angelic kingdomngelic consciousness is that which has
function or task of governing all the four lowepasts that compose our humanness in its completenes
Therefore, an individual who has accomplished tbekwf the grade of adeptus minor is one who has &t
what is commonly called 'knowledge and conversatith the holy guardian angel'. Technically thigers tc
the establishment of an open communication witla@dty quickening state of consciousnéisat control
(and is above) our physical (organic) mechanisms emotions and our thoughts. Access to
Quintessential consciousness, then, gives us altatadtcontrol over ourselves, the ability to altarything
unproductive about ourselves and to turn everytlomgards productive manifestations.

Here we have a person that is not only well adfydtet who also seems to have an uncanny knaclkaking
everything work for him. He is not perfect, or ibtatogether'. But he his life has reachegoint where it i
constantly more productive (spiritually/holistiggllthan unproductive. He has gained a small degif
momentum that is pushing him onwards and upwards.

This condition moves him into the next level obatment, adeptus major. An ieasing degree of skill in t
chosen spiritual vocation, takes him from beingrapge stonemason that can skilfully carry out tlasit
requirements of his trade. Now he has got to thetpehere his degree of skill has allowed him tealep ¢
certainknack, a certain artistic flare, in some particdhosen area. He is not just good at what he dhaeis
becoming an expert in his field. We might call thiastery of somepecific aspecdf occultism. This state
affairs might be said to be possitdecause he has obtained an uncanny degree ofrskilaking accura
judgment and of executing them in a productive way.

The final degree of attainment for an adept isrreféto as an adeptus exemptus. There is a saiulisee
change which the stedt shifting from the elemental work towards theintgssential consciousn
experiences. A similar state of affairs is the @niynconcern for the exempt adept. As the apprebio®me
an adept he moves away from humanity towards ar{fygle) consciosness. As the exempt adept succee
the shift he must make he moves away from temgmialg to conscious immortality.

Once a person reaches adeptus minor he no longstigus the validity of his spiritual quest. He lsa®!
enough and understood enough to realize the pastbe walked. This creates, as | have said, a degf
momentum that carries him forward. This momentumiven direction at adeptus major and pressed tilé
it becomes a habit. The adeptus major realizesakenfoved towardthe final adept grade when he knc
internally, with great surety, that the vocation discovered at adeptus minor, and which he playedai
adeptus major, has in fact 'undone' him. He kndwas lhe has aligned himself with the Will of the Die sc
well and for so long that almost everything that feagnized as being himself has been left be
somewhere upon the path.

Slowly he recognizes a force inside of him that esthim towards what is commonly called 'the abyss
division that exists bateen the temporal universe and the eternal. Thegewvess causes him to need to
everything he is doing in order to focus on thddigpapproaching task at hand, that is, in strigpaway th
last vestiges of his personality, his human |-dgngo that when the momentum of his journey throws
across that abyss he does not pollute the transiontaf his soul through not being pure enough.
Technically, the human personality, our identityooir limited human individuality, is maintained dlugha
tension that exists within our Soul. This tensisiibiought about through our past actions. The meaxsfthe



degree of tension we encompass is commonly cdtbauna’. The task of the adeptus exemptus, theto
balance as much of his negative karasahe is capable of. Already, at adeptus exenlptied he does n
have enough negative karma left to keep him fullgarnate, he knows that because he feels himsih
increasing rapidity, moving towards the abyss. Bugre still may be enough tspoil' a complet
transmutation from temporal existence to eternalfthe has too much of a taint left on his soulwi# not
succeed in crossing over ‘cleanly' in full conssimss, instead he will become distorted to someedean
eventually die a natural death, re-entering thdéecgtreincarnation to make another attempt.

With the huge responsibility the adeptus exempudading, an attempt to move, fully, aware, inte #fterlife
(in a manner) would naturally cause a huge impadtis life. It is hard to imagine, for example, that a pe
who actually held this degree of spiritual attaimtneould be able to live a normal human life. lvesy likely
that the things such a person considered the mfagas of his life would to a 'normaluiman make him loc
like a freak. The kind of knowledge such a persauld have reaped from his experiences, the quafityis
consciousness and the personal philosophy he Vixedd cause him to be seen as nothing less thanicus
oddity by lesser hegs. A good example of what it might be like tddha conversation with such a persa
the condition we experience in a person who isigvinto their last days of life, and knows they ab®ut t
die. It would be hard to share a house with suplrson and not notice that something unusual is ha@pg
to them. An exempt adept might exist in such a g@rdfor many weeks or even months or years.

The importance of his personal task, in my opiniould unlikely find him publishing books and semgli
months on the road doing the lecture circuit.

The Third Order

Now we come to the grade of mastery. The last d¢immdihat | feel it is worth commenting upon.

What does crossing the abyss actually involve thein&t we must remember that the forcettkaeps u
incarnating (in general) and in an incarnation ¢#pmlly) is negative karma which is a conflict or tensic
existing between the various components of ourd€lhis tension causes our Soul to be attractel toathe
physical realm fromhte afterlife to reincarnate time after time. Ongdricarnation this tension creates
events and conditions of our lives.

Therefore if we discover the source of this tensad ease it off, the forces that hold us in ination als
ease off. Our soul thereafter is no longer attch¢tethe temporal universe, but edentates itself towar:
eternity. Since the transition is an organic predéess unlikely to happen in the snap of a switithmay tak
up weeks or months or even years to compieflg. Some time during that transition the exenaplept i
going to find himself more on the other side of #i®/ss than here. At this point he is, then, texdilyi, ¢
master of the temple, as the grade is called.

This grade is referred to as ‘mastegchuse it donates that the accomplishment of thdegrequires t
individual to have mastered the forces of the teralpaniverse. Such a mastery is necessary in ¢odescap
the attraction of incarnation. This means thathe master of the templédre is nothing in the physir
universe that he cannot control. He has accesB tmman knowledge without learning. He has fulhtrol
over the organic mechanisms of his body. He caardazing things by controlling his mental functiohie
can evenise above the common laws of physics thereby pmifay what seem like miracles with ma
itself.

At the extreme end of his mastery over physicaltenat should be considered that a master of thgpke
logically, would have a hard time staying in ploal manifestation, as not only his mind, but dtse force
holding the atoms of his physical body, shift froine temporal universe to the eternal. To put itpdymhe
would probably find himself increasingly shifting and out of physical existeneé&her spontaneously or
will, until the full transition is complete.

Indeed, such conditions are often found as pakg#nds concerning spiritual masters, and areyafedver
recognised or even suspected as being in possessindividuals cléming in the public eye today to he
claimed these degrees of accomplishment.

What makes a good student?

It is wise, | think, to pen some words on the nratewhat makes a good student of occultigwiot of focus
seems to be put on what may make a skilful anct&ffe tutor, but few students, | think, consideraivimake



a good pupil, beyond a desire to study.

The notes | have scribbled below are based on mgrence of having tutored, persogalin the esoter
sciences, several dozen males and females, frameeig years of age to individuals well into thedist sinct
about 1989. My opinions about the behaviour ofehgsidents is based on this experience, and istedfd
my knowledge ® human psychology, which | have studied since Iswane years old, and gair
qualifications to practice in during my mib's. It is also based on my own experience asidest of th
mysteries seeking effective initiation, and as @rtwho believeshe has a professional knowledge of
details of the formula that governs the processoof maturation (commonly called initiation). A gbdeal o
this knowledge, also, was gained both in tutoringfivate, one-on-one, and in groups such as argéni
lodges of occult students.

The concept of what makes a good student is rgaitg simple, but often not accepted by the vastler o
students of the occult that shuffle through theshold of the many and various esoteric trainitgason:
that exist today.

I might begin by dividing the stages of studenivétgt and growth into three levels or groups. Thstflevel
into which the complete novice enters, is that Wwhitvolves a certain degree of personal and redptisolc
investigation of lierature and ideas expressed through various otediansuch as videos, television and
the internet. Simple curiosity kicks a process wffich will soon lead for many in the first leveltine
deliberate, enthusiastic search for information.c®©renogh information is consumed to convince
individual that he or she likes what he sees atduig resolute decision is made to consider onest
occultist of some type.

After reading about magickians, rosicrucians, ataisés, witches, etc, etc, theeder at the first level
interest will often quickly identify with one of éise expressions of occultism. At this point thobe want t
advance in their chosen area of interest will Ugudgcide that simple reading is not taking themeiaougl
andthat if they want to really learn they must gaimmsokind of deeper education in these matters. @
preference for some particular school of thoughiceoning occultism is reached we find that thedfiel
players divides into two teams. In one team we hhwese who decide it is best to be sadficated. In tf
other team we have those who will seek educatiom fa personal teacher. It is not unusual for maeker
to be trapped at this stage for years, often clmgnggiams because of the bendfitsy may see in now bei
self taught, or now being taught from someone else.

It might be argued, though, that many of the pessamthe 'solo or teacher' merry-gmnd lean with a hea
bias towards self-tuition. We can see this situagapressed thumh the greater preference, these day:
learning occultism by correspondence (at a distarareby joining a group where the teaching is fulee
primarily through written material, not by individu personal tutors. In this way many students
themselves into believing they are being trained inGuaer’ or ‘Lodge’ or whatever, sharing thus witthe|
individuals fraternally, when in fact the major soe of training they are getting is impersonallgnfr the
author(s) of the lectures they studyid method leaves the student in a situation wherer she is largely le
up to their own devices as to how they interpré&irimation, and how seriously they apply practicareises
Therefore all this type of situation really is igrified verson of what they previously experienced wt
their information came largely from reading or otheedia, and therefore still belong to group ohe, ol
student.

In most cases at the end of a life of studyinghis fashion all that the student will leaccomplished is t
acquisition of information, with a small degreefamiliarity of some popular practical exercises. ¢ies :
well-informed student but with relatively little spirdlprogress under his belt (in consideration offifgge
picture).| realize this statement will be hotly argued agaiby people who are in this position, particyl
those in later life. But such an argument can drdymade by persons who dwell in circles of studets
experience a similar lack of progress and \Wwhwe little or no experience of the degree of@gbuogress the
could have made if they made the switch from tiéo'student’ team to the ‘teacher-pupil’ team.

My personal experience demonstrates that therenany aspirants who have brief flirtations with teacher-
pupil relationship. Many will leave such a relaship either seriously disappointed (for whateversom) o
feeling that the short and unproductive experiethey had was very productive and all that was regua
the present time.

Here we come to the concept of what really is neglifrom a student in order to make real progresgon(
the pop occult merry-go-round, into an area of elpee which can truly be called occult, that isidden an
uncommon — the second level of student activity.

It is known that we can only progress so far bydieg and by trying to teach ourselves, without &éiny
commitment to an experienced guide or teachemdesely believe that if the adept occultists of thessi



ages and beyond hadarned that the bulk of us could find nirvana withaid they would never ha
established so many fraternal training institutiofise greatest mystery schools in history werenmade up ¢
people who were totally self-taught. They weredraities andsororities that prized group experience
personal training above self-tuition.

The simple, clear, and demonstratible fact aboatiibdraining, which is aimed at helping the studattain :
greater degree of enlightenment, as opposed te thiwg oty teach magick tricks, is that the individ
quickly reaches a condition where he or she capragress without aid from outside. Anyone who deitire:
has either never been near this second level afestuactivity, or they do not understand the folanoi
spiritual evolution itself, or they are already argst the rare and highly evolved souls who haveugr
personal power to progress without aid.

The rational for our claim is this. No matter wisgistem of spiritual development we may follow tleey al
based on the same essential formula. Only the igebs and the outer clothing vary. There are maatis
towards the goal, but there is only one journeys Plath or universal formula consists of a reiragign of th
passive and receptive powesf the unconscious mind with the aggressive atiseapowers of the conscic
mind. This is the oft talked about mystic marriagealchemical wedding that produces the occult agyny
the perfect immortal master of the mysteries ofukat

Any attemptat trying to accomplish this goal is by its veture dangerous. And this is why. The first s
of this process is what the alchemists called tkgrido. This term refers to either a dissolutiom
putrefaction, if you like, and blackening (metapbally speaking) of the psyche. It involves thesotation o
the waking conscious mind towards the sleeping nsgous mind. This is usually achieved through ¢
kind of meditation. The result of even a half swsfel attempt at this reorientationtigat the functions, tt
integrity and mechanism, of the conscious mind,ltieat we think we are, are broken down by treverful
forces of dissolution in the unconscious.

Our ‘I' is the focus of our ability to maintain sendegree of sanity, or ratiahapproach to life’'s demands
is our stable island in the vast tumbling oceattifef The unconscious is itself the ocean of lilteis huge
powerful and deep. Any attempt at trying to breakvd the superficial structure of the ‘I' with thelgent
properties of the unconscious, therefore, leadmtmmcrease in norational behaviour. A mild psychosis ¢
in. We find we are now more easily prone to anxi@granoia, depression, sdiusion, hallucination al
above all ... irrational behaviour.

The upshot of this condition, which is an unavoi@apterequisite to real spiritual progress, is tiva
increasingly sink into a mental state where we oamasily at all make productive rational decisiah®u
some very simple things, let alone the pbewm and almost entirely foreign stage of progressnow finc
ourselves in. Under these conditions the only watyto find ourselves quickly turned back to the éonnof
our old outworn selves is to put our trust in areexal guide to navigate for uke rough seas of t
unconscious.

Without such a guide we may either altogether avbé preliminary stage of dissolution, thus renagnin
the first group of students, which is the most canmeaction, or we may enter the turmoil only tespat oL
again finding ourselves hardly any better off andk&n to some degree. This is relatively commoraia
serves, often, as a basis for a degree of feachnkeeps us from ever again risking the dangehefdee
again, in preference for the sunny slopes of tlevaived ‘I'.

The difficulty, then, is not in getting into the'dt stage of dissolution, because many occultigterence thi
sooner or later to some degree. The difficultynisriossing the ocean to find the new country, #wd level o
progress, on the other side of the uncharted deyri\ny attempt to do this alone is like tryingrtavigate th
Congo without a map our experienced guide. Theltrasili almost always be death or becoming irretably
lost (insane).

The student whoherefore finds himself in the middle of an atteraptrossing from level one student (s
to level two (guided) in the middle of the diss@utphase is the individual who is in the middleadftruggl
against the fear that there is no God (omnipotentrolling factor in Nature) and a need to trust ¢uide.
How did | jump to such conclusion? It is simple.eTtlesire to control our own progress totally, tisatc
remain in group one, is based on the premise tleatrvaw what is best for us and thiattrust someone el
with our spiritual progress may at the least beaates of our time, or, at the most, be a greattdsbur sanit
or life. The belief that we must try to control die factors of our spiritual progress ourselvégn
presupposethat there is no omnipotent controlling factothia universe. “I can’t trust in the existence afd
(a universal plan), therefore my personal safetg imy own hands” we might find such a student aixainc
... If he was honest with himself.

This isan interesting natural barrier to reach, thers Mvhat | refer to as the first serious crisis geden



undergoes in his attempt to realize that his safetyot in his own hands, but is in the hands afreate
power. If we must go through the slidution phase, then, and that phase includesowmsirlg rational contr
of our ability to make productive (spiritual) chef where our training is concerned, hence the faee
guide, and we reject the guide, then we are imnielgliatalled from further progress forward.

This is the true ‘gate’ to the ancient mysteriebjolv we are either turned away from, or enter notlgh,
we know the key to admission.

On the other hand if we trust in the omnipotencéhefuniversal cause, and can therefausttour guide, ar
we are landed on the far shore of the first phdgte Great Work, then we learn, during that joyrriba
there is a Greater power, one which assures oetysafd which has a definite plan for our future.

The question of trustinthe tutor's guidance is a very big problem to beethwith. For most aspirants, as
have said, the question is one they simply woukknentertain. With such a choice made they hauget
back from the threshold to the mysteries withofterg everrealizing they were groping at its porch. For
one more life such a person will, usually, not kedlve outer school, struggling with finding comforttheil
reading, in visiting social gatherings of other wtsts, of listening to the words of thoado also turned ba
from the brink. In their old age they will tell timselves that it takes many lives to progress, iggothe
possibility that they already have lived many livemning back from the entrance to the hidden redliany
finally, mumbling upon their death bed the sadai@fr... | am perplexed.

“But,” we hear you insist, “you don't just expebiat we should pick any tutor and trust him or meplicitly
without a care for whether or not that teacherapable, sane or trustworthy?” Thisf course, would
foolish. There is a point, early on in the procetseeking tuition, where the person of averagelligence
who has not as yet waded waste deep into thestiagfe of dissolution, and therefore is still in gEssion ¢
his or ker normal faculties of judgment, that one is capaiflmaking a reasonable character assessmeny
proposed choice of tutor. It therefore goes witheaging that if we believe we have a very poorighbtb
judge a persons character then we shotoid seeking a tutor at all.

The difficulty is not so much found at the outséttlte enterprise, where we are still capable of inglk
reasonably good character assessment of a chosmn hut is in fact at the point where we are ie
dissolution phas, and we are irrational, and we start to, natyrétlar the tutors advice and decide to ignc
or alter it.

The last type of student, he or she who has addatméhe third group or level is that person whayihc
been guided through the dangershaf fearful ocean of the unconscious, now haslanmentary knowledge
both sides of his reality, the hidden and reveadad, can now continue on his path of discovery kngwvith
the utmost surety what is essential to further pgsg and what is not.

Alchemical Code

This concept did not originate with me. | got tbea from Shawn's occult resources, where he hatiecta
'Magickal Code' and | believe he got it from sormeilar thing called 'The Geeks Code'. (Note: Shawn'
website is no longer in existence) So | decidecréate an Alchemist's code (extending on Shawgmat at
the alchemy side of things). Much of the contenthef Alchemical code | got from conversations aadpte
that have popped up in my IRC channel (#alchemy)n8ch of the code reflects fact. (hehe).

The Alchemical Code

Modifiers
There are several ways of describing finer nuaircése Code system. The followingedifted from the Gee
Code, illustrated using a fictional category X:

X+++(+)

Indicates you fluctuate between X+++ and X+.
X+>+++

Indicates that you are X+ but aspire to X+++.
X@



Indicates your X rating is too variable to really tategorized.
X$
Indicates you get money because of your usage iofzolvement with X.

A - Alchemy General

Aa - Student of Frater Albertus

Ap - Student of Philosophers of Nature

A? - Student of some obscure European alchemist

At - Thelemite/tantric

Ao - Belong to some esoteric Order (and have nméshopinion of my own)
A$ - Commerical or archemist

As - successful alchemist

Apa$tO- : I am involved in alchemy so | will gethiand won't have to work. (i.e. am broke and sitapid
probably unemployed.)

Ao/t : | quote alchemical texts often to support vigw/definition of Alchemy (i.e. | have obvioushot read
enough texts to know they they all contradict esttdioand therefore understand that quoting alcheimic
authors to defend an argument is like quoting thkbior the same purpose.)

AS$----- : I don't care what alchemy is | am a sbystho sells snake oil with 'spagyric preparatmirited on
the label.

A$---- : | know nothing about alchemy | sell snakes

A$--- : | don't care what alchemy is | do workshoasteach it, for money.

A$-- : | care about alchemy deeply but all | evet fjom it was money for running workshops.

A$- : | don't believe alchemy has anything to dthvasychism or psychology or other spiritual dificigs, it
is wholly a chemical process.

A$ : | am an alchemist working for the FBI (or {6&A or British Intelligence or all three)

A?$- . | am a european alchemist who secretly wiyk8ayers (and act like | have access to bigetskr

A?--: | was taught by a European Alchemist whaldiem taking the Elixir of Life.
A?-: 1 am the student of a European alchemist ddwes small private Alchemical Workshops.

As-- : | have the Stone (and/or the Elixir) antas ruined my social life because have become t&didic
gold and won't leave my stash.
As- : | have the Stone (and/or the Elixir) but haeeiea what to do with them.

Ap- : | met Jean Dubuis and feel | am now closerttie truth.

Ao---- : Fulcanelli is the Secret Chief of the Ordidelong to.

Ao--- : Saint Germaine is the Secret Chief of thided | belong to (i.e. am a member of BOTA)
Ao-- : | belong to some occult Order that has infed me that real alchemy is really spiritual.
Ao- : | belong to an occult Order and am an alclstimécause it says so in their lessons.

Aa- : 1 did a course at the PRS and afterwardsrbeamormon.
Ao : I am a goth/vampire and call mysalf alchemist because | hope other goths/vampiitethink

I am into black magick.
A--mmmmmeee- : I am a xthian and know that Alcheris/Black Magic.



Ao : | once practiced some alchemy and rjast behave cryptically (aand sometimes paranetin
guestioned about it. (often lurks on e-lists).

Ao : I have some scientific glassware amd paranoid about the FBI finding out my secretsy@Rotic
tinkerer).

A-------- : | am a self confessed IX* thelemite atierefore know that Alchemy has nothing to do with
laboratory chemistry but instead involves drinkiagge amounts of semen.

A------- : I manufacture drugs in my basement arahtito befriend an alchemist so that | can getghea
glassware.

A------ . I learned alchemy from BOTA and theref@gend a lot of time meditating on my bowels.

A----- : I read some Karl Jung and therefore knbattalchemy is nothing to do with laboratory chergibut
was the veiled form of psychology. (i.e. | haveidea)

A---- . | met Fulcanelli once.

A---: | have read a lot of alchemical literatureeknow that alchemy is really simply a spirituatérnal) art.

A-- : | personally am into spiritual (internal) alemy but would never deny the lab' tradition. (i.leve the
label ‘alchemist' but don't trust myself with cheats.)

A-: 1 am now only a theoritical alchemist becauséinded myself (or otherwise crippled myself)an
explosion.

A : | heard that alchemists changed lead into gold

A+ : | heard that alchemists changed lead into gold | once owned a chemistry set

A++ : Someone | know has the Philosophers Stond@/damhe Elixir of Life)

A+++ : | met Saint Germaine

A++++ : My alchemical teacher has the Philosopl&tane (and/or the Elixir of Life)

A+++++ : | have good familiarity with the herbal vko (And tell my occult friends I'm going to maket
Philosophers Stone.)

A++++++ | know that alchemists always reverseglttiuth in their literature so | have spent mangrge
boiling urine and faeces and assorted small ses@art rodents and drink the produce hoping fonetdife.
A+++++++ : | have good familiarty with the extramti of metallic oils. (But have no idea how they are
connected with the Great Work.)

A++++++++ : | follow the FlamePath (the dry way) (i.e. have lots of money and tik take risks with high
explosive chemicals.)

A+++++++++ : | follow the Acetate Path (the wet Wdie. | don't have lots of money and | can't edfto
blow up my flat.)

Aa+ : | Did one course in the old PRS.
Aa++ : | am an ex-personal student of Frater Aliefand therefore will behave like he told me tlge b
secret.)

Ap : | have an old copy of one of the PONs newststt

Ap+ : | did one PON course and now consider mygedficient in the arte.

Ap++ : 1 did two PON courses and now consider mfyiseinersed in the tradition.
Ap+++ : | went to a PON workshop and had my phateh with an alchemist.
Ap++++: | met Jean Dubuis and then cancelled mNP@&@mbership.

A?+ : | am the student of a European alchemist hd®the Stone (and/or elixir) (i.e. I'm an elitenab.)

A?%$+ : | am a european alchemist who secretly wibk8ayers (or some other big pharmaceutical canpa
and through lack of eduction has totally mislechithe

As : | have the Elixir of Life but claim my right tdie at a normal age. (Party pooper).

As+ : | have the Philosophers Stone (and/or therdf Life)

As++l have the Philosophers Stone (and/or the i&bikLife) and can read peoples minds (and/or anylmer
of other nifty psychic stunts.)

As+++ : | have the Elixir of Life (and/or the Stgrend am older than 200 years of age. (Modest).



As++++ : | have the Elixir of Life (and/or the S&nand am older than 1000 years of age. (I hangvitlat
Artephus).

Tradition vs pop-occultism

It is obvious, to anyone who cares to pay attentibat presentiay occultism is fraught with some unus
controversies and contradictions that do not, hghbelong to the realm of theseteric mysteries. Tl
condition of the esoteric world, today, and theigtile for satisfaction that many aspirants findnkelve
entangled in during their quest for a reputable ammdiuctive source of tuition, prompted me to straiut
few words on the subject ... again.

It should be pointed out, as | begin, here, thaml quite aware this paper is not likely to be wedeived b
the bulk of those involved in the realm of popuacultism. This is largely because it is my intentihereir
to pont my finger largely at that group of esotericiatsd to make a very clear my thoughts on the
misconceptions that this collective has given bighfosters and propagates, to the detriment efathcier
mystery tradition. It is deeply importanih, my estimation that a clear distinction must bade between tl
largely impotent and mediocre sahkure of pop occultism and the true and hiddemeshmystery schools
the western culture. In this way we might, with gohope, help to reduce theegt number of casualties t
arise from exposure to this rip tide of thinly disged imposture.

Let us begin, then, by defining the term occultibere it refers to the subject of this paper. bggtze such
person as being an individual who is ie&ed in the study and/or practice of the occudt and sciences.
might recognize the occult sciences as includingoksy, gabala, alchemy, magick (black and wr
divination, occult ritual or ceremonial, astral jgaion, occult literature antdistory and the phenomena
occult training itself, for example.

Occultists might have an interest in any one o$¢hgsubjects alone or several together at one filmey ma
accept some of the sciences while rejecting othidrey may simply have an atemic interest or a practi
one, or both. There is no real peguisite that states that an occultist must beli@avany particular spiritu
doctrine or work with any particular practices dt and that includes having any form of religi
predisposition, or lack thereof.

We might most productively, for the purpose of tthiscourse, divide the types of occultist into foomgh bu
distinct divisions. Bytypel specifically refer to degrees of involvementpuaitment or interest in occultis
It is necessary to make such a distinction, becausikeurnventional science or art, occultism is piesd
as being either one thing or another dependindnemndividual's personal degree of soul ripeness.
Firstly, we have the non-occultidtrefer to his type so that a comparison might be made betWeedegree
of the next level and those above it. The weoultist might, roughly speaking, be one of thiéeds
(1)Those who have no idea what the occult is ardetbre care less, (2) those who haweene idea and ce
less, and (3) those who believe they know and elgtiavoid it.

Secondly, there is the new-age conting&de might define a newger as an eclectic individual. He ha:
bones about taking bits and pieces from many amidug respeed or nefarious spiritual or psycholog
sources, mixing and matching them according towtign. He often believes in some kind of apocaly
vision, hopes to be saved from it by some extexgmnt and generally respects anyone's desire t@alizgpon
this the entire phenomena. He might be thoughsdd &azy occultist, one who thinks that enlightentris ¢
commodity that can be delivered in bulk or piecenfsasome external agent. The key to this attitisde
desire to work as little for enlightenment as polgsiType two the new age aspirant, therefore never mai
to do more than scratch the surface of actual Gsoul

We might add that there is no universally defindagtrine to the new age movement. Although a nee
person will often ecognize a long existing occult tradition, he hasreal interest in, or respect for, s
tradition. (This is not really malicious though,tlrather the result of an understanding derivednfitie
superficiality of his degree of interest.)

We might alsodefine the new age aspirant as being primarilytimye his aspiration. That is, his desir
often to quit the physical life and its respongiigis as soon as possible in order to take pasbme kind ¢
spiritual utopia where God walks with the faithful.

Type twoincludes, really, any modern (invented in the BBD years), spiritual movement that is not b
directly on the ancient mystery tradition. Intostisategory we can include to a degree many moedigious
movements, such as wicca and spiritualism.



Thirdly, we have the popular or mainstream occuliihis creature might firstly be defined as underding
quite clearly that the newager is a lost cause as far as real success imganlightenment is concerned. T
such a person has a superficial and thereforertistoiew of spiritual dynamics.

The pop-occultist knows a difference exists betwdwnmediocre vision of the neager and the substal
described in main-stream serious occult literattifes realisation is often dedoed as being both inborn ¢
logical to thethird type He realizes there is a depth of tradition belsadous occult literature and he fe
some kind of kinship with, and possibly respect that ancient tradition. We are talking, therefaloutar
individual who, although he may start atype twoaspirant, gravitates towaiglpe threestatus natural
because of some inherent internal condition. Weeteveady described this condition as a degreeowl
maturity, usually, we might add, broughbn by some degree of serious involvement in teitidiscipline ii
other incarnations.

The least measure of involvement in occult activily a mainstream (pop) occultist might be an

collection and study of relatively serious occititrature. Athough this might be the least requirement t
categorized as a papecultist we should point out that at the end @& thay this activity describes the <
total of the greatest proportion of mainstream digts ... including many of those who claim lb@ in the
next category.

One step up from the mere collection and studyedbss esoteric literature comes the act of seetirigan:
being involved in occult tuition relationships. Netheless the occultist belonging to the populainsteean
often carries with him some of the terrible hahkifsthe newage man. He can be seriously eclecti
alternatively will jump continually from one traimg system to another trying out bits of each agdes. I
this instance he obviously lacks commitment, amsldften because he also lacks an ability to disbetwee
productive training situations and mere facadessgybups. This condition is often coupled with elifeg tha
one might be missing out on some secret or spsitiation in some other group school which might be

help, or which might boost personal status in serag. The 'grass must be greener' syndrome thadyset
lack of depth in understanding the real naturettairament of occult goals.

The pop-occultist often does not own thdigbfor novel creative thought and will often sef a frustration i
having to trust in the directions, doctrines andgsiophies of one or any number of wkHewn (but nc
necessarily respectable) occult theorists or tkesoitn this way it might baoticed that such an individual |
not yet managed to separate himself from the haffdle believing that involvement in occultism segiat
him from the common herd (which to some small degfreloes) if we scratch beneath the surface wktfia
in fact he is a dedicated follower of esoteric fasham is often motivated by some form of comi
psychological irritation rather than pure intentemd productive goals.

Such individuals will be noticed to enthusiastiggilace rather limited conditioren what they believe go
occult training to be, totally unaware that therskaor enlightenment already possesses its owessar
requirements that if not met, will only allow faifure.

Although a good number of mainstream occultistd @élgerlyjoin occult groups seeking social interac
(primarily) or tuition there are also a large numthet insist that going it alone is the only wais approac
is often born of one of two conditions. The firstsas from insecurity, a fear of becominwyadlved witt
others, of the kind of intimacy that real tuiticequires, or of subjecting oneself to a more leamétority fo
a necessary period of the journey. The secondsafieen having had a bad experience with some iddadi
group or system ogphilosophy or training. It will often be heard, agument for the lone path, reasons
being involved with at lest one other searcheeagher perhaps, is not good, rather than any pesitaso
why being alone is more productive. We must poiut leere though that these situations are very |
understandable considering the condition of theufgopesoteric environment.

At the top end of the mainstream or popular classhave individuals who have committed themselv
respected mainstream sch® Sometimes they join a single school or sonmeginwo or three together

long periods of their lives. The most common faatniting this group of individuals at this end bftthirc
type scale is that after many years of commitmedtstudy theyhave made very little progress. We find,

that they have a number of interesting rationabesHis (lets admit it) disappointing directiontteeir esoteri
career. But in the end it is usually only one obtfactors that are responsible for thigamme. Either th
school they committed to is impotent (for whatexeason), or they themselves have never got the pau
made the requisite effort in the right areas (Ugumcause of a lack of soul ripeness).

It is important to consider for a monewhat these mainstream schools are like, thatr datetype thre
personalities. The schools themselves are in facunlike the type three individuals. They are guublic
usually, but not necessarily. They focus greatlytbe written word as a ctal authority while ofte
proclaiming that experience is the important faéogaining success. Their tutors and authoritesally ar



completely or near completely incapable of dematisty or passing on constructively the concepts tte
teach from their literature. In fact often the g@ibclaimed adepts within these schools will fochsessivel
and argue over unimportant detailssiecretteachings in order to (often unconsciously) tahkeirtstudent
focus away from the general lack of skill in praatitechniques within the college body as a whole.
There is also, interestingly enough, while claimilmgbe a western tradition school, often a reak lat
traditional western methods and terminology inkeg philosophies and methods of g8@&hool, but instead,
their place, we find techniques and terms corruptedirectly plagiarized from the eastern traditi®uch .
situation betrays the low degree of initiation fleenders of these schools suffered from at the tines
created their systems.

Within the third type group we might classify the last section, as dbedrjust above, as novice initiates
good proportion otype threeoccultists, those in the mainstream, considenyitirconsider, themselves
initiates proper and aglous, committed, hardcore occultists. They sameti muse on the possibility t
there may be greater souls than theirs upon thb @ath greater success and knowledge. Usuallydgh
they consider this to be a more rare situation thantually 5, or, possibly one that may have once beer
but is now likely norexistent. It is amusing that this belief is sometnjustified by the acclamation that
“as | have been moving in many serious esotericlasrfor many years and have never met ahthes¢
legendary advanced initiates | seriously doubtrtegistence.” But the truth is that this is notlkethe case
And we will soon present an argument as to why ihiso. Nevertheless in the supposed absence
greater individuals we see mamainstream occultists claiming degrees of suceaesl rank obviously far
excess to their actual attainment.

Only the eldest and life long committed studentsnainstream esoteric schools might be considerette
initiates, simply because they hdween exposed to the realm for such an extendéadpefrtime, and becau
their intentions are often, at least, honest ifwbblly productive in the last estimation.

Next we have théurth type of occultist, thmitiate proper While one does not hawto search too hard at
to find himself a mainstream occultist, as they ewverywhere thick on the ground, tfeurth typeis not s
easy to find. He will likely move within mainstreacircles, have friends within and join groups opplau
appeal, btihe is obviously, when examined closer, not hifriselonging to that genre. He is characterize
certain definite distinctions that may move quitenoticed by the mainstream crowd. Fore mostly ha
creative and novel thinker. He is innovative. Wil stand out in his personal group of esoterierids a
having a very simplistic yet difficult-tgrasp approach to and philosophy concerning esoseience. He
marked by the undeniable fact that he has a knaekmlaining in almost flawless d#t the esoteric lav
comprising the canon of ancient mystery teachingth& same time he obviously getsultsand can easi
help others to get results of a quite definite aftdn extreme nature. In short, there is an obvitegh an
intensity tohim that we do not commonly find in aspirants of tirevious two types. He is what Gurd;j
calls ... the cunning man.

While often being attached to some mainstream d¢cloomther,type fouraspirants have, after their init
introduction to the realnof esotericism, no need for such affiliations ottrean for cosmetic reasons. T
conceive of the path, its actual requirements thieice on the ladder of ascent and the meanseohighe
with such ease that mainstream occultism is ¢¢ litte at all to their journey.

What the mainstream aspirant does not understaodt gipe fouris that he is the only occultist making
kind of progress that occult training was origigatlesigned to effect. Thaype four the initiate prope
understandshe superficial nature of the mainstream, it's telsumonnection with real esoteric science, an
terrible distraction the entire pop occult cultiseto the seriously advancing student. No matteatwdihe
character traits thgype fourpossesses @ occultist or as an individual, he has one ontbtey feature thi
entitles him alone to the distinction imfitiate proper He is not merely a scholar of things esoterid (aray
not be a scholar at all in such matters), nor ia heere practitioner-bgote of the practical art. But, instead
getsresults quickly and often in the extreme. And because héetstands the nature of the paths a
requirements, also of his own techniques and tiesinlts, he knows without doubt that at the entheflay i
is results which matter and which define the playeom the pretenders and spectators. He knows)
experience, that the seemingly extravagant anchtigg claims of the masters of yore were in facthe
claims of those who knew from the stiapoint of mastery. Demonstrably powerful men wvatigrasp on tt
actual nature of reality far beyond that of the erodmainstream occultist.

Having now defined the four general types of oceslpirant we may begin to consider the actual stilgjl
this paper, the status quo of the realm of esoterinitrgiin the western tradition. The condition of theder
occult movement and its schools arises from thetemce of these various types, which define, miairgac
advertise the various methods of tuition availdbléhe aspirant at mainstream level.



The subject of this discourse is primarily the eliéfnce between the condition and activities ofnlaénstrear
in occultism and thdourth type the initiate proper. Therefore we can now dispemsgth ary furthel
consideration of the non-occultist and the reyer, as having so little to do with serious odsnitthat it it
not worth considering ... unless it is that often wevaspirants which belong type threeandfour categorie
often begin their journey dagpe oneor two seekers.

It might be acceptable to state that the focushef activities and interests of the mainstream ({20
occultism) and thdourth type together, is the occult school system. The grgateportion of occultists

thesetwo groups either belong to, desire to belong toyaue reading literature produced by initiate
esoteric fraternities. So that we might understexalctly what we mean by the term occult schoolesyse
us explain. There are two education systémshe world today (generally speaking). The coticeral
exoteric state recognized education system compgrislementary school, high school, colleges, pohs
technical institutes and universities, etc. Wealtéamiliar with this structure and dgmics of the particul
state recognized education systems in our resgectiuntries. Outside of this form of education, satma
behind the scenes, and not recognized, but knovay,dhe state is another form of education whiehmigh
call occult, @ esoteric, school system. This system is not, &sliective, as organized and authorita
(socially or individually) as the conventional stajoverned system, but it is older, and much morerse. |
is also not governed over by a single determinémgpioral authority.

The esoteric or occult school system is comprideal great variety of philosophies, belief systetaachiny
methods and school structures types. Tuition s@oatrange from private one-ame type relationshig
through small inbrmal discussion groups with lecturers to well migad colleges with a well defin
hierarchy and grade system, for example. Theseskofdinstitutions often go by such titles as saqg
fraternity (brotherhood), college, temple or ordemnere are atsa number of different traditions that use tl
tittes, and often with different intentions. Therg, for example, the hermetic tradition, witchc)
rosicrucianism, mysticism, gnosticism, masoniclehgc, etc, etc.

For persons not familiar with thientire situation it is easiest, we suggest, topkinconsider this esote
education system as being similar to the state rgede conventional type, but with different strue
(sometimes), tuition methods and different aims.evéhas conventional edation is designed to teach

individual to survive in the outer life and becom@roductive member of society, esoteric educdtis th:
intention of teaching the individual to survive tire inner levels and become a productive membehe
esotericcommunity. Whereas the conventional education systerelatively young, the esoteric educa
system is thousands of years old. Generally spgakimas been using the same methods with the gaiae
in mind for over 6000 years. Only the outer fortg types of institutions and their names, havengéd i
all that time.

Now, before we continue, it is important to poinot dere that the scenario that is described, frere bn ou
concerns the western tradition and specificallyhgsmetic aspectlthough much of what we present her
just as applicable to eastern mysticism and ottalitions, the overall condition of occult educatibeing
very much the same world wide.

Up until relatively recently, in the west, and | ametill about 300 yearago, the corpus of esoteric colle
almost entirely, existed and prospered in totalexsgc This was the case almost solely because st tiw
practice of the authorities on the Christian chuxchepress, with excessive force, any spiritudiefeothel
than those adhering strictly to the rigid doctrimésthe catholic Christian church. Nevertheleswats withir
the Christian monastic tradition that the westeroudt tradition first entered Europe and developed tha
flavour we know recognize as distinciynglo-Hermetic

The original Christian hierarchy and its varioustitutions were modeled, to a degree, upon thetstrex
used by the older religions and esoteric schooligtwhad flourished in the near and middle eastestimne
immemoral. Therefore the monastic tradition, within Chigsity, was a very welcome receptacle for
occult systems that were imported from the near raitle east during the early Christian era. Thaus
monks of that age who hungered for deeper knowlefitfee mysteries of existence eagerly grafted dihea
monastic tradition, but in secret, all that theyldolearn or inherit from their brethren in the teds soms
cases this meant small fragments of the ancientergs. In other times and placiésneant the wholese
import of almost complete esoteric schools fromrti@optic and Islamic influenced homes in Arabial
Egypt to the hallowed cloisters of isolated morastimmunities in all parts of Christendom.

Repressed by the attitude of theu@th of which they were technically a part, theseutt arts were preservt
assiduously practiced and taught in hiding withéarset brotherhoods or small insignificant confraitégs fol
100's of years. Exactly what went on behind thieised doors ding those dark ages we do not know. Bu
do have some idea about what these early adefite ofestern tradition were interested in, what tsieyliec



and how far they developed their skill and underditag. Their two primary interests were what wevrrefel
to as medieval magic and laboratory alchemy. Betivily mixed up with exoteric and esoteric Chrisitig.
When we read back now, through the literaturettefis from the classic ages of the early developrogthe
western mystery tradition, tbe things stand out very clearly to the learnatiarbiased observer. These €
adepts were both very pious about their occultisththey were very skilled in the practical executid botf
magic and alchemy. Also, at least within the resdftey hae left us, we see that their understanding o
underlying detailed technical theory of both maaid alchemy was, in most cases, largely lackingré it
no doubt a few authors knew a great deal aboutdrmvwhy these things worked. But overall @swnot th
how and why that interested them as much as gettsglts did. This is not to say, though, that ¢t
literature from this early period lacks descriptoaf theory, not at all. But such descriptions after
confused, erroneous and conflicting - overall.

As the secret life of the western mystery traditewolved eventually aspects of it came to the lighthe
public world. The event of the printing press hellpieis process greatly. By the dawn of the 170@ssee
great deal of occukubject matter openly published for the ready comion of the literate section of 1
public. Much of the source material we have avéélab us now on both the subject of medieval magic
alchemy stems from the 15th and 16th centurieadh ft isimportant, though, to consider the nature of
publications and the quality of information pub&shin them if we are to understand how they
influenced modern western occultism.

It is generally understood and accepted that inathes when the oalt arts were being taught in secret
students apprenticed to groups or individuals viiese inducted into training they took oaths of s=y. Fo
very good reason, and not simply to avoid retrinutirom the church, the masters of the westerditiosm
insisted on keeping the deeper serious knowleddeeactices concealed from the public eye. Those et
developed their skills to the extreme end of thectium through the study of occultism and who hitaireec
certain extreme degrees of ghiienment had decided and thereafter insistedttleabnly way to safely a
productively pass on this knowledge was under hofesecrecy behind closed doors. And | repeahoaigt
this veil had exoteric practical benefits, suchkagping students bfthe gallows and out of the tort
chamber, its primary purpose was esoteric. For m@\ktoday, as well as they did in the early yedrthe
monastic tradition, that even in the ancient cekuof Egypt and Mesopotamia, were occultism woalde
been quite easy accepted socially, the high iegiaf the ancient colleges still insisted on secrec

Now, taking it for granted that some smaller partiof practitioners of occult knowledge obtainedir
education without having to take any oath of segrebe great volume of esoteric literature whichs
produced from these early times would lead us tmse that much of it was revealed by persons vdwtt
break their oath of silence in order to expose duniwledge. This being likely we have to askselves ho
reliable the greater portion of this information shthen be? If not a complete fabrication, is thetipulal
work, or even the bulk of this type of literatutecarate or complete? How much of it is deliberatidgeptivi
or misleading and how deeply does the deceptionamcuracy flow?

Whatever the case may be there is no doubt thatsbéeric systems which are most popular today
mainstream of occult lore, knowledge and practame based on various degrees of the acceptability
validity of the overall picture and specific insttion presented in the medieval and post medievéten
materials.

What we are told about the intentions, methods @mitbsophies of the occult arts, and the natureéhe
western tradition, todayatgely stems from a certain few modern individuadsrpretations of the meaning
literature that was produced at a time when thesorery secret tradition was first being exposeaubt
guestionable sources with questionable intentiagrisyovell meaing persons or groups in a format desic
to promote confusion (the liberal use of metaphoglogy and cypher.)

This is a very important claim. Basically, whatrhaaying here is that many, many mainstream, po,
occult schools or systems (that might also be taogle-onene or informally) are not the product of
informed education obtained from the core of aitimu orally and through practical demonstration
experienced experts to properly prepared studbntsindeed are simply fabricatéy modern entreprenel
based on surviving literature, of a questionableinea almost entirely.

In order to carry off a non-traditional (h@soteric) approach to establishing schools andedethgy, certai
conditions must be encouraged by the inventd these modern systems. Firstly, they museeitlutright lie
about their apostolic succession (if you like),thjyng to convince new students that their trainimgalidate:
by some traditional process, sign or technique.ti@®y must provide somkind of convincing argume
against the assumed validity of proper (real setaatition) training methods. Or both. In many mm
esoteric colleges this matter has been dealt withpdrpetuating the concept that a school or grs



considered valid @1long as it has a charter from some other schgyoljp or individual that is geners
considered regular, legal or proper. This preposteisituation has developed out of freemasonry eviiea
institution, for good reason, established the cphaéd the authority of a charter or warrant as a mea
proving ‘regular' (legit) lodges. Therefore, todaysituation has arisen whereby we are encouragbdlieve
by those individuals who delight in establishingioventing new schools or systems of tifag, that th
possession of a charter is proof that the systewy plossess, or the tutors teaching their systethpreiduce
viable results.

The second condition that is encouraged by thesestneam ‘authorities’ in magick and alchemy isttd@ame
degree of intellectual apprehension and theséipsice practice of esoteric subject matter ishelt is require
to be considered adept. Scholarly debate, playiith semantics and obscure and questionably ht
cyphers, codes and symbolisms have taken firstepddimve actual results. The ite execution of ofte
complicated rituals willy-nilly or adnfinitum is considered as a mark of being experéhin the practic
aspects of magick, rather than just an armchamwlachwith little account give at all to the importance of 1
results originally expected from such work.

The production of realistic magickal results has/given way to academia and a simpkseen to be doi
religious observance of ritual. It never seems riterethe minds ofhtose who are directing the vesse
mainstream western occultism that magick witholiabbée and legendary magickal results is not magicéll
Instead day by day we are encouraged to accephdise mediocre of results we obtain from the mosteexe
practices mainstream occultism has to offer aregtild at the end of the rainbow. The extreme supagl
attainments that our adept forefathers in the sects insisted we should expect from the propgliegatior
of occult training are now denied adescribed as analogies, metaphors and extravagdéycthe model
mainstream self proclaimed elite. These elite, Wlaheir behaviour, insist that we recognize a erael
occultism by the number of titles he bears andctheof his magickal robe.

This situation has been carried, now, in our time uchsan extreme, where we now have individuals, sét
themselves as occultists riding upon the cuttingeedf esoteric technology, who deny the possibiit
enlightenment, reject the existence of ndnygical existence and consider themselves to bertlyeGod ther
is. In the cold light of day such statements migéém ludicrous, but are nevertheless on the ineraat
taken very seriously by the new elite. An elite wiave a magick without any mak, who have turned tl
sacred ancient mysteries into a new religion ferriew millennium. As the old conventional religichsas!
their last death throws before the eyes of the dacemt modern world, they are being replaced, e
subtly, by a newcycle of religion, reborn from the ashes of thd, @tolen from the off casts of the hid
schools of esoteric science, with, in the trueitiad of the old religions, politics and finance #ir firs
concerns.

So much for pop-occultism. Let us kganow, at what remains of the true, invisible legés that have carri
on the ancient tradition unhindered and almostdtieyy behind the scenes. What is it that they kribat, the'
do, that sets them part from the mainstream antifiggahis last,fourth way as the real bastion of occultism?
The first pre-requisite for Bourth typeschool is that it remains hidden from the outerltkoThe masters
the ancient mysteries, as we have said previotlmlye insisted since the beginning that theiowledge
activities and training were preserved and propgahdtehind a veil of silence. It is taken for grantba
individuals of schools that cater ftype threeoccultists, the mainstream, will vehemently disagnéth this
they who believe that aesoteric group can only survive and remain vafidoag as it is 'out there' wh
aspirants can see it and therefore apply for witlBuch beliefs, though, are based on the conbapbtcul
schools must make use of mundane channels in todattiact students. The underlying belief here is
magick does not in fact work. That schools canmdy on the soul's and the universe's inherent rkal
properties, and good training, to bring out thistesc potential, to ensure that ripe student$ midke contau
with experienced tutors in order to fulfill theis@eric destinies.

It is rather obvious, though, even to the casuakoler, that most mainstream schools adhere tdpihiiic
face' attitude because they are obsessed withdafoegquantity of students rather than quality. For it igilmal
that any occult group that maintains a veil of eegrabout its whereabouts and activities will ikébave |
very limited number of members. So we see thatthmstream occultist, when making lzoece about whic
orders are of most use as candidates for his mesmiperhe will often consider size to be a definfagtor
The bigger or more popular the group, the bettenust be? Again this attitude stems from an ignoeam
misunderstanding of basic magickal dynamics.

A schools effectiveness or usefulness is not digaleby excessive numbers of members. In fact exdot
opposite is true. The more effective an esotertwost; the more likely it is to have very few mentd
whether it is pubt or hidden. This might seem, on the surface et@wontrary statement. But every adva



occultist knows that the truth is contrary to p@pwpinion.

Why would this be so then? The answer is simpléak to do with the truth concerning the natofehe
struggle for enlightenment. At this point in ousclission we must make clear the fact théowuth type
school, those which cater for the initiate proeg established for and are concerned about onepriain
in their training process. Thatm is in aiding their students in attaining eht&nment. In attaining a vision
and life in, the complete self, from which providesmplete knowledge and experience of the natuitie
function and process of life.

Man is a microcosm, an analodidaolographic representation of the universal.tlisi man's purpose
understand the universal plan in order to alignpgissonal cause with that greater cause, then Is¢ megit
by attempting to know himself. The individual cahneermetic sciencensists, even begin to understand
true nature of his own being unless he is alloveedontemplate himself in his entirety. The problsithen
that the average person entering in through trestiold to the mystery tradition to begin his ocedt@tior
has both an imperfect and incomplete knowledgehefdonscious worldly part of himselfand almost r
knowledge at all of the half of himself of which iseunconscious. Here, then, is the student’s ditrstggle, t
reclaim a vision of his entire being complete ire amit.

The inexperienced student has little idea of jusatkind of difficulty this will involve. Besideshging awa’
from a clear honest vision of his exterior selfvadl discover that that half of himself that ressd& his
unoonscious is hidden from him because he is mortdiyid of it. The average student in fact has reirdeo
intention at all of completing his vision of himsbly awakening his unconscious. Once he makesebisidn
consciously or unconsciously, toas understanding the unconscious and to integtalte removes himse
completely, from the intimate companytgpe fourinitiate. He relegates himself, thudse, by his actions,
the realm of popular occultism and it's satisfattwith possessingn incomplete knowledge and a pa
truth, essentially a lie, about the self.

We can say, now, most definitely, that the attibletast required of the initiate crossing the beéweertype
three and type fouris his acceptance of the need to overedms worst fears and venture deep intc
unconscious. That he has tasted the pain and tiwerfid desire to give up the struggle in the fad¢ehe
dweller upon the threshold, and he has acceptes thteuggles as a natural part of his journey fednch he
will not shrink or behave like a coward. It is retough, in order to betgpe fouraspirant, to insist that o
will brave this struggle. Often those who seemm dhose character traits that will allow succedth whis
battle will fall earliest in an attempt to advance. Therefore it is ongl and the commitment and unswen
dedication that arises from self confrontation hicarks the passage from type threg/pe four

Of course, we have heard many a time, by those avhoentrancedby the mediocrity of the mainstre
(believing it to be potent and meaningful), thaléed they have braved such struggles and havevet
them. Therefore they feel they can speak with ththaity of atype fourinitiate about the true nature
reality. But such persons quickly and most obviouslyvshmne of the personality traits possessed t
individual who has had a vision of the totality tbiir being, even for a moment. Instead their Haoifny
remains that of the half blind and their behavithat of they who remain in fear and ignorance.

Lastly, having come this far, let us consider fan@ament the motive behind the need for the schoatisring
for the needs of thiype fourindividual to remain hidden. It is a well-knowrctahad by anyndividual whc
has braved the descent into the unconscious icls@drcompleteness, that very quickly, once onersrthi:
downward sloping path, one looses the ability tmbgective and rational about even the most compiace
things. The retrograsse forces in the soul take advantage of this raild temporary state of insanity |
attempt to drive the student away from the patbumfcess back into the world of common things. 1934
cases they succeed. In about 70% of these failselscéhe rason would easily be because the studer
refused experienced guidance and has attempteacéotfie shadow nature alone, unaided and uninfa
Under such conditions one could do no better tiadrefrly and miserably. The shadow is a creatfiigrea
power and great age. Its knowledge of our behayiauhe early stages of the struggle, is vastgatgr tha
our own. It is a trifle for it to overcome our stigest desires to succeed with the greatest of ease.

For this reason our adept forefathessablished the mystery schools. Fraternitiesdedrwith the purposes
providing aid to likeminded brethren in the battle against the darkrdgiklen Brotherhoods whose purp
was to establish a private and safe sanctuary whtre fragile floweing soul can unfold without the conc
of being battered by the harshness of the mundamkl wlhe entire dynamic of the confrontation witte
unconscious is of such a delicate nature thatlikéy that it will not succeed unless the beshditions are
established and maintained. Of course there asetivino will insist that the scenario we have désdiher
is either unreal, noexistent or only one of several methods that mightused to attain to the summii
esoteric human endeavour. To lsyersons all | can say is that the ancient masteesoteric wisdom, wt



searched deep and far for knowledge of the natfiteeing and the path of reclamation of divinity,vat
found an alternate route. If they did, they neveoter about it, createchythic allegories about it, or a
records of such a process have never survivedreithesically, orally or astrally.

As the alchemical sages of the classic period gsker. “there is only one subject, one path, onealesx
the goal is one.” That ...nbthing can be reborn into a higher life if firstbes not die and putrefy in darkr
and in the bowels of the earth.”

Fulcanelli

(The following text was written and by Joseph Caezr is the btdom half of a book review he did
Fulcanelli's "Dwellings of the Philosophers" whibbs just come into print in an English translationthe
first time. The subject of Joseph's text is onechliias been discussed from time to time in the ¢R& rem
| host on undernet. So | am grateful to Josephaftawing me to reproduce it here for further refae
Parush)

(snip) ... Andre VandenBroeck's AKEMI, A MEMOIR: Hermetic, Occult, Political and Rite Aspects «
R.A. Schwaller de Lubicz (1987 Inreaditions/Lindisfarn Press) reveals a clandestioiaboration betwet
Fulcanelli and this obscure genius. Dwellings & Bhilosophers contains an immense amount of inalgt
present in the writings of Rene Schwaller. Schwaltnfided to VandenBeck that Fulcanelli stole from h
an original manuscript on the alchemical symbolignthe Gothic Cathedrals and published it underohis
name.

"He was too materialistic to appreciate the labwmgatevents, but that never got in the way of
collaboration. He was able to devise a procedure for @psration one could propose, and that wa
importance, as a manipulator. His practice was léalsy and | had it in my service. He did all
manipulations. But the ideas that moved those hahdsceas always came from me. Remember, when
'Fulcanelli',l mean that whole group of literatidapuffers: Canseliet, Dujols, Champagne, Bouchauv&ge
they all contributed to give shape to Fulcanepiteduction, once he had spread my ideas amony.thie
used my cathedral work as a vehicle, and a loal&fabout operations he has had contact with, thamkne
but whose function, whose form, whose nomenclaterdoesn't understand. And then the glitter alliadoit
the fantastic erudition, mucbf which can be traced to Dujols and some to Qaisedd the artwork ¢
Champagne, and you have a very salable book. Tleglera career out of it, but in the process, thessen
the moment, they missed the Word..."

..."They did me a favor, though;eh saved me from identifying my work with cathedsgmbolism, whic
kept me available for Egypt, for Ademi instead of alchemy. It is the same work of reeu only in th
language of our time, whereas Fulcanelli speakkh@rlanguage of the great mediéalchemical renaissan
But what we must be involved with now is not a tiesance, it is a resurrection. The Great Workugegk ol
resurrection...”

..."l was saying that Fulcanelli took it upon hirfige publish what he had advised me not to bongy as we
as what he had sworn to keep to himself. You see good thing about observing a vow of secreclgas yot
will not talk about what you do not understand.Hulcanelli's case what came out in print is hopsy
garbled, full of unnecessambscurity and certainly of no use to any seripysiacticing adept although
gives much ammunition to puffers with its nice-sding phrases."(1)

Schwaller's allegation appears highly credible m@reng his later work on similar symbolism foundthe
Egyptian Temple at Luxor. He spent 15 years ofitresearch at Luxor. Strangely, after twenty eigdar:
of effort the English translation of Schwaller'sgnam opus, The Temple of Man (Inner Traditions) joe
been released as if to accompamycknelli's masterpiece. After long hours of medbta on these texts o
ponders: Is the Temple of Man the Dwelling of al&¥ovpher? Is Egypt, known in ancient times adami,
the source of alchemistic mysticism? Amidst a asbunt of congruence leten the ideas of Schwaller
Fulcanelli, one matter of laboratory insight stamadg. VandenBroeck relates an episode from Schits
youth:

"He then told me in considerable detail about tkgeeience that had opened his third seven yeaecitsre,
in a few minutes, his entire scientific orientatismas determined. The experiment took place in &ikefr"
laboratory, and it was his father, a pharmacisp wtanipulated a mixture of chlorine and hydroges igathe
production of hydrochloric acid. Ais well known, these components maintain thedividual character
long as they are kept in darkness. Light howeveenevhen diffused, will prompt a reaction. Underedi



sunlight, an explosion occurs...

...Yet it was in the nature of fire thae Hound the essence of this moment of intellectlistovery whic
opened his third cycle. Fire had been the princggent in the little experiments he had undertadiene
childhood with a toy chemistry set; hitherto, hel kmown heat from the flame afBunsen burner to activ.
most reactions. Now he realized what a shallow eption of fire he had been entertaining. It appeaoehir
that a universal element, best named "fire", edistethe physical world, and was contained in ardeex
state no only in flame and heat but penetrated physicasterce through and through, its most ref
occurrence being light."(2)

Compare this to Fulcanelli's discourse from Dwetirof the Philosophers:

"We have just spoken of fire; and yet, we only eagt it in its common form and not in its spirituakesce
which introduces itself in bodies at the very motrafitheir appearance on the physical plane. Whatvan
to demonstrate without leaving the alchemical domé the grave error which dominate of moderi
science and which prevents it from recognizing timsversal principle which animates substance, hateve
kingdom it belongs. Yet it manifests itself all amal us, under our very eyes, either by the new et
which matter inherits from it or by the phenomenhkiok accompany its liberation. Lightarified anc
spiritualized fire-possesses the same chemical virtues and powkrrasrgary crude fire. An experiment w
the object of synthetically creating hydrochlorada(HCI) fromits components, amply demonstrates it. I
put equal volumes of chlorine and hydrogen gasfiask, the two gases will keep their own indivitityaas
long as the flask that contains them is kept irkdess. With some diffused light, they progressiv@mbine
But if we expose the vessel to direct solar raysxplodes and shatters violently."(3)

The most outstanding revelation from VandenBroeak&snoir of his studies with Schwaller concerns
elaboration of stained glass used in the greatigaththedrals typified by the intense reds and bhf
Chartres. Scientific analysis detects no chemigghpntation yet the glass appears tinted through®ubas:
Schwaller explained to VandenBroeck the alchemicatedure by which the Chartres glasss dyed in it
mass by the volatile spirit of metals. He had disced shards of similar glass during his archech
research in Egypt.

"I have retrieved fragments of this kind of mantifae in crucibles of early Pharonic sites. It iscantechnich
‘truc’, the most readily available proof of alcheahimanipulation, at least in our time. This is whaorkec
on with Fulcanelli. Once you can infuse reds angslinto glass in this manner, you have provedyéstur:
of 'separatio’, you have 'septad the earth from fire, the subtle from the dgémeemember the Emerald Tab
It takes great agility to separate while keepinthlqmarts. Yet this is essential, for there musbbdy fron
which the spirit can rise, as there must be eanthhe desent of fire. The glass is colored by the spiritit
metal, by the color-form."(4)

Fulcanelli describes identical alchemical proceduri@ Dwellings of the Philosophers(5). As
VandenBroeck's memoir these revelations repredentmost dazzling illumations this text has to offer.
this a coincidence? Schwaller offers brutal cistici of Fulcanelli's cabalastic exegesis. The exee
intellectual attempt to root French language diyettt ancient Pelasgian Greek so as to make ii\algmec
vehicle for cabalistic expression, the cadled 'language of the birds', is wholly contréoywhat is actuall
required for cabalistic interpretation. Beyond i##ied perception, celestial grace and the irgetice of th
heart what does one need in arteread directly the signatures of Nature? Fudtlds academic expositio
remains hopelessly ovetymologized. Cabalistic expression and its intetadion appear only as symptc
of amplified consciousness. They are not its calddeer careful reamhg of Fulcanelli a bounty of deej
insight can be derived from study of VandenBroecksmoir as well as the works of R.A.Schwalle
Lubicz. The English publication of Dwellings of tRhilosophers constitutes the culmination of fiftgear:
of intengve effort by a host of heroic individuals, manywliom studied alchemy with Alpert Riedel at
Paracelsus Research Society. Seemingly insurmder&gal and technical obstacles to publicationehiase
solved over the past decade by the dedicated menfrehive Press. Both the numbered, sealed, leather
bound edition with its marbled paper, red bookmebbon and gold salamander stamp limited to 1
hundred copies and cloth-bound edition of almostaéquality limited to a thousand copies seentirat
glance to exemplify the highest standards of boddnma Exquisite typesetting along with durable s
signatures in both editions measure up to expecstiHowever the illustrations would reproduce dveif
they had been printed on coated sto¢kt these reproductions are of equal if not betteality than th
original printing. The cheap bonded leather bindofgthe more expensive edition represents a gri
disappointment. This kind of bonded leather madenfunusable scraps gathered & tcutting room floc
and sometimes even from recycled old shoes, pukerand mixed with glue, rapidly deteriorates duds
high acid content. It will easily chip, scratch dodse its water repellent nature. At such a costmight als



anticipatethat the pages of the fine arts edition would Hasen gilded in gold. Were these pages createc
chlorine free, acid free, archival paper? We expeate from "Archive Press". The lower priced clettitior
presents a much better buy. Online orderingand payment are available
http://archivepress.com/publications.html.
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The Mages Ethic

The mages ethic is a scheme of behaviour that esigmed as the governing motive for a group ofetaist:
that were working both in laboratory and internadhamy. since this page iseing accessed so muc
decided to add some notes in order to elaborateeooncepts which make up the ethic.

Article 1:

There is an ultimate Truth which guides and sustain
everything in the Universe.

Article 2

To act outside of that Truth is Black Magick (caemproductive).

The basis for these two arguments are very impbaad are defined in more detail in my notes onGinea
Work.

Article 3

In order to practice White Magick one must seekTtheh in order to

know the Truth.

You can't pratice white magick by accident or naturally. In erdo be as sure as you can be that you a
violating natural law, and thereby offending diviwél, one must deliberately seek knowledge of naftiaw
and come to understand the machinery of theause. This process comes under the heading oBteel
Mysterie's acclamation of "Gnothe Seuton" (Know 3éif)

Article 4:

Our only access to the Truth is through our Highenius.

We cannot be sure that what we believe is the tfothus is in fact aurate until we attain conscic
awareness of the totality of our being. This caly be attained through the deliberate unificatiéthe lowe
personality with the higher self. The higher selfiefined as a view of the entire being.

Article 5.

The First goabf all White Magick is to learhow to access ones Higher Genius,

and thereby to discover the Truth expressed thrdugh

This is the proper Work for an Apprentice Mage.

The first step in attaining conscious awarenesshef totality of ourselvess to research and pract
techniques that have been used in the past, byessitt mages, to attain that condition of awaren€ki
process of research, and being tutored in traditioncult techniques and philosophies, we havenedeo a
apprenticeship. Success in this first processgelit on attitude, and has a good deal to do eviths gender.

Article 6:

The Second Goailf all White Magick is to put into practidhe knowledge

gained during Apprenticeship in order to experietii® Truth.

This is the proper work of the Adept Mage.

Once familiarity with these traditional approachestotal awareness is gained, and some practidi
acquired, the next step is to choose and persmtapath until it bears fruit. We have referredhis as th



work of the adept, because persistence in onegrathides the practitioner witskill, which is the definitio
of adeptship.

Article 7.

The Third Goabf all White Magick is to act in accordance witte tTruth.

This is the proper Work of the Master Mage.

At some point the adept's skill will become sonmedl that he will indeed attain to mastery of théhgee ha
chosen, and total awareness will be achieved. ®Gack a psychological condition is met, the adepiy m
position of all of thepieces of the puzzle, understanding the mystebeofg, is in a position to know wha
truly the best thing for him tdo with his life. The real journey begins here. Knogiiwhat to do allows hi
to act with the maximum productiveness, economytappiness.

Article 8:

Any interference by one individual in another'spgrone’s self in ones own,

ability to conform to the Path described in arcke6 and 7 is Black Magick.

The venture of seeking an understanding of thditiptaf ones being is theardest task to undertake. Suc
can only be attained through one mindedness, pemsis, honesty with self and uprightness of ac]
particularly where others are concerned. For tdesidual who has promised himself, therefore, tocaed ¢
all costs, anything which interferes in that goaistmecessarily be an evil for him.

Alchemical Lexicon

Alchemical Substances

A
Aes Cyprium Cyprian brass or copper.
Acetatea crystaline (or liquid) oily substance extracfesm metals by means of acetic acid menstrum.
Aqua tofani. arsenious oxide. Extremely poisonous. Used by&elsus.
Antimony. From latin ‘antimonium' used by Constantiniusi¢gfnus (c. 1050) to refer to Stibnite.
ArchaeusSthe secret inner matter of a substance.

B
Black Lion the caput mortum or black salt which cannot béfied
Blue vitriol or bluestone Cupric sulphate.
Brimstone (from German Brennstein 'burning stone'). Sulphur.

Butter of Antimony . White crystalline antimony trichloride. Made bl Valentine by

distilling roasted stibnite with corrosive sublirmaGlauber later prepared it by dissolving stibiitéot
concentrated hydrochloric acid and distilling.

Butter of tin. Hydrated stannic chloride.
Cadmia, which was also called Tuttia or Tutty, was prdgatinc carbonate.
Calamine zinc carbonate.

Calomel wercurous chioride. Purgative, made by sublindngixture of mercuric chloride and



metallic mercury, triturated in a mortar. This weeated in a iron pot and the crust of calomel faf e the
lid was ground to powder and boiled with waterémove the very poisonous mercuric chloride.

Caustic marine alkali. caustic soda. Sodium hydroxide. Made by addimg lio natron.
Caustic Sodasodium Hydroxide

Caustic volatile alkali. Ammonium hydroxide.

Caustic wood alkali caustic potash. Potassium hydroxide. Made byraglifine to potash.
Chalk. caicium carbonate.

Chrome greenchromic oxide.

Chrome Orange wixture of chrome yellow and chrome red.

Chrome red sasic lead chromate.

Chrome ye”OW Lead chromate.

Cinnabar or Vermillion . mercuric suipnide.

Cinnabar. vercuric sulphide.

CObaIt. Named by the copper miners of the Hartz Mountaftex the evil spirits the 'kobolds’ which
produced false copper ore.

Common salt sodium chioride.
Coppel‘ glanceCuprous sulphide ore.
Corrosive sublimate wmercuric chioride. first mentioned by the Arabiaichemist Geber,

who prepared it by subliming mercury, calcined gre#riol, nitre and common salt.

Cuprite . Red cuprous oxide ore.
D

Dragon The philosophic Mercury-acid obtained from metsénged when volitile (pure) and without
wings when crude or 'fixed'.

DUtCh Whlte Mixture of one part of white lead to three ofibar sulphate.
E
EagleWhen referring to a substance it is Philosophicdvey. (Also sublimation.)
F
Fire StoneA transmuting Stone made from Antimony.
Flores oxide of a metal
Flowers of sulphur. light yellow crystalline powder, made by distilj sulphur.

Fulminati ng gOld Made by adding ammonia to the auric hydroxidented by precipitation by
potash from metallic gold dissolved in aqua redighly explosive when dry.

FUlminati ng Silver. Silver nitride, very explosive when dry. Madedigsolving silver oxide
in ammonia.



G

Galena piumbic sulphide. Chief ore of lead.
Glass of Antlmony. Impure antimony tetroxide, obtained by roastitigrite. Used as a

yellow pigment for glass and porcelain.
Glauber's Salt sodium sulphate.
Green LION The green acetate of Lead in liquid or crystairfor

Green Dl‘agonn is said that technically there isn't one. Butduld be said to be a acetate of lead
(which not always but occassionally forms from eagr oil).

Green Vitriol . rerous sulphate.
Gypsum Calcium sulphate.
H
Horn Silvel‘, al’gentum COINU. A glass like ore of silver chloride.
|
J
K

KermeSeroperly the oil of Antimony in a crude state, gipitated out of an alkaline menstrum by

neutralization through an acid. It is usually fmdwn. The term might be used for any metallicpodcipitater
out of a lye (alkaline solution) by neutralization.

KeerringiUS menstrum (KM) A menstrum for extracting metalic oils made from

ethyl alcohol which has been distilled off of ofltbrice sublimated Hartshorn (NH4CL).
Klng'S Yellow. a mixture of orpiment with white arsenic.

L

Lead fume Lead oxide obtained from the flues at lead smelte
Limatura Martis iron filings

Llon Any salt or fixed substance obtained from mefale lion is said to be red, green or black accar
to the state of the fixed substance.

thharge . Reddish-yellow crystalline form of lead monoxifiermed by fusing and powdering
massicot.

Liver of SUlphur . Complex of polysulphides of potassium, made tsynfg potash and sulphur.
Lunar caustic, lapis infernalis siver nitrate.

Luna CcOornea the soft colourless tough mass of silver chiaridade by heating hom silver till it
forms a dark yellow liquid and then cooling. Debed by Oswald Croll in 1608.

Lye An Alkaline menstrum. Usually a saturated solutidicaustic soda.

M



MarcaSite. Mineral form of Iron disulphide. Oxidises in mbé&r to green vitriol.
MassICOt veliow powder form of lead monoxide.
Mercurius praeC|p|tatUS. Red mercuric oxide. Described by Geber. (Fr.Almesays

solid Mercury, amalgam)

Milk of sulphur (lac sulphuris). White colloidal sulphur. Geberdeahis by adding an acid to
thion hudor.

Minium or Red Lead. Triplumbic tetroxide. Formed by roasting litharigeair. Scarlet

crystalline powder.

Mosaic gOId Golden-yellow glistening scales of crystallinarstic sulphide, made by heating a
mixture of tin filings, sulphur and salammoniac.

N
Naples ye”OW, or Cassel yeuOWn oxychloride of lead, made by heating litharge

with sal ammoniac.

Natron. native sodium carbonate.

N |Cke|. Named by the copper miners of Westphalia theféupickel' or false copper.

Nitrum flammans. smmonium nitrate made by Glauber.

Oil of Vitriol . Sulphuric acid made by distilling green vitriol.

Orplment. Auri-pigmentum. Yellow ore of arsenic. Arsenitstiphide.

Pearl white gasic nitrate of bismuth, used by Lemery as aneiis.

PhllOSOpherS' WO or nix alba (white snow). Zinc oxide made by bogwzinc in the air.

Called Zinc White and used as a pigment.

P otasheotassium carbonate. (The salts of vegetabletcylarly grape vine)
Powder of AlgarOth. A white powder of antimonious oxychloride, magebly precipitation

when a solution of butter of antimony in spiritsafit is poured into water.

Purple of CassSiuSwvade by Andreas Cassius in 1685 by precipitagimgxture of gold,
stannous and stannic chlorides, with alkali. Usedcblouring glass.

PyrlteS. Mineral form of iron disulphide. Stable in air.

Q

R

Realgar red ore of arsenic. Arsenic disulphide.
Red Dragonln our Order it is the pure red oil of lead.

QU icklime. caicium oxide.



Red Lion inour system it is the red acetate of lead irstayform.

Resin of COPPETrcuprous chioride. Made by Robert Boyle in 166bgting copper with
corrosive sublimate.

Rouge, CI‘OCUS, Colcothalked varieties of ferric oxide are formed by boggreen

vitriol in the air.

Sal Ammoniac ammonium Chioride. Described by Geber.
Sal VOlatile, Splrlt of Hartshorn. volatie alkali. Ammonium carbonate made

from distilling bones, horns, etc.
Slaked I|me Calcium hydroxide.
Soda ashsodium carbonate formed by burning plants growinghe sea shore.

SpII‘ItUS fumans. stannic chioride, discovered by Libavius in 16@Bough distilling tin with
corrosive sublimate.

Stlbnlte Antimony trisulphide. Grey mineral ore of antinyon
Sugar of Lead Lead acetate, Made by dissolving lead oxide negar.

T

Thion hudor (Zosimus refers to this as the 'divine watertiw bile of the serpent’). A deep
reddish-yellow liquid made by boiling flowers ofighur with slaked lime.

Tin salt. Hydrated stannous chloride.

Turpeth mineral . hydrolysed form of mercuric sulphate. Yellowstalline powder,
described by Basil Valentine.

Tutla zinc carbonate or Oxide

U
V
Venetian White wixwre of equal parts of white lead and bariurtphate.
Ve rdigriS . Cupric (copper) carbonate.
Vinegar Could refer to either acetic acid, acid distilfermented out of metals or minerals.
Viride Aeris creen of Copper (CopperChlate)
W

White arsenic arsenious oxide. Produced from arsenical soonftoe roasting ovens, purified
by sublimation.

White lead sasic carbonate of lead. Used as a pigment.

White vitriol . zinc Sulphate. Described by Basil Valentine. Magtdixiviating roasted zinc blend
(zinc sulphide).
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Wood-ash or pOtaS NPotassium carbonate made from the ashes of oo,
Wismuth. sismuth.

X
Y
Z

Zaffre. Impure cobalt arsenate, left after roasting coda.

Alchemical Equipment and Processes
A
Abstraction see sublimation or distillation.

Alembic a type of retort. According to M.Junis a type @isgexpansion chamber which isaatted in
distillation train or circulation between the baoij flask and the condenser. The 'head' which fita cetort.

Athanor a furnace for heating flasks, etc.
B
Balneum Matrie awater bath.
C
Calcination 7o bum (heat) a solid with much heat. Usuallyfgened to purify the solid.
Circulation To circulate a liquid over a solid in a sealedKlaSee rotation.
Coag ulatero thicken. Usually done by removing the liquidpan of a substance.
Cohobation Binding, mixing or joining together.
Condenser, water cooled wbe-iike piece of glassware which has a dojditket one

of which has water flowing through it. It is useddondense vapours into liquids.
Crucible afire proof cup shaped item in which a substames be heated extremely.
Desiccateo ary.

DlgeStlonTo macerate a substance in a solvent at a lowerstye (usually 4@)

Distillation o heat a substance in a flask (attached to aerwmenl) or retort so that its most volatile

(pure) parts might be separated. The substandkediss usually a liquid, but at times it might besemisolid
substance (see sublimation).

Distillation train A neat proof flask attached to a water cooled eoseér attached to a



receiving flask. Used to distil liquids and solitéodern type (see retort)

DUlCify To sweeten.
E
EagleTo sublimate or distil. (Also P.Mercury.)
F
FiX, tO to make solid or stable.
Flaska glass container in which substances are storégated.
Fusero mett.
G
H
Head, a/therne top and spout/condenser of a retort/flask .
Hermetically sealedsealed air tignt.
|
Imbibe o add, slowly, a liquid to a solid so that théids¢salt) absorbs the liquid.
J
K
L
Lembic see alembic

LeaCh (to leach) is to separate out pure salts fronr théiture with impure salts by dissolving the wt
in water. The pure salts can then be extractedtbgtion and collected by evaporation.

M

Maceration o soak a substance in a liquid. The liquid isalista solvent, in order to extract
(separate) its components.

N
O
P

Pelicanizationcircuation or rotation of a liquid over a solid.classic times this was performed
in a flask called a Pelican.

PreC|p|tat|0n To cause to be deposited at the bottom of a smluSolids precipitate out of a liqt
if they have not dissolved in that liquid.

Putrefaction o aliowto rot. Aiso types of calcination, maceration aedrfentation are considel
to be putrefaction's. (See Golden Chain for dedadlescription)

Q



R

Recelver, flaskrne flask which is attached to the outlet of adzser (or retort) that catches
distillate. (Also double-necked receiver.)

Retort a type of distillation device. A older type (withba water cooled condenser)
Reverbato ry furnacea fumace heat to such an extent its roars wittag sound.
Wind furnace a surmnace whose fire is aided by bellows or a windnel.
Solvero dissolve.

Soxhlet extractora specialised piece of laboratory glassware usesktract tinctures

(primarily) from substances. The benefit of thisiggnent is that it is quick (as opposed to a steshda
maceration, and does not need to be watched.

Sublimation purification of a substance by distillation. Usyaised to describe a dry distillation
(distillation or vaporisation of a dry substance).

T
U
V
Volatize o make volatile. See distillation/sublimation
Vltrlfy To turn to glass.

Vacuum, create aro draw the air out of a closed distillation systia order to decrease the
temperature, and the time, it will take to distguwbstance.

N < XS

The Gods

In preliminary occli instruction | was given in the basics of opergtin light trance meditation. The first s
in this process is to ensure that one can easiffppe a number of simple tasks all of which aretartsic
point from which our more complex trancework wilevelop. The fundamental tasks required to gi
working familiarity with are:

Deep relaxation.

The ability to obtain clear internal sensationsifrgour five senses.

To see or feel your way around scenery in the lastra

To call up intelligent beings into your astral segnat will.

To communicate with these beings confidently.

Many occultists are quite familiar with the kind simple exercises that compose this early inswocénc
often refer to such as 'pathworking'. This is ntgchnically corretcterm for the type of work | had to beca
familiar with but it is used as a generic termthie assumed absence of any other, for a whole raihgstra



experiences. Pathworking refers more accuratelyhtse kinds of exercises that apply the techmiqu
creative imagination towards gaining informatiord axperience from skrying (scanning) a series (lguaf
symbols. The term was used first, we understandiottate visualisation of the astral environmentshe
paths on the Qabalistic of Life.h€se paths embody certain archetypal ‘activitibat take place betwe
major 'states' of consciousness. The usual methosooking the paths' on the Tree of Life was t@ ke
Tarot card attributed to each path as a startingtpend focus for gettig into the astral thought fo
associated with the activities of each path.

This idea of becoming familiar with archetypal esipeces through astral work is, partially, the gabjof thit
particular discourse. Once the student knows howatbup inteligent beings into a predetermined spe
type of astral scene it is important for us to tour focus onto two types of astral being in paitc an
explain their functions and their role in the scleewhoccult training.

As we have learned our minsl divided into a number of compartments where i§jpeactivities take placi
Between the conscious and unconscious levels ofl maiists the subconscious where imagination,
sensation, is active. Each human being possespessanal subconsciougld and a personal unconsci
field both of which have connection to the colleetsubconscious and collective unconscious. Owopa
versions of these fields of activity are microcosrbat is, they are miniature models of the coileg
universal or macrocosmic mind.

The unconscious, as Karl Jung the psychologislisesvered, is divided into a number of gradedepoies
These potencies originated with a single caussgparated, divided and extended themselves dogdome th
sum total of érces which are the unconscious. These potencéewlaat we now call the 'archetypes' of
unconscious. The term archetype refers to an absttea, force and form in one unit. The ancienyEigns
called these archetypes 'Neters', or natural forebéch English translators have used the term 'Gwm
describe. Gods, in the modern Christian influensederstanding of the term, is not an accurate fatios of
the Egyptian 'Neter' though. The English term eariwvith it too much corrupt religiow®nnotation which tt
ancient Egyptian Priest who knew the subject deeplyld not consider as accurate. It is true thatahcier
Sages amidst the Persians, Greeks, Romans, Cédltsoaon, did have a sacred respect for the Godlsed
understandingas well as a more technical/scientific, if youelikunderstanding. But it could be sugge
without too much argument that the Initiated Magéshese cultures also possessed an understantithg
Gods or archetypes of the unconscious which wastowtfar removed from the 'Jungian’ or mot
psychological view point.

These archetypes, which the ancients treated as, ®aisting in the deep, dark, collective unconssiare, ¢
we have said, are units of mind stuff which cont@irembody an intellignt force focused around one ic
They exist in a hierarchy. They are living creasuréhey are born, evolve and die over vast, vasoge o
time. Their activities are, largely, habitual ot@matic, almost in some cases instinctual reactibogehte tc
an archetype personally is to know, feel and limelar the influence of a form of dynamic conscioss
which has a very powerful influence over huge axdasatural activity. The life, qwerks and evolutiof ar
archetype effect the area of natuactivity over which it rules like a powerful wen dictator. For the aver:
human there is no escaping the reflection of thecef an archetype has over their lives.

In another way we might suggest that archetypeslileeeinvisible powerful naturalaws that govern tt
ongoing progress of creation. These laws, thesgalairganic mechanisms, are not like mans lawghvbne
can choose to obey or not according to ones dddatiral laws, the effects of archetypal forcesceation
are inviolabé. Nevertheless, although they cannot be ignorediéigree of their effect on the human life
be transcended to some degree. In other wordsKiygt@ur personal development into our own hand
can, by application of the proper techniques, aise\e certain classes of natural law, or remove oueseli
a greater degree, from the uncomfortable influerafesertain classes of archetypal force. By this cae
understand that a human at a particular level of s@turity is influenced in specific wa by certain class
of universal archetypes strongly and almost natllaby others. As the human develops through hisqge
evolution during the process of reincarnation, $usll maturation brings him under the influence ef
archetypal forces more markedly at certain timebsaut of the influence of others.

Lets now look at how these archetypes effect eadividual persons growth and activities. As we |
mentioned each human is a microcosm. This mean®tingpersonal unconscious minds havenodel withil
them, in miniature, of the entire pantheon of atghal forces, the Gods of the ancients. But bec#uss
archetypes are personalised they develop with efh in very personal ways. Therefore modern pshpdy
has termed these personal archetypes psuboenalities. In other words they are divisioffisthee priman
personality, the 'I' we each identify with as beiogrselves, in just the same manner as the unt
archetypes are divisions of the Supreme 'I' orQhe God. For th@swho consider this fact carefully a g



secret of being can be recognised here.

So we might now understand how the universal ayplest affect the personalities of each human. Theesc
through their corresponding sub-personality tha¢di within thepsyche of the individual. For example
woman who has just become pregnant has activateduhpersonality within her mind that is designe
govern the process of pregnancy. As her pregnarmyr@sses so does the life cycle of the geisona thi
governs the dynamic of that part of her life. Heegnancy sulpersona' is like a seed before she ever b
to be to be exposed to activities and ideas adsdciaith sexuality, conception, pregnancy and biftha
'seed-form' sub-persona is like a little bluepdghtvhat ‘can’ happen if she conceives. The $esd-inherit:
its blueprint from the archetypal pregnancy id¢la¢ GreatMother Goddess of the ancients. As soon a
female in our example is exposed to ideas and iBetivassociated witlsexual intercourse the 'seed’,
personal archetype or spiersona, germinates and begins to develop. As asdinis happens the seed loc
in a fashion, its universality, its alignment withe macrocosmic archetype that gave it its pattam
becanes a personal archetype. This effect comes abecduse as soon as our young girl is expos
activities associated with sex then she beginswver:write' the original blueprint in the sefatm with he
own version of the 'story' gained from hergmaral experience. A connection with the origindtera is neve
really lost, for it is always there in the colleiunconscious, and our connection with it remaittsough w:
obscure it with our personal view of things. Thisole idea is an importammne to give much considerati
For everything we have been, everything we are maerything we can be, is tied up in this mecharasne
have here described it.

A magickian is a magickian because the persondletype he owns which governs all magickunctions i
awake. It has left its seddrm and begun to develop. That type of magickadlition he is attracted to
decided for him by the way his magickal sprsona has developed in early life during its geaton. It is
affected by religionby books, and by his parent’s attitudes to thgesutpfor example. It is affected
deliberate study and by information he absorbs msdously from his environment. It is strongly, finose
more mature souls, affected by those magickal éstsrhehas developed in past lives. We think we ch
ourselves to be Alchemist, Witch, Satanist or Mdng, we do not. Our direction is bias towards oaiag
those things the germinating seed-form magickaidpbias been influenced by.

Our personal view of things, that ‘oweriting' of the Truth with our own experience, whiwe obtain so eat
in life when we are so impressionable, becomesnadbrtant to us. It is the basis of our argumem
insistence, that things are the way they are 'tmaVery arely do such arguments come directly frorr
universal archetype and therefore we, in our delinsistence to defend our point of view, carrysalve:
further from the Truth.

It is the vocation of magickal Initiation and Adwaament to remove the 'overiting' we have actioned on
our primary personal archetypes. To sacrifice aenspnal view of the universe in order to align elrs:
with the Truth about reality. By doing this we degtthe 'blocks' which have cut us off from the Gaohc
onceagain we draw on their great inspiration and poamt become the magickal beings we always \
Gods incarnate.

Understanding the above ideas we can now see, tlbpehe logic behind the ancient medieval praetid
evocation and invocation. Invocatideing the calling down of creative archetypatés into manifestatio
evocation the calling up of devolutionary forcesfrgm the depths in order to communicate with aontio!
them. It matters not whether such magickal riteglpce physical or astl manifestations of the creatures t
are focused on, which we read about in popular £0AK that matters is that the communication ifeeive
We must understand and accept too that this peaetic presented in typical magickal grimoires wat
originally designed to compel 'spirits’ to satighe selfish desires if the Magickian, but was anfool
magickal therapy not unlike the creative imaginatid Jungian psychology.

Either way, it is important to consider, that thegtice of magick cannot be truly successful utitd sub-
personalities that are intimately connected withahte in each of us are purged of personal migatadeling
that obscures the Truth. Therefore, deliberate emkcious effort is focused in our formal trainiog
effecting this task before the more complex aspefisagick are taught.

Astral Projection

For the magus knowledge and experience of anderastral plane is of the prime importance. No e
formula can work without the ability to understand andnipulate the astral laws of physics. For thisoe



very little usable information has ever been piigds by true adepts concerning the mysteries ofsteal
likewise it is quite difficult for the spiring mage to find a tutor who can give practiostruction in the fu
and proper use of the medium of the unseen.

The medieval mages called the astral plane theesitlaniverse. The names sidereal and astral lestrithe

astronomical phenomen@he former name was used by astrologers and astrensofor this reason and

latter name, astral, means 'star'. The reason hdyinseen universe is termed the 'starry univeeseto d
with the concept of light. The primary source ofural light in the physical universe comes from stars.
source of a star’s light is to be found in the @stwhich is also called the astral or siderealhLigr his
invisible light is the matter or physical substanée¢he astral plane. In the higher levels af #stral this ligt
is very subtle and flexible. In the lower regionsar the physical universe, this light is congeatedfixed' a
the alchemists would say, until it forms the badiphysical matter.

Here we have the first fact about the substafcine sidereal that is the beginning of the magesive fo
investigating and controlling the astral Light.

The substance of the astral universe forms thes lfadia-structure)

of the substance of the physical universe

Therefore if one can manipulathe substance of the astral one can change itsigathysunterpart. Fi
example, your body has a counterpart in the astyaur soealled astral body. Therefore if you were tc
into the astral and change your astral body in saanethen you would, in time, see a @sponding chani
in your physical body.

This is one of the reasons why mages call thelgdtrae the magickal universe.

One of the other reasons why this level of redbtgalled magickal is because there are beingshwlinie
there, which can be communicated with, who havesisnprmal knowledge about the physical realm an
ability, in some cases, to manipulate the laws lofsics in ways which appear miraculous to the umG
observer. Mages, therefore, desire to communicéte and befriend these creatures in order to moriy
effect or learn about the physical universe. Thijsin one case, the motive behind magickal evogcadin
invocation of astral beings into physical appeagafoc the purposes of communication anel dstablishme
of agreements or magickal contracts.

This aspect of astral interaction is probably testlknown of magickal acts in the popular mindtsteserve
some comment. The sidereal universe is populatddareatures of many and various kindsich range fror
the absolutely sublime and holy to the absolutell &1 between we have every manner or degreeigfune
of good and evil. In the case of magickal evocattbat is the summoning up of creatures below ¢vello
humanity from the dml into physical appearance and communicatiors known that the more evil the
beings are the more easily they are coxed intoipalyappearance. This is true for a number of nessthe
least of which is not the fact that they desirgeb intothe physical realm and inhabit an organic vehicée
by any means possible. Taking all this into consitien we find that it is the least skilled Mageatthwill mos
often resort to evoking demonic entities in oradeattempt to bend them to his wille does this not becal
he desires evil but because it is easy to doin .one way. The problem is that his lack of skilllee his
undoing in the end for he will not be able to cohthis evoked force because it is, naturally, regier than h
Demonic forces are compelled, by the laws of tivell¢éhey exist in, to pervert, reverse and corthgttrutt
and evolutionary forces. It is their nature, theymot avoid it. They will use every means to acdsshghei
ends and it often does not ré@umuch work on their part to fool an untrainedddanto poisoning his soul
order that they obtain their desire.

Apart from calling astral entities into physical mifastation through the use of complex ritual thege ha
recourse to astral travel.hi subject is much confused in the mind of therage occultist let alone t
layperson. This is because their are at least tagsvef being in the astral both of which by thenfimimec
are referred to as 'travelling' in the astral. Bis&ral is at its most basic level divided into tregions -the
upper and lower. The upper regions the EgyptiatieccéDay' and the lower they called 'Night'. Thay
region is (to a degree) similar to the Christiaaven. It is for this reason that the Egyptian Bobkhe Dead’
real name in Egyptian was The Book of Coming Famtb The Day' (Pert Em Heru), in modern lingo
instruction manual of how to get to heaven'.

When one finds himself in the night realm of th&ashe is at its lower levels closer teetphysical. In th
realm we find traditional astral travel is possibléat is we feel as if we are in a body walkinguard muc
as if we were in the physical. The best exampléhsf type of sidereal experience is found in dredfnae
find ourselfin the upper astral we feel more disembodied, simphscious of looking at the astral landsc
often from above. Sometimes we even experiencarigal ourselves. It is not unheard of to have kimsl of
experience in dreaming but less common thanpgtevious experience. This type of astral expegewa



referred to by medieval occultists as 'scrying' diseral. A modern equivalent would be scanningasigal
Some occultists call it ‘mental travelling' in th&tral. When a student of occultissnfirst beginning to learn
get into the astral he more often finds himself/isay rather than travelling bodily. This is espdigiarue for
men, for they more naturally tend towards scryirigereas woman tend more naturally towards travelling
The mos extreme (and very rare) form of astral travelliado find oneself in the astral, bodily, in ausitior
that looks just like the physical. In some casesttAveller does not realize they are actuallyhie &stre
except that reality is a little merflexible there. For such traveller this astrgpenence is like a vivid or luc
dream where they cannot tell whether or not thedreaming. Many medieval astral experiences arerithes
as happening at this, very gross, level. A veryidvior extrane scrying experience is exactly the oppc
There is no physicality to the experience at all.férm is lost and the scryer finds himself immeisin ¢
realm of pure force where the beings who live tteeepure unadulterated intelligence of immensegoow

Although we have talked about the astral as beingtrsimply divided into two regions, night and daythe
Egyptians, for magickal purposes the astral is epakbout as being composed of four great leveledcthe
‘four worlds' by qabalisticagyes. Here we enter the doctrine of the four elésneviagickal philosopt
revolves around the centre that we refer to asltiwtrine of the four elements. Nearly everything thage i
concerned with has some relationship to one or mbrthese elementdhe ancients called these elem
Earth, Water, Air and Fire, but they, primarily, n@enot referring to the physical substances ofehesme:
To the trained mage the elements of the most impod are those that make up the astral light.

undersood that the first element in the universe was BirLight and that that Fire congealed into Watsar
was separated by Air and the lower Water congeatedEarth, but again not the physical substanéélses¢
names. The mages Fire is the propeftyeat (expansion) and dryness in any thing, hagéiis the proper
of coldness (contraction) and wetness in any thiig Air is the property of wetness and heat (espa) ir
any thing, and his Earth is the property of dryreass coldness (contraction) in any thing.

Every object in creation has varying degrees ohedement in their composition. Therefore, for epéamthe
mage would say that living wood was primarily rulegthe element of water because it is hard (cotitna)
and wet. Dead wad on the other hand has lost its wetness and sisyin@s overcome it, therefore it is rt
more by earth that is both dry and hard (contragtidon nature the elements are never static buty
transmuting one into the other. One element diesnaur example of living wood whose water elemei
killed, another takes over.

The basis for the physical elements solids (Eafifpijds (Water), gases (Air) and radiation (firse thei
astral counterparts that we call tattwas. Thesmates can therefe be found in all levels of creation: in
transcendental (fire), the thinking mind (air),tire emotions and instincts (water) and in the ®dfething:
(earth). No element is pure but always mixed whth dthers in various degrees. Thus we hfreexample
Earth of Air (concrete mind), Water of air (fluidaught), Air of Air (invasive or analytical thoughand Fir
of Air (abstract or spiritual thought).

In the astral we can enter into the 'streams' efelements in a relatively pure stat®hen we do this w
discover that there are different classes of spiiiing in each of the four primary streams juke Itheir ar:
various cultures of people on the earth livinghait own countries. In the Earth of Earth tattwstr@ strear
of eath) we find Gnomes and demonic entities. The farare the constructive builders of the earth arm
latter its disintegrating force. In the Water ofrteave find undines, in the Air of Earth sylphs,Fire of Eartl
Salamanders. In the four subdivisions of Water e the various angelic Choirs, in the diilisions of Ail
the archangelic Choirs and in the dilsisions of the element of Fire the God Forms. iDgithis training th
Mage advancing in knowledge and experience wilbdbgree gain the dliy to climb through these vario
heights in the astral obtaining as he does thétyabil converse with greater forces in nature orascendin
scale.

Occult Orders

I might begin by delineating the methods of ocgpuéctice into two broad groups. | term these grdbps
occultpath and thenysticpath. The individual or school who follows the oktpath believes that there are
very important reasons for his being incarnaté@physical realm. Because he is alive in the etglayy
world, he asserts, this is where his immediate eonties and he must not ignore the responsitslivie
incarnation. With these ideals in mind the occtttierefore focuses his magickal acts on bringiogygr
down from 'above' into physical things and situadian order to transform them, to purify them and



manipulate them to bring them into line with diviiagv. In this way the occultist believes he is itakpart in
the divine plan of transmuting the physical worltbia spiritual condition.

The mystic, on the other hand, has a view quiteosipe to the occultist. He believes that the plglsiealm is
an illusion and that nothing can be gained by remgiinvolved in it. Therefore he seeks to remolve a
attachments to the physical world, and everythirag springs from it, in order to raise himself nfithe
higher worlds where he hopes to enter a staterpipeal bliss in unity with God.

Neither of these approaches is right or wrong. &lage different reasons for adhering to one orraththese
paths according to ones life mission. In fact gagd that most mystic must begin as occultiststhatl
eventually all occultists will accept the mystidipaSuffice it to say that traditional mystery solsin the
eastern world are primarilypysticalin their approach to spiritual discipline. Altetivaly in the western
tradition we find the main stream schools have anoccult inclination. In this way we can say tias the
western cultures karma to be involved in and tagcen the physical reality. In the east the karmthaf race
is to reject the physical world and unite for etigrwvith godhead. These facts are quite visiblevery day
life as we see western culture obsessed with ttieieal age and eastern culture motivated by nuiréusal
desires.

In this way we can see that the western mystedjtioa, its training methods and the subjects @&Btigatior
which most concern them, have been carefully desidor the western in#tes type of psyche and the eas
systems for the mind set of Asian cultures. Fas thason it is often said, and we quite readilgegthat it is
very difficult for easterners living in their natrenvironment to follow thecculttradition, just as it is for a
western initiate to attempt to follow the easteathp Besides being difficult in serious casesiit lba quite
detrimental to the aspirants health to apply hifrteetnethods which do not suit his mental conditign

Nevertheless within the western tradition we fioti@ols which advertise themselves as part of treteme
mystery tradition but who are primarily orientatesvards a mystical approach. In the east we fisghrélar
but opposite situation in certain schools. It ifdwed that many individuals and some schools in the wubst
found themselves cleaving to a mystic approactsdith a time when the western tradition was a firml
entrenched underground movement and more diffioutiscover. During these times many westerners
seeking enlightenment had to make do with the fewkb that were available on the subject, which,
unfortunately, were mainly descriptive of eastarno®ls and their methods. Therefore a generation of
westerners grew up thinking that enlightenment ctiora the east and it is to the east that one igoish
order to find it. The western mystery tradition diat really resurface again until the late 1960smduthe end
of the hippy era. The Beatles, although they haddef the western tradition, were still convingkdt the
only real path was to be found in the east. Sordihg for Gurus they did go.

It was a revival in the Golden Dawn tradition andNicca which began with the closing down of thes;6
increased slowly during the '70s and '80s and ltk&g up in gigantic proportions in the '90s, whids
brought the western tradition out of a long slunibés the public eye once again.

Now, if we agree that our concern lies with the teas'occult’ schools then we might leave any coneegout
eastern systems to those for who they were desidgmékis case those individuals who have made the
mastery of the western system their life long gahlise students of that system to put aside angsityrin
eastern methods until a much latetedd o try to study both leads one to make compasand such attemg
at comparison will only lead to confusion.

The western schools of occult knowledge have, fbezeconcerned themselves with discovering and
developing arts which are most practical for tipgirticular path. For this reason magick and alchbawe
ever been the two primary subjects of interesbfmultists. Alchemy is primarily a science which is
concerned with uncovering the inherent purity darig@l nature in physical things and this sacrbdroistry
gave birth to modern chemistry and physics whiehsarimportant to the modern world. Our concere lar
the moment is with magick as the backbone of thetava occult fraternity tradition. So let us explaist
what magick is.

A famous adept occultist, Aleister Crowley, oncea#ed magick as beinghe ability to create change in



conformity with ones will Most modern occultist have accepted this desoripas being quite accurate but
we feel the idea will need some explaining to theice. Crowley was trying to point out theaty change that
we could effect in accordance with our intentioreswvan act of magick. But we might suggest thabatjh
this is true it is only the more extreme changes ¢cime wills and which manifest almost immediatehich
the average person might consider magickal phenant&ar example according to the above rule if warde
to boil water in a pot and we put it on the stomd apply heat a pot of water will boil. We will kave boiling
water and it is so. In the more extreme if we Wwitb rain and we carry out the necessary magipkattice
which makes it so then we have performed what ntightonsidered by most an act which is more mabicka
Nevertheless Crowley pointed out that there isiffergnce in the methods and laws which we mustintot
motion in order to boil water or to create rainnfra cloudless day, for example. The only differeisabe
degree of will required to effect one or the otresult. Therefore if the later is magick and battsare
governed by the same laws then the former mustdggaki also. Both acts are therefooldnges which have
come about in conformity with ones Will

If we can understand and agree with this much tiemight see that everything which a magickian dres
part of his profession include acts designed t@aoé his will power so that he might effect morerédible
changes, and are designed to enhance and focudllthEhrough the ages magickians without the did o
modern technology have invented, tested and trigayrand various practices, including the use oétjtof
magickal implements, of divination, astrology, iations, potions and meditations, with the desire t
enhance their will power in order to improve thehiances of creating extreme change. Therefordéor t
practiced magickian Will, or Intent, is the all periul magickal tool.

Will, therefore, being such a powerful tool, a tadlich when honed perfectly can conjure a stornitecan
angry beast, heal the sick or transport the Magitkbody through the air, for example, must needtgkill,
cunning and care to enhance and control. For ¢laisan occult schools have, down through the agsgrec
very precise techniques for training the aspiramhagick.

The first rule was that they considered that wipargsible it was more effective for magick to begtauwithin
a school type situation. In fact ancient occultcgdh were the model upon which civil education \wast.

The Sages of old knew that the Will was most effiety trained and focused under the guidance adtstr
discipline, for, they said, the Will has become laa a result of mankind's mental laziness. Undeh s
conditions these ancient Sages instituted strlesriy which their schools and their activities Vaoloe
governed. All training was given in a series a gahdteps and a hierarchy of authority was estaalish
according to these grades of accomplishment. Tagagan see that those schools who are most sugtigssf
their training methods are those who maintain tstigcipline and integrity within their ranks. Alteatively a
number of great schools have collapsed under tightvef their higher ranking members stupidity and
ignorance where a once strict regime of study,tim@cexamination and government had been undethiige
laziness and corruption.

It is often asked why the ancients felt a needstaldish schools against a preference for soloneron-one
training in isolation? The answer is to be foundhi@ complex mechanics of magickal relationshipgsiarthe
practicality of working in this area in groups. $tly, more magickal power is raised and can becticewhen
needs be within a closed secreted group. Thidestetd through the use of group ceremonial which is
implemented at the beginning of each new graderiamonial Orders. In such situations the ceremsny i
performed, primarily, for the benefit of the caratiel where the entire group focus their collectiverer on
the candidate in order to use the ceremony asatystfor change. The law which governs thus ctillec
effort reads:the whole out-weighs the sum of its paitse. more power can be raised by five individugbr
example) working together than if those five worlsegharately on trying to bring about the same goal.

This law is the basis for three quarters of theivedior working in groups. On a grander scale, it the
same mechanism in mind, many groups working irsdme tradition with the same general or specifadlgo
can effect the collective conscious of the humae iia a significant way. This is where the idea@ivice to
the race comes to the fore. There are two levebstalt training. 1) the training of the individuahd his
guidance to a higher state. By so doing, 2) grad@slvanced individuals form strong focus' of egesdpich
effect the collective consciousness of the racialdnthereby aiding in the evolution of humanity.tBle
process relies on the work of each individual aisdbh her own progress. Without this individual gmess the



collective suffers. Thereby advancing ones selbmatically advances the race, but each individustm
combine his energies with his brothers and sistetise work within intent or their forces are nonabined.

The second important reason for training in graapiser than one-on-one is that alone, teacher tanie st
are more likely to fall into error or laziness orundermine the degree of success in a trainiraugir lack of
ability. A single studet can be more effectively trained when a numbendaiziduals can pool their particul
skills, rather than the student having to rely fom teacher ability to be master of every arte deoto help
him attain the best he or she can be.

There is alsdhe issue of safety. There is, we agree, safetyimbers. An effective magickal apprenticesh
always open to destructive influences. When a nurobiained individuals of varying authority ankilsare
keeping an eye on a teacher-student relationshije ils naturally less opportunity for foolish ondarous
situations to arise, and if they do it is more ljkihat help will be easily forthcoming.

With all of the benefits that can be gained fromugr training there are, nevertheless, many pitfatiech
must be given due attention. In order to ensureesgin all of the benefits of group training ashage
presented them above, groups heavily rely on tiegiity, humility and hard work of their members.
Unfortunately too many groups allamcommitted to enter their ranks and it is quite that it only takes ol
bad apple and integrity is quickly lost. Experiepceves that even initiates are more easily entictdlax
behaviour than they are into the Light. The onfigsadevice that can effectively check this wealknissa
strong leader who is in constant touch with theniog of every aspect of the group, who is quickiione off
the rotten branches in order to keep the restefrie disease free and skillful enough to notieebiest fruit
and give it preference.

How does ritual work?

The answer to this question is to be found almolstsin the field of esoteric psychology. The &ito work
magick relies on certainspects of the relationship that exists betweerctimscious and unconscious mit
Power resides in the unconscious. The ability toimdate this power is one of the functions of te@sciou
mind. The major difference between the adept magk the novice or noimnitiate is that the adept
established a two way communication between theaons and unconscious and the novice andimitinte
are victims of the fact that communication betwées two sides of their minds is one wagonscious t
unconscious. A further problem with the latter induals is that this oneray communication is unconscio
that is, they are often not aware it is going on

The unconscious is a creature that has an inbhilityato understand the language that the smous min
speaks. The problem with an untrained individuasycpic state is that their conscious mind re
understands the language that their unconsciowksp&his is because the unconscious does not s|sa®
words, as does the conscious mimtstead its language is the language of symboliadh itss medium ¢
communication is not the written word or the hurmaite but the imagination.

The unconscious does try to communicate with thescious mind through the medium of the subconsdiu
dreans and fantasy. All dreams are filled with symbalitages and scenarios that represent ideas tr
unconscious is trying to communicate to the consgior which need ‘fixing' in the conscious. Someetir
the ancient past of the mystery traditiomm&cunning observer discovered some important fotat thi
whole relationship that we shall now consider,ifas from these facts that the rationale for miagiad ritua
arose.

1. The unconscious must obtain the images it usesyabols to represeideas from the individuals ou
environment.

2. For lack of any other alternative the unconseimses images and situations that the individua
developed certain clear ideas about as its symibbkxefore many of the symbolic images and sitnatiba
are contained in dreams have a specific meaning tonthe individual dreaming them. Nevertheless &
symbols in dreams are universally understood agsepting specific ideas.

3. The unconscious can be trained to use a diffesgmbol systemhian the one developed unconscio
through the individual's life.

This last idea was of the utmost importance toMage for it meant that he could teach his unconscic



speak to him in a language that his conscious minderstands, in this way setting up a tway
conversation. Here is the motive for the constamcthif magical alphabets such as Hebrew and theirggt
alphabet of the Golden Dawn system.

The basic idea to keep in mind when constructinagickal alphabet which will effectively setp ¢
communication between the conscious and unconsd®ubat each of its symbols must have def
meanings and these meanings must be directly delataniversal truths or laws and the whole alphaines
form a coherent unit. In this way as thege learns the intricacies of magickal symbolisnisheaching h
unconscious a new language. Sooner or later the syembols begin to appear in dreams and in &
imagination meditations.

This is where we begin to understand the ratiobet@nd ritu and ceremonial initiation rituals are the |
example we can use to illustrate our lesson.

A magickal temple is a composite or complex symi#il.its most basic level a magickal lodge car
considered the symbol of the magickal anatomy oihdividual - in the case of an initiation the 'candidi
Every item in the lodge represents some aspechefcandidate’s inner and/or outer nature. Therene
superfluous symbols in such circumstances. The ckagjicle or pavement itself represents the odaue
ground of activity - if you like or sphere of influence. The altar, which couldshieated anywhere inside
circle, or pavement, represents the candidate hintieeshape and colour also having important nregnAt
certain times during thete and at different levels of initiation and adeament the altar bears various it
which also have a symbolic nature. The most comiteans are the four weapons of the mage and a
These weapons each represent one aspect of theldopsyche - lhe subconscious, the conscious
intuition and Will. The lamp upon the altar repnetsethe unification of these functions in the atyiwf the
higher self.

At each of the four quarters of the circle burdarap representing the macrocosmic foredated to the fol
weapons. At the west of the Lodge is a gateway,esiomes marked by two pillars, representing thesitiv
between the conscious self and the unconsciousvarlself. In the east, likewise, there is anotjeewa
which leads to the higher self, realms or transeahdature.

During the rite proper every individual ritual d@stsymbolic of some idea that the Mage wants histle
candidates) unconscious to understand. The rideve®ole is designed to effect some change in consuss
which change can only be effected through ajgeration between conscious and unconscious. Tdrerab
only is the lodge a complex symbol but the rite keak in the lodge increases its complexity as it esatk
symbol come alive.

For example, whe the mage takes up the magick wand he is telliegunconscious that the requires s
manipulation of his Will -for the wand represents the will. If he takes wand to the east and draws
invoking pentagram there he is saying that he requhis Wl (or that of the candidate) to assist i
purification of his (or the candidates) Will in iisost 'airy', or intellectual, division.

As some of you might be aware many ceremonies wavahany and various ritual actions, some of ¢
complexity. In tls way it can be understood that a magickal cergnuam be a very complex formula
change, projecting detailed suggestions into tle@uscious bypassing the conscious mind in a manner w
enables the greatest effect to take place.

It will be recognzed, then, that ceremonial ritual works best whba practitioner has an intimi
understanding of the meanings behind every symlaaiicand image. Nevertheless because some ceres
have built up powerful thought forms in the astoacause of the ahe numbers of individuals who hi
worked them in the same way, they have thus irdteatcertain degree of power of their own which effec
even the uninitiated.

Qabala

The word Qabala finds it®ot in the Hebrew word Qibel, meaning 'to reckiVais receiving refers to an ¢
tradition of esoteric or secret knowledge concegnassentially, the mysteries of Nature, and meestly, the
hidden teachings concerning the Hebrew Torah. TdraHis, of course, the first five books of what Chest
call the Old Testament, and the oldest survivinthefJudaic liturgical texts.

Although the orthodox Qabala is that which dealisngrily with the esoteric understanding of the Tg
which was posgbly first constructed about 1500 BCE, it is qultkely that the original Semitic sec
teachings, or Qabala, had their origin in Persiforeethe time of Abraham, about 2500 BCE. This Sie



proto-Qabala itself was every likely the child afeoof tke first culturally bias developments of the uniad
occult science which mankind had, as traditionréssmherited from the Gods before the great flood
Fragments of this proto-Qabala can still be recegphiwithin the early literary records of theddic mysti
tradition, namely the Sepher HaZohar (see-far hhesp and the Sepher HaYetzirah (see-far ha-yetaee
In the time between the exile of Abraham from Baby(2500BCE?) and the age when the first Rabbisi
to standardise and record th@abala (possibly as early as 500 BCE), the asigamcient Persian system 1
formed the basis of the Judaic mysteries became mad more influenced and obscured by the religiwes
dispositions of that which would later become knoas Judaism. Ofhe two above mentioned prim
sources of ancient Qabalistic thought the Sephé#feltfdrah is, quite possibly, the oldest and leastfased b
religious terminology. Probably because the wasklitis very occult and therefore had little valoeeligious
matters to hard-line Rabbis. The Zohar, on therdthed, is very much a religimystical work. But, where.
the Yetzirah is primarily a magickal discourse de pccult structure of the universe, the Zohar e
philosophic work dealing with vergbstract ideas of the nature of the universalertheir relationship wi
mankind, and of their author, the Lord of the Unbee

From a modern point of view we might suggest that Yetzirah is analogous to a discourse on thee
physics, the aginal being, of course, more of an occult workrthecientific to the modern mind. But -
Yetzirah was, in fact, the secret science of itg & e might not find it hard to see, after studythg work
how those Qabalists who were interested in the iNdtzsaw it as a highly technical treatise desoghtihe
inception and interelationships of natures finer forces. In the samag we might see a good portion of
Zohar as being akin to a discourse on very adva(gmdtual) psychology with many itences of metaphc
relating a commonality, or analogy, between thérabsmechanisms of physics and mental dynamics.
Both of these works, though, betray an undercurmdnvery ancient, universal, metaphysics and meta-
psychology. In the Yetzirah we see it in many wdgshe ideal of an alpowerful God creating the unive
through a single magickal act. In descriptionshef hidden forces of nature that include refereteeke fou
primary elements of creation, the seven inner esq®l planets and the twelf@d division of the eclipti
into zodiacal signs. Of the ideal that these underres are intelligent beings in their own rigiabd exist in
hierarchy stretching from the gross and diverseuatend of creation to the subtle, simpled abstract in tt
higher realms. And the idea that all of these ideamanifest in the greater reality of the univexae also k
found in miniature in mankind. The Zohar has altlu$ too, but it also has something else. Witkénpiage
we find, hee and there, descriptions of a system of occuyltipslogy which betrays knowledge of proce
for the occult development of the human psychehefsubtle anatomy of mankind and its role in thisk,
that can be found all over the world in the sedaattrines of many and various ancient cultures.

It is with this last idea, this universal anciestyphology, that the true Qabalist is so concerfidds, apal
from knowledge of the grade the Yetzirah presest$or him the true heart of Qabala. Therst traditiol
stripped of misunderstanding, sectarianism, agegotfical and religious doctrine. It is the Qabalfall
nations and all peoples and all times.

The benefit of this version of the Qabala, the ld@bversion, is that it has recorded, ather preserved, mc
clearly than, it seems, any other culture the doesrof the ancient Universal Science. In the Zarat th
Yetzirah and in places in the Torah we can, beliredmeddling of centuries of Rabbinical traditioead
study and undstand this wonderful knowledge 7000 years aftevais first gathered into the organised t
of knowledge we now call Hermetic.

So what is it exactly that Qabala consists of? het value to the occultist today is this inforroaf? Firstly
Qabala proves a description of the dynamic of the creationwfuniverse and the simple forces involve
that action. From this knowledge we can trace ffects and aspects we call aliverse realityback to the
causes. This is important because the govemrof our reality is found in the abstract, anisibne of th
tasks of the mage to learn to control the grosseet of nature through those which are more réfine
Secondly, Qabala affords an explanation of the gge©f evolution in both the macasm (universe) and t
microcosm (man). Evolution is a reflection of thellMéf the Creator and through an understandinghéd
dynamic we may realise that there is a motive kb existence. To clarify this point we might gast the
it is necessy for certain individuals within humanity, who heveached a certain degree of soul maturi
exploit a knowledge of the hidden forces of natuneprder to advance their soul development beya
certain stage past which nature, unaided, cankettteem.

Here we find the prime motive for the continuingstance and utter importance of the institutionca# the
mystery school, the modern repository of Qabalath@lit these schools each individual who feels
quickening of their soul would have struggle so much in order to discover what thegded to advance th
development that progress in this field would alsvagmain at a bare minimum. Death would contint



interrupt the process and the ability to make fertheadway. In the medium tife secret colleges of evi
culture we find the means of accumulating the kealge of ages, enough for each successive genedd
occultists to make significant leaps and boundsvimiution, both personal and collective.

So, after the second poiritet Qabala provides as useful knowledge, an unahelisia of Gods will (active i
the process of evolution), we have, then, a thothtp which is a core doctrine of the science dfiation
(occult development of the soul nature), knowled§¢he method which can be of most use in aiding
abetting that motive, i.e. further and extreme smvelopment.

Lastly, we have point four. A philosophy concernthg appropriate long term aims of the work. Jggp@in
three was extracted from a knowledgeha evolutionary process so too was point four.\Aball Qabala is
philosophy. A presentation or discourse on cemaystical contemplation's concerning the beginngrgwtt
and aim or outcome of our existence.

At this point let us recapitulate. FirQabala presents us with knowledge of the act eatan. From th
knowledge was developed an understanding of thdugwo of systems. From the former knowle
Qabalists learned how to control effects by mamipng causes. Through the latter knovged that i
understanding evolution, Qabalists learned the vadbr existence and the methods by which theydtaid
in abetting that motive.

The method particularly, but also the motive, asthlreferred to by occultists as the Great Worle Tiesser
Work' involves the instruction the novice receiweshe knowledge accumulated within the mysterditran
which will prepare him to both understand and teethis own place in the Great Work.

Taking all of this into consideration, then, we csafely say that Qabala is the foundation of the my:
tradition. It is the blue print from which each attdeacher works in the task of training his siudeFrom th
same blueprint every occult school knows how to stmct its administorial processes, miag ant
government. The dark mage studies Qabala in omlabtise it. The mage who works in the Light stt
Qabala in order to align himself with the will alCreator.

Qabala, in its essence, is an unalterable Trutwalg the student the possibjl to glimpse the amazil
secret laws of Nature. But, in its outer form,sitalso a living evolving being which is finding néerms o
expression, even today. The once very religiousatitbdox Qabala, through the western mystery titag
is once again rediscovering its ancient rootss developing, once again, into a regetarian system that v
allow the sons of understanding to see the pureeusality of their science. The modern Qabali
experiencing a marriage of the knowledge inkerithrough traditional channels with that gainedulgh botl
modern physics and psychology. This process iscliing Qabala into a new phase of expression, wiy
the more classic terminology and thought forms fiadox Qabala are being transformetbithe languac
and global cultural view of 21st century man.

Alchemists
who and what are they?

There is an overtone of increasing necessity withimch of the magickal branch of the western my:
tradition to integrate an understanding of the aldbahstream of that same tradition into their psdphy an
teachings. It seems that it is instinctively redegd by the former school that the latter holds esémmportar
key to the understanding of the true nature ofreality. Or perhaps the desire toinéegrate alchemy into t
structure of magick, today, comes from some debplyg respect for the fact that in the distant gastterir
philosophers had a greater grasp of the relatipnah@d wokings of both systems and held alchemy in ¢
esteem. Or is it simply the attractiveness of aterysand its ability to fascinate the ignorant thas produce
an interest in our art?

Somewhere along the path of the development offridigickal traditiol, after the end of the renaissance, 1
formed a quite definite breech in the relationshgiween magick and alchemy. Alchemical practicet
underground or became more and more difficult &acdr Magick, on the other hand enjoyed an incrghe
exposed existence. It was not unusual to find alchsmigio had knowledge and experience in the rea
magick and ceremonial. But to find accurate knogée@nd active practice of alchemy amidst mainst
organised magick was increasingly rare. This Sithiecame to a head at the birth of the HermetideDof tht
Golden Dawn. This institution was to affect the tees mystery traditions idea of what a magickald
specifically Rosicrucian, fraternity was supposed kte. It became a measuring stick fdwe tfurthe



development of societies and Orders who were dpirgjoalong the HermetiRosicrucian line of thougt
The problem was that classic Rosicrucianism wategléfinitely on very intimate terms with the kneae
and practice of practical-laborayoalchemy. The writings of the 15th and 16th centRosicrucians we
literally saturated with references to and detadledcriptions of alchemical philosophy. But the d&ol Dawr
so it was discovered by the occult world at thestation of its previasly secret teachings to the occult wc
had next to no mention of the subject within itsnpdex study course. Therefore it could be suggetstatinc
matter how 'Rosicrucian’ the: ®:. may have in reality been, it only inherited onelt# two most irportan
branches of the western esoteric tradition.

This situation would not be rectified until a risgo the public sphere of the alchemical traditiaich firs:
happened, (in a major way), through the work of fdmmous alchemist Frater Albertus Spagus (Alber
Riedel). Frater Albertus had studied and taughodatory alchemy under the banner of the Ancient
Mystical Order Rosae Crucis (AMORC) towards the efithe 1940s. He had become dissatisfied withr
methods (it is believed), and ldfi found his own Paracelsus Research Society.PR® developed into
open college running courses in laboratory alchegapala and basic astrology, making the art adues&
the public arena for the first time in modern higtduring his lifetimeAlbertus published a small numbe|
books and was, through the PRS, responsible fopthdication of numerous pamphlets, newsletters
discourses on every aspect of alchemy, but noneswamportant as the little volume published unhis
name tited 'The Alchemists Handbook'. In this simple pudilimn the occult world has for the first time
history a clear full instruction in the fundamestaf alchemical practice and philosophy.

Apart from the dozens of individuals who persondignefited from a one-tone instruction with the mi
who might easily be called the Father of moderheiay, a whole new tradition has arisen from theess¥
the underground current of alchemical practice grateded the PRS. This new state-ofalte-was reare
and nurtured by Albertus' most enthusiastic stuemhrough this new expression of openness c
fraternities, like the GD:. and its descendants, have once again integratedotfal art into their trainir
structure and become, at least in potential, thidhgs act, the Orders they were born to be.

There are, it might be argued, modern alchemists are the focus of more attention than Frater Alls
who had greater skill, success and mystique tham imdeed. But none has exposed the artraade it s
accessible as the founder of the now defunct PR&akRelli, probably the most famous and mystel
modern alchemist published too, but not openly, serets of the work. He did no more or less the
classic authors of his tradition. Heasy in flavour and manner a member of the old Sclifumene Canseli
allegedly one of Fulcanelli's students, was a Wwebdwn figure too, but he kept the method and muchis
life to himself.

The tradition unwittingly founded by Albertus artketteachngs of a small number of his contemporaries
spawned a number of leading lights within the im&¢ional alchemical community. Augusto Panc
Manfred Junius and Jean Dubuis, are three of the prmminent who spring to mind presently.

But laboratoy practice is not the only aspect of the alchemtcadlition that has enjoyed a renovatiol
modern times. There is also that school of ocdudtught that had its birth from the classic textstiw
laboratory alchemist through the concepts enumgriateKarl Jung the psychologist. These students ¢
esoteric sciences concentrate on the psychologggct of alchemy, seeing, quite rightly, a reitecof the
laboratory art in the sphere of psyche. It is phdpaasiest to gain an idea of the vahfethis school ¢
thought, in the realm of the occult, through a wbykisrael Regardie called 'The Philosophers Stdnehis
discourse Regardie extracts, by means of analogglciemical vision of psychology from three watlewr
classical alchemical laboratory texts, in a mars@ilar to Jungian school.

Here, too, is a very important concept, the congoawi and integration, of physics and psychologhénrealn
of the occult. A mystic marriage of the scienceghaf outer world with the inneA birthing of, not a ne
science, but of the rebirth of the original uniarscience, gifted by the Titans of pre-historyhe newborr
hu-man psyche.

Gone now, really, are the days where individudds Aleister Crowley can convince the serious dcstulder
that western alchemy is an allegory delineatingfiras of some arcane school of seagick. As has be:
pointed out there is a degree of validity in redsong in the symbolism of classic alchemical glyghe
conveyance of human sexual imageBut certainly we could say with all certaintyg, hindsight, that such
lesson in the dynamics of sexual congress wasmtiteé minds of the elite of the ancient fraterrofythe
athanor. Crowley's explanation of alchemy, for epkemnit can be reagmised in the light of greal
understanding, was really the production of a ttaek of knowledge concerning the true aspiratiohsut
art, rather than the revelation originating fronmeo'Sanctuary of the True Gnosis'. Of course Crpwlas
not theonly one to make such a mistake. The occult warddwell as the scientific, has spawned a numk



misinterpretations of alchemy over the ages.

The important point concerning the true nature ofutt practice and philosophy, though, is not is
compkting the teachings of western occultism along whth study of magick. No, the benefit of this sck
lies in its ability to provide solid proof and denstration, under laboratory conditions, of muchihef hidde
laws of Nature. Through the working$ an alchemical laboratory the diligent student sae with his ow
eyes, touch with his own hands, and more easilyceiora in his minds eye the earthly representatof
almost every heavenly and abstract force and dynami

The structure, physics, lawand substance, for example, of the astral bodyquate easily be observ
through the application of the most basic alchemiqeerations, then tested, quantified and recordets
probable that there are occultists who would bakkuah a suggestioibut, nevertheless, the last word anc
proof of the truth of such a statement lies withwie can demonstrate the facts and not merely afay
some particular point-of-view.

This is the role of the accomplished alchemiss for him to know, moreasily and accurately than most,
mistakes, lies and corruption that have crept itht® teachings of other schools of occult practioe
philosophy. For all true occult philosophy and pice has its foundation in natural law, and theetation o
the truth of that law is the bread and butter ef dfchemist. He preoccupies himself with it day aight. He
works and repeats his work. Records, quantifiesnpases and gives experimental trial to every s
department of Nature that God reveal$i® eyes and hands. He knows he is not lookingdone subjectiy
something, but a quite definite objective proofeTéxperienced alchemist chuckles, therefore, atvtitengs
of much of the modern sages for betraying theik lacunderstanding of Nates principle laws and forc
while at the same time admiring how the truth isajs there, behind the banter or quite out fratealed ¢
unrevealed, deliberately included or the productarhe unconscious expression.

So we might now get to that jpb where the student asks of us: that is all gand fine but what of the
stories of life elixirs, philosopher’s stones ahd manufacture of gold? Is there any truth in thekes? Th
short answer is yes. It has been a preoccupatiaicbEmistsfor example, the discovering of a medic
virtue that can prolong the course of life's ndtsgan. Primarily in order to be able to extend lgregth o
time available, and the degree of health apportioime the alchemist, through which he may caugiric
uncover Nature's secrets uninterrupted by the m®cd death and rebirth. Alchemists, with the sql
knowledge of the wondrous virtues of natures prtglubave therefore discovered any number of h
maintaining and life elongating ‘elixirdVorks focusing on the history of alchemy aboundhvgtories an
legends of alchemists, their trials and accomplistisiin and through the artifice of life extensard healt
restoration and maintenance. All of these stor@mot be false. Not evenl alf the most extravagant stor
can be false. Statistics are against the insistehtee incredulous that such could be all untiigerefore i
even one of these fantastic tales be true, thee wemm be, and these legendary events are opemualyt to
reproduction.

But there is no need to take anyone's word f@it: art speaks for itself. The truth is selfident. Alchemy i
a rational, logical process open to experiment prabf. The facts of its simple operations, workabi
anyone, giveredence to the greater problems of the art. Trategion of substance, particularly of metal
a scientific fact nowadays. It is only the methadsattainment that are still questioned by the rsifie
community.

Science itself does not doubt, rgalihe question as to whether or not we might ekieur lives well beyor
their commonly accepted boundaries. For it seekgisnos to these problems itself.

But do alchemists hold the keys to these secrets? tBey possibly, you might ask? Understagdiha
science can achieve veritable miracles throughebknology available to it is one thing, but toi&ed tha
alchemists in classic or ancient times could uncdle secret to long life and to the atomic mardtiah o
the properties of metald®ho says that the solution to the secret to pradniife must a technical one”
may, just as well, be a psychological enigma. Theiemts, our experience shows us, had a vastiyteg
understanding of the mechanics and potentials ofirtfian we doaday. It also may be that the manipula
of atomic structure is a vastly more simple matttan science has led itself to believe. There &ave tolc
more than one way to skin a cat. Some race of ahbigings, very likely our ancestors, managetuibd the
pyramids, with little or no technology, as we urgland that concept today. Nevertheless one carvoad
noticing the edifice when visiting Cairo even todéyis well known today that it would be a majdrugigle
for modern technology to renstruct that edifice with the degree of accuraeyedbped in ancient times. E\
more interesting is the consideration that modechnology and science themselves could not repeothu
conditions that that edifice was originally constad to facilitate!

For one to achieve in the practice of our art onestnthrow off the blinkers which modern civil edtioa



impose upon us. The average individual who leagbed today does so after having accepted a varpwn
view of reality, no matter how harthey may try not to accept it. This new world viésvdesigned ar
encouraged in order to achieve the aims of a goeiich is obsessed with technology, finance, wyg
power and the outer appearances of things andisitgaOutside of this modern wdrview is a vastly great
reality. The playground of the alchemist populatéth the toys of the emancipated minds of the émnéged.

About Alchemy

The esoteric science of alchemy is probably ortb@most misunderstood of occult disciplines. Migem
occultism is focused mainly on the arte of high irolegand we find that even amongst the most learned
practitioners of high magick, both past and presesy little is understood, or accepted, abouttithe nature
of the Western Alchemical Tradition. Therefore, ag, if the elder brethren of that most esotescigiine,
'high magick’', who steep themselves in the knowdeafghe ancient mysteries daily, have believesgelbpec
and perpetuated a gross misconception concerrchgraly - what hope has the average seeker, or common
man, of understanding the real nature of our spagyt?

Let us then, with care, take a look at alchemyugltothe eyes of an alchemist - not mage, not nenbaffin,
but one who has been initiated into the westeidlitiom of this science, who has read and understpedt
portion of its classic and ancient literature, vikes the life of an alchemist, in his daily affgiin his mind
and in his laboratory.

When considering just what alchemy is, in the whg definition; what it is not and the primary angents
for and against both here, we must first beginthgirgg the nature of our question. We may starasserting
in a general fashion that evehing and everysystemboth conceptual and literal, in nature, is goeerhy
the laws of alchemy. Everything evolves. Alchemgvslution. The process in nature that takes ahase
matter and exalts it onto a higher plane. In thay we can say that certain types of music are e,
certain poems, art forms, some aspects of sciémbastry, etc., etc. As a general description eftdrm
alchemy we feel most people will agree with thialgsis. If we stop here, though, we might then ectty
insist, in the grips of a debate on the mattet, dngthing whatsoever we care to label as alcheghyly
deserves that name.

In the classic ages, if we were to ask almost anggn in the western world what alchemy was - wald/o
have little doubt, no matter what the details,amklof them, they offered in the way of explanatithat they
would have in mind the intention of conveying aatggion of the occult art which involves the mauiggtion
of chemicals with the intention of producing goldtlee elixir of life. Even today, if you ask theexage non-
occultist what alchemy is they would very likelithey had any idea at all, describe the same qinéa
occultist, on the other hand, will almost certaiobme up with any number of simple or cdexpdescriptions
from sex magick, through various healing technigoesimple herbalism, to Jungian psychology - @mo
none of which is likely to shine any significantttn on the matter.

The word alchemy itself is very likely of Arabicigin. There are a few theories on exactly what reotds
the Arabs derived the term from, and what they méeguistically, by the invention of this word .uBthere
is little doubt at all that the standard accepte@dning of the terralchemywas its use as a generic label for
those practices which were of both a chemical airitigal nature at one and the same time .akahemistwas
simply, someone who practiced occult chemistry.

As the art of alchemy was adopted by Europeansdihie dark ages, they also adopted the scimemyas ¢
label for the discipline. They also adopted, withany significant major changes, the methods, phijy
and aims of the Arab and Sufi alchemists from wtibey inherited their knowledge. The Arab and Sufi
alchemists themselves had also inherited the @m the Greeks and the Egyptians without any great
modification. From these facts we can see thaatheal tradition of alchemy has survived almost®B$€ars,
or more, of human history intact in its methods philosophy. A traditional western alchemist of #@th
century has a very similar approach, and almosexaet same concerns and goals, as his Brotherseha
over clay retorts in the harsh conditions of thetBan desert two and a half centuries ago.

In this way, when one initiated alchemist usesténm alchemy in a conversation with another irgtiat
alchemist, apart from a few small details, dictdiggersonal inclination, both understand whatatier
means by this generic term. They see it as deagrim art devoted to unravelling the secrets ofifdéaand of
the universe by the dissection of matter, accortbngertain definite well-established and ancieethmods,



and the contemplation of both the process of digsgdhe nature of the products obtained, and thei
analogical relationship with the divine side oélifThey would also agree, very likely, that althiotige prope
goal of the alchemist is spiritual illuminationgttraditional path to this outcome for an alchemwias the
confection of a chemical substance referred th@philosopher’s stone. There is no general argtiatsyut
the nature of this legendary substance. It is regbaial fluid, or a combination of them. It is @ot
psychological condition, although it is not incatréo use such a metaphor. It is not a rock founithé field
or in a mine. It is not simply a metaphor or irgetual concept. It is not anything other than a@nalanineral
substance which is manufactured by the alchemiindrich both represents his spiritual maturity and
contains the germ of its actualisation.

It was not until the onset of the dawn of moderanatstry, during the 1700's, that occultists decjdedngly,
that in order to save the integrity of the conagflchemy they must begin to describe it as beomething
that in fact for 3000 years it has not been. Thetrpoominent of these deliberate corruptions of mreg and
the one which seems to gather the most suppory @ngst occultists, is probably that which woldde
us believe that alchemy is tantra. The alchemistéagsic and ancient times made great use of rhetaps
all occultists are want to do, in describing théade of their practices. Many of the more well ko
metaphorical themes in alchemy describe the cdpulaf a male and a female. Although it is valid to
nowadays see such symbolism as being an accurstgpton of the practices of sexual magick, isds
unlikely that the alchemists of the western traditiocused primarily, if at all generally, on seagick that it
is not even worth considering.

Besides the sex magick theory we have, since itie ¢if the psychologist Karl Jung, that group ofvigilials,
usually non or pseudo-occultists, who insist theli@my was never anything other than a secret jpdygi.
The laws of chemical spagyrics are directly analsgo those of psychology, it is true, but the itradal
alchemist was no psychologist, even if he did gaiteep understanding of the nature of the mindutiiro
contemplation of the analogical relationship betweleemistry and mental dynamics.

Another area of interest that has crept into thenae of western esoteric science increasingly oftec
through the insistence of those who have but ateniaj of constructive experience in the sacresl, are the
practices and terminologies of Eastern yoga. ldeasconcepts which were and are common place ifathe
Eastern mystery tradition, and which were eithemengor rarely, known about during the formativel an
nurturing centuries of the western tradition, asefintermingled with the terminologies and practioé the
western schools and passed off as traditional westagick or alchemy. While it is agreed that sahthis
imported knowledge is a welcome addition, much rsiphearsay, pollution and dilution has been
successfully grafted on to what was already a eapable system.

Part of the problem with interpreting alchemicainbplism is that without an acceptance of the nadfitbe
actual daily concerns of the traditional alcheroist is apt to want to find some other explanatarttie
secret activities of these misunderstood occultists

The desire to read into any occult symbolism ideas concepts which were never intended to be cauvby
their authors is rife today, in a world of pop oltismm where ignorance and mere intellectualismthee
measuring stick of truth.

Further, without an initiated knowledge of the maetimethods and goal of the alchemists it is vagydo
agree with the arts detractors that there can bmnstructive purpose in messing around with damger
chemicals, especially for an ignorant medieval tstiwho does not have the benefits of modernretdgy.
Nothing could, though, be further from the truttotnly were the medieval alchemists daily conceénnih
chemistry of a sacred nature, but they had a krdydef chemistry and physics which in many ways
surpasses that of modern science. Further, onaadlige for chemically orientated alchemy is untisod,
with an open mindthe astute inquirer can begin to accept the pitisgithat the modern trend of insisting tt
alchemy is anything, and everything, but a speeifid chemical spiritual tradition, is likely to batrue.

The alchemists motive for his or her approach tbdiscovery, to enlightenment, is simple. It in way
conflicts with the standard philosophy of high ntkgior, in fact, any respected ancient spiritualgsiophy.
The magus often can be heard quoting the EmerdittTaf Hermes, where it is asserted that "whabisve"
... Iin the spiritual realms .. "is similar to that whiis below" ... in the physical world. Neverthaldésr all of
the magickians Sophistications it seems to havaroed to few that a spiritual discipline that rexed around
the ideology that ...

"To understand the nature of matter, its beginningctions, parts and its exaltation, is to lootoia mirror
within whose reflection can be witnessed, in predstail, the nature of the Divine."

... Is a rational and quite understandable approaehnlightenment.

The alchemist, therefore, in his laboratory, dissgg purifying and combining matter according tattires



methods, is by practice and contemplation repradydn the microcosm of his retorts, the proceshef
universal, or macrocosmic, order.

Beginning with the understanding that the cond&jdnnctions, methods and goals of the inner realras
reflected in matter, 'as above, so below', theaatibt wonders with joy at the knowledge that henasses
daily the greatness of the divine in all thingsaffwith his feet firmly fixed on the earth he gatest the
heavens with reliable understanding. In time akeams to understand the chemical processes hénpaits
action, he sees the Divine Will carried out in Natwith a unique point of view. From this he deduties
exact formula by which the Creator, through Natafégcts the evolution of all things, both conceptand
literal. It is then, simply up to his personal ingéy, to conceive of the methods that will alloinhto
improve upon the Natural expression of the Divindl \&nd this is called art.

The summit of this degree of understanding is nestéfd in the philosophers stone, which is nothinghe
concept of evolution, extracted from matter, pedficoncentrated and concentred in a chemical amdest

It is our intention, then, to make clear this enphilosophy, to those who have the inclinationdce, by
means of a demonstration, repeatable and religaleh individual, who seeks the Truth we imploréotuk
for it in traditional alchemy, not the pseudo-alatyeof popular and commercial occultism. Apply itethmods
practically, digest them internally, and by thisthwal rectify your past errors, and those of thaatés of
occultism from the last three centuries and comentiierstand, as you do, the true Nature of alchealied
rightly by the ancients, the mother of all arts aoknces.

Lastly, what in fact is it that the alchemist dogs might ask? Apart from the obvious continual
contemplation of the classic literature producedhgysages of our art the modern alchemist is coadewith
two areas of activity together. The first and mastious area of activity involves the laboratogdition.
This graduated course of study is dealt with inows ways by modern alchemists. Generally it wWilays
involve beginning with a study of alchemical herd@l, and end, if the practitioner so desires, &igearch
for the Philosophers Stone. In the interim moshaiaists try to gain as much of a complete undedgtgrof
the alchemical view of the animal, mineral and ntieteingdoms as possible. They will search forphil
carrying out experiments of many kinds on variausstances seeing an ever greater knowledge oéthets
laws of nature. Many alchemists will seek and disc@ number of important remedies that will enghesn
good health, exalt the condition of their physioadly, allowing for a greater spiritual insight, aexdend their
life expectancy.

On the other hand, besides the laboratory workaltieemist must nurture and develop his psyche, the
spiritual side of his nature. This involves theqige of meditation, many hours of the deep contatigm of
alchemical concepts and pictorial symbolism. Toaagny alchemists practice regularly techniques efital
pathworking or active imagination for the purposéseeking indepth understanding of themselves, their
and for the further illumination of their Soul.

The goal of alchemy, is, as always, the Dévilumination of the individuals Soul. The desioefind the elixil
of life and the stone of the philosophers are maftmore than aides to this ultimate goal.

Looking for a tutor

It should be a matter of good concern for everkseafter occult knowledge just how they shouldagout
finding the best tutor for themselves. There shd@do need to suggest that one should not jubtteafirst
individual who turns up. So let us look at the op# available to the seeker who not only has tbalysaths
to look down but who also has access to the WWWedks

It has been the adage in the past for individuateply to a request for occult training: ‘when shedent is
ready the teacher will appear'. | cannot disagrigle this remark because that is how it happenedeoWhen
| needed it enough | made an unexpected contaclastad over 9 years of rewarding instruction. Bdit
not, in those days, have any idea of where to blegiking, and the Internet was not more than aregrgent
used by few individuals in the USA back then. Sbink that there is more one can do, nowadays,sihand
wait, if one has access to media or resources wda@ohaid in finding the right tutor.

The first consideration for the novice must be ‘thedition' interests or impels him most? It isgood just
asking around for someone to teach you if you atesare just what it is that you want to be tau§lt. some
the path of high magick, the type found in the GoldDawn system, is the way to go. For some eartfiaka



and the wiccae are the most attractive. Myselfaht@d both training in laboratory alchemy and praadec
tutoring in magick, specifically Qabala. The wh8lesicrucian ideal interested me intently - so théG was
the place for me to begin.

In order to aid your decision in this process adwvisable, in my opinion, to surf the net, lig trarious
traditions and systems you come across, and dodkdage to HD a good explanation of every variatiara
theme when you find one. Read, read and read dgasgt.questions to alt.magick about any system that
interests you. Most of those already involved imeasystem they like will agree that they alreadgviknvhat
they wanted when they started looking, | thinktle initial process will probably not take long fmost.

Next narrow your search to that field which you arest interested in. Look for individuals, socistie
Fraternities and Orders who offer training in thega. If you can't find what you need then itrsetito
advertise for an individual tutor who trains in gecific area of your interest.

If you have found such an individual the next stefhe hardest to get right. Unless you are lucigugh to
strike a karmically prearranged situation, whiclkissially self evident, then you must enter on some
personality judgment - which is difficult over thet. Take some time out, before committing to aimgthto
have some back and forward question/answer podtinigsyou think you understand where your tutor is
coming from and what he is offering.

If you prefer a group type situation and have chdsemake contact with a group then the considematare
slightly different than they would be for a moregmnal situation. Nevertheless here are some qusstd
consider when approaching either an individualrtotoa group situation. At the end of these follogviwo
list we will go over each point and explain in maletail the why's and wherefores.

*With individuals:

1)What system do they tutor in?

2)Are they affiliated with any group themselve§yas then what exactly?

3)What credentials does this individual have ? faska resume.

4)Do the charge for their time and how much?

5)What format will their instruction take, i.e. haften will meetings take place, when and where.
6)Are there additional costs, e.g. text books, papek, equipment.

7)Do you have to take any kind of oath before beigig training. If so can you see it before anyiation rite
which might e necessary for entrance.

8)Do you work through a system of strict pre-sétsu if so can you see them before beginning?
9)How old is your prospect tutor?

10)What sex is your prospect tutor?

11)Why is he looking for students at this time?

12) How do you stop training if you've had enough?

*With Groups:

1)How much does this group (organization) chargerfoning?
2)Are there any hidden costs

3)How will tuition be carried out?

4)Is there any social benefits to training in theup?

5)Is there any oath which must be taken beforé@tion?

6)Does the group have a pre-set system of rulesrging training?
7)ls this group aligned with any other organiza®ion

8)What system do they follow, specifically?

9)Is there any published reading material thatiyight be able to buy which will provide a good exdenof
the groups methods, etc.?

10)If you want to stop training how is that done?

11)Will your identity be protected within the gro(ipyou require it)?

So lets look at each point carefully now.



*With individuals:

1)You need to be sure that the tutor is offering what you want largely and not that your persamarests
only fill a small part of the study course.

2)With tutors who are offering personal servicis ia good idea to know if they are training yourehy on
their own or whether, in some way, they are trajnjou in some system to which they themselves lgeldn
they are then are they allowed to do this? If thedtruction is entirely personal then you migh¢aéo know
their credentials. Most Orders, Fraternities, eto.not let their tutors (or other members) goaofd train
people without taking them through the correct cledg within the group first.

3) Credentials are important but difficult to assés newcomers. You want to know that you tutcs tiee
ability to train. | personally would look sidewagsany person who did not have at least, at |§astyears
practical experience with the system they are offeringduiin. Ten would be better.

In a resume you should look for any formal trainihgy have undergone themselves in groups or thder
private tuition of another tutor. Can you contdit past tutors? Can you discover, or contactead about
any groups they may have been involved in in otdlget a character reference or learn more abeut th
system they accepted themselves? What kind ofngddive they done? Do they have a family, whateg t
profession?

4)Do the charge for their time and how much? Téisnportant. It should be understood that therdwdoes
who will give their time free of any charge. If ydon't mind paying for tuition how much are youlinij to
pay. As an example, many well known Orders will closarge more than (NZ)$100 a year for corresporglenc
membership. An honest tutor will not be trying taka a living off their work. Avoid these kind o&tners
like the plague. Any individual who has any kindre&l magickal ability does not need to prostithtsr
knowledge or experience. Any charges, should, foexenly be incurred in order to cover costs. Big t
standard Internet tuition should be virtually fteen. Forget quacks who try to convince you thairn
particularly paying a lot, is good for the souluohave no need for money.

5)The form the instruction takes should be looked because you might find that you cannot, omaite
willing to, fit into the program. Will you need tasit with your tutor personally? If so how oftehere will
these meetings take place? Who will be presenbgwyour training? Is all the training oral, or dogme of i
come in written format?

6)Are there additional costs, e.g. text books, papek, equipment. Sometimes tutors will forget tention
these hidden costs. They often are necessary s& tihhenake sure. Because | have tutored povelikstr
students often | tend to be flexible where costscancerned. My suggestion is | do not mind loameegling
and reference material if a student will promisat s soon as they master the arte of mdintgtheir desire
they make up for lost time then. | think it is nagi ban a seeker from training because they cdimaoicially
meet the demands. Of course they should make uptfat they lack in finance by effort expended undst
7)Oaths. Sometimes, but this is more the caseguihps your tutor will want you to undergo somedkaf
rite of initiation which involves taking an oathdd not consider, in this day and age, that ieisessary any
longer to force candidates to take oaths at iiotigt without having seen the oath beforehand. Itdtisagree
with oath taking itself. On the contrary, | thirdgl contracts would be a better idea. But it @it to take
an oath which you may not, after having agreed, weisire to keep. Therefore check it out first.

8)Ditto.

9)Your tutors age. | think, to a degree, that ihisot important. But some might think that at 88y, they are
not interested in being tutored by a 25 year otdimatter hoe capable?

10)What sex is your prospect tutor? Same as al#dtreugh | think contra-gender training is moreeetive.
11)Why is he looking for students at this time?sTimight tell you a lot about the person involveesiit
degree of expertise and their motives for trairahgll.

12)You need to make sure that stopping trainirgnieasy thing to do. But remember, it is importérntou
need to cut the process short, to do the honouthinlg and warn your tutor properly.

Now the questions about groups are not a lot diffefrom those with individuals, with a couple of
exceptions...

*Groups:

1)How much does this group (organization) chargerfoning?

Compared to private tuition this could be a lotwney.

3)How will tuition be carried out?

Orders, societies, etc., often train by correspoodaow. But most will give class training, and fedl offer



personal tuition, for local members. This is onghef greatest differences between private (indadidwition
and belonging to a group. Groups tend to be lessopal and flexible.

4)Social aspects of group work?

Different traditions and groups deal with new merskand their association with pre-existing members
differently. If social interaction in the occult wad is what you desire then make sure you williget

7)Is this group aligned with any other organiza®ion

Same as with individual tutors. There can be dieapgment if you find out your little local Lodge @oven i<
actually a recruiting gathering for some biggeffibuthis has been a common practice in the pashduldbe
understood though that many magickians accepfdbisand eagerly await the day they are invitepito the
Mother group. But if it is possible it is a gooed if you know you have joined a recruiting ciratefind out
which group is doing the recruiting.

8)What system do they follow, specifically?

Is there ritual involved, laboratory alchemy, sexgick, group work, does it teach systems like Vando
Santeria? Do they condone or encourage the useigéd

9)If a group is working a system that his been ighield then it is easier to understand what yowetting
into. The G.D:. is the best example of this. Because its wholeegsys$ open to the public in written
publications, even after joining you quickly knofithey are teaching something which is unorthodgicca
is a similar situation. Although there are manyngavariations on every system

10)If you want to stop training how is that done?

You need to know there are no difficulties in gejtout of a system once you are in. Especiallpif gnter
with little understanding of what goes on behinakeld doors.

| think most considerations have been covered heveuld be interested if anyone is aware of amgHi
might have missed and could add to this paper.

Esoteric Historic Timeline

The Following Timeline of historic Esoteric evengscomplied from some rough notes | started se'
years ago. It is not supposed to be a definitivekvem the subject and will prove to bensewhat inaccura
in places. It was originally designed in order telphme put im[portant historical events into exiat
historical perspective. | have added some well kmewoteric events here and there to help with rgptine
picture.

400,000,000 BC |Shoe print made in Pershing Co, Nevadach clearly shows fine stitching. S8ghinx
Group or Liber ChronosA shoe crushing a trilobite in Antelope Spring, Utah

300,000,000 BC |Ed Conrad, an amateur archaeolodists humanoid fossil skulls in coal beits
Pennsylvania. He also finds leg bone fragments.

225,000,000 BC |Dinosaurs dominated the earth
65,000,000 BC |Dinosaurs extinct

40,000,000 BC |Human footprintsnade in Kenton, OK and north-central WI
20,000,000 BC |Recent Epoch of geology begiise Age endshuman beings spread to all parts of the
world

13,000,000 BC |Dr. Javier Cabrerdiscovers about0,000 stone tabletietailing advanced science in th
Peruvian desert of Ocucaje

3,500,000 BC  |Dating of theoldest hominid fossils yet found in South Africa
2,500,000 BC |stone toolsnade inGona region of Ethiopia




400,000 BC

Date ofPeking marfound usingnew testing technique

250,000 BC Lemuria epoch
100,000 BC Commonly accepted date for the rise of Homo Sapiens
57,000 BC First Atlantean disaster (approx’)
30,000 BC L ) . . . . .
Colonisation of Asia and Australasia by inhabitasftthe lost continent of Lemuria
28,000 BC Second Atlantean disaster (approx’)
First archeological evidence of religious practice
20,970 BC Beginning of first Divine Dynasty of Kings. PtalEdypt)*
11,970 BC End of Ptahs reign beginning of the reign of Ra*
10,270 BC End of reign of Ra beginning of reign of Shu*
10,000 BC Possible contact between ETs and Stone Age tnib&ibet
9770 BC End of reign of Geb beginning of reign of Osiris*
9320 BC End of reign of Osiris beginning of reign of Seth*
9000 BC Third and last destruction of Atlantis (approx’).
(to 8000 BC) Rise of the Northern Mystery Traditmentred on the island of Thule anc
the Aryan culture.
(to 8000 BC) Invention of Runic Alphabet
Animal husbandry developed in Mesopotamia
End of Atlantean Period
8970 BC End of reign of Seth beginning of reign of Horus*
Oldest archaeological evidence of gold ornaments
7100 BC Thoth begins his reign of Egypt**
End of second, beginning of third Divine Dynasty (Bypt) 30 Demi-gods ruled in this
third dynasty till 3450 BC
6500 BC Neolithic Period. Man changed from Hunter to Farmer
6000 BC Copper forged -Picture writing
Painted kiln fired pottery in Sumer
5000 BC First primitive cities established in the MiddlesEa
Agriculture begins in post Atlantean world
Possible contact between Sumerians and ETs
4000 BC Bronze forged
From 8-4000 BC ... discovery of wine.
Sumer known to have complete social structure fitkecivilization
3500 BC Nagade (Nile valley) Period (Egypt)
Beginning of the Babylonian Period
3500 BC Ur of the Chaldees begins (Old Babylon-Mesopotamia)




Soap invented?

3450 BC End of third, beginning of fourth Dynasty (Egypt)

3400 BC First walled cities in Egypt

3250 BC Earliest known writing in Sumer

3200 BC Earliest known records of "The King making rituai"Egypt

3,114 BC Mayan calendar beginning of time

3100 BC End of fourth Divine Dynasty, beginning of ArchaicPeriod (Egypt 1st and 2nd
Dynasties)

3000 BC Unification of upper and Lower Egypt by King Men&apital is in Memphis.

Beginning of Memphite era (Egypt)

Minoan Crete begins

Iron first forged

Beer brewed by Sumerians

(to 2000 BC) Building of burial mounds and chambleieambs in Western Europe and the
Mediterranean area

(to 2000 BC) Sarmoung Brotherhood founded in Batylo

First archeological evidence of hieroglyphic writim Egypt

2650 BC Beginning of old Kingdom (3rd to 6th Dynasties Egyp

Djoser 4th Dynasty

Cheops 4th Dynasty

First Pyramid Texts (5th Dynasty tombs of Unasj,TBepi I)

2193 BC Terah, Father of Abraham, Born (?)

2134 BC Beginning of first intermediate Period (7th to 10thDynasties Egypt)

2123 BC Birth of Abraham (?)

2100 BC Middle Bronze age
Assyrian Empire begins

2040 BC Beginning of Middle Kingdom (11th to 13th Dynastie€Egypt)

2023 BC Isaac Born (?)

1786 BC Hyksos Kings begin to rule over Egypt

1720 BC Hyksos sack Memphis

1963 BC Jacob Born (?)

1800 BC Birth of Elusinian Mysteries (Greece)

1640 BC Beginning of second intermediate period (14th to 1fi Dynasties Egypt)
First burials in valley of the Kings (Egypt)

1570 BC Joseph is vizier to Hyksos king Apophis

1567 BC The Hyksos are driven out of Egypt

1550 BC Beginning of New Kingdom (18th to 20th Dynasties Bgpt)

1530 BC Late Bronze Age (to 1230 BC)




David - Father of Solomon (?)

Solomon's Temple (?)

Amenhotep | (18th Dynasty)

Thutmosis | (18th Dynasty)

Akhenaten (18th Dynasty) Foundation of worship ¢\

Horemheb (18th Dynasty)

1525 BC Thothmes | (-1512)
1500 BC Papyrus of Ani ? (Theban recension given in Budge®k of the Dead")
Ramesses | (19th Dynasty)
1513 BC Moses Born (?) (Anytime between now and 1300 BCE)
1450 BC Thothmes Il dies (enslaver of Israelites?)
1440 BC Israelites Exodus from Egypt(?) (14337?)
1300 BC Date given by some as Moses' reception of 'The Laah Sinai
1070 BC Beginning of 3rd intermediate period (21st to 24ttDynasties Egypt)
1000 BC Nations of Israel and Judea created (?)
963 BC Solomon becomes King (?)
950 BC Solomon begins his Temple (?)
Celts invade Western Europe
Greek Empire Born
800 BC Greek Empire begins
750 BC Foundation of Rome
712 BC Beginning of late Period (25th to 30th Dynasties Bgt)
700 BC Decline of Goddess worship rise of Patriarchal Wwigrs
621 BC Judaism as a state religion begins (see Il King&®2The book of Moses was ‘found" if
the Temple and re-written.
610 BC Greek settlement established in Nile delta
600 BC Pythagoras Born
586 BC Final destruction of Solomon's Temple
580 BC Jews in Egypt deported to Babylon
572 BC Ezekiel has his vision
550 BC Birth of Gautma Buddha
547 BC Persian Empire Founded
537 BC Fall of Babylon
525 BC Persians take over Egypt (Until 332 BC)
515BC Temple of Jerusalem Rebuilt (2nd time)
Celts Enter history - the Age of the Great Prophetdbegans
500 BC

Empedocles (Greek) allegedly developed theory of Elements




First mentions of 'Celts' (Keltoi) by Greeks

Celts established in Britain

Beginning of Worship of Odin in the North

(to 1 BC) Buddha, Lao Tze, Confucius, Zoroaster

460 BC Democritus Born (died 370)

427 BC Plato Born (died 347)

403 BC Standardisation of Greek Alphabet

400 BC Torah completedand presented to public for first time (see 623 B@ry of this in
Nehemiah 8 (books of prophets also complete)

384 BC Aristotle Born (died322) Said to be (but not) theéher of the ideas of the four Elementp
and other key alchemical ideas.

350 BC First Building begun for Temple at Dendra Egypt

336 BC (to323 BC) Alexander the Great

335BC Hellenistic Period of ancient science (to 325 B@&ks learn from Egyptians and
Mesoptotamians

332BC Alexander the Great takes Egypt from the Persians

331BC City of Alexandria founded in Egypt

300 BC Elucid born (?)
Roman Empire

300BC Mayan Culture in South America
Eleusinian Mysteries

240 BC The Papyrus of Ani ? (Version of Egyptian bookd Dead)

237 BC First building begun at the Temple of Horus, Edgypt

200BC Books of prophets, etc, added to Judaic liturgy
References to early Greek writers give this datere of the earliest mention of 'Druidie’
by later Greek historians.

144 BC First reference to the artificial making of Gold (China)

142 BC Temple at Edfu, Egypt, dedicated to Horus

69 BC Jerusalem destroyed

57 BC Temple of Horus at Edfu finished

48 BC Alexandrian Library burned by Caeser

47 BC Rabbi Yochanan ben Zakkai born (died 73AD)

1BC Vitruvius lays down rules for Roman Architecturadlgégia

0 Supposed birth of Jesus of Nazareth (Beginning oft€istian Era - BCE)

1AD Appollonius of Tyana Born (Magus)

12 AD Rabbai Akiba (Qabalist) (died 132 AD) teacher oin®on bar Yochai (suggested autt
of the Zohar)

33 AD Joseph of Arimanthea establishes first Celtic chatcGlastonbury

37 AD Invasion of Britain by Romans

40 AD (to 60 AD) Suppression of Druids by Rome




eS.

46 AD St.Mark meets Ormus the Egyptian sage. Togethgrfthend both the Coptic Church a
the beginnings of the Brotherhood of the Rose Cfassording to Masonic legend).

50 AD Saint Paul travels to Asia and Greece to preachenision of the Gospels

54 AD The Roman Claudius attempts to fully ban 'Druidry’

65 AD Jewish zealots revolt against Roman rule

70 AD Fall of Jerusalem and destruction of 2nd Templ&bnans

100 AD Ptolemy Born

135 AD Rabbi Yehuda the Prince (Qabalist) (died 220 AD)

276 AD Mani, Persian high priest of Zoroaster crucifiedagithaesim)

300 AD Zosimos of Panopolis (Hellenistic alchemist) writdérone of the oldest surviving
alchemical tractates

325 AD Council of Nicea. Foundation of Catholic Christigni

332 AD Beginning of Graeco-Roman Period (31st and 32ndabijes Egypt)

395 AD End of Egyptian Dynasties
Withdrawal from Britain of Romans

400 AD Establishment of Comacine Order of Rome

476 AD Fall of Western Roman Empire

500 AD Arab conquest of Egypt. Arabs re-discover Alchemgt Blermetics

600 AD Foundation of Islam (approx)

622 AD Muslim calendar begins

630 AD Muhammad captures Mecca

632 AD Muhammad dies

637 AD Jerusalem comes under Islamic rule

664 AD Celtic church outlawed by council of Whitby

700 AD 8th century. Copy of an Alexandrian Ms gives firstrecorded mention of the word
Vitriol. The same Ms gives first mention of cinnaba (mercuric sulfide)
Foundation of Esoteric Islam (Sufism)

721 AD Gerber (Arabian Alchemist-philosopher) Born (dieibp

732 AD Battle of Poitiers. Islam spreads through EuropErémce and Spain bringing first influ;
of Asian Mysteries to Europe. Spain becomes mapository for Western Mystery
Tradition until1496

762 AD City of Bagdad founded

820 AD Caliph Al Mamoun opens Great Pyramid for first tisiace it was sealed in ancient timr

900 AD 10th century Nitric acid discovered

954 AD Alfarabi (Arabian Alchemist-philosopher)

980 AD Avicenna, Ibn Sina (alchemist, philosopher) (di€32)

1000 AD First Cathedral built at Chartre' France

1008 AD

The Dark Ages begin

Oldest surviving texts of the Hebrew Bible




1036 AD

1040 AD Rabbi Rashi (Qabalist) Born (Influenced Celtic Glegends)

1050 AD Foundation of Order of St. John

1066 AD Norman conquest of England

1070 AD Rashi founds a school of Qabala in the Court of@bant of Champagne, from which tlhe

first Grail romances were composed by Chretien mgyds

Beginning of the History of the Priory of Sion

A band of Calabrian Monks on a secret missionaardying with them some secret
knowledge, headed by 'Ursus' and Peter the Hegstgibksh a Monastery in the Ardenrjes
Forrest. Part of Godfri de Bouillions domains

1097 AD First Christian Crusade to recapture Jerusalem
1099 AD Godfri de Bouillion takes Jerusalem
1100 AD Foundation of the Ordre de Sion by Godfri de Bawiill Its headquarters were established

on Mount Sion outside Jerusalem city

First laboratory quality glass made in Italy

Kalid, A King of Egypt (Alchemist)

Knights Templar

1128 AD Knights Templar get Papal Charter and become Man@stler.

1140 AD Foundation of Kilwinning Cathedral Scotland (Honfe $cottish Masonry or Royal
Order of Scotland)

Emerald Tablet: possible first publication in ivest in editions of the psuediristotlear
‘Secretum Secretorum'

Beginnings of the Cathers

1146 AD Templars adopt Red Cross symbol
1148 AD Second Crusade to recapture Jerusalem
1160 AD Artephius (alchemist) asserts in his 'Secret Btiwlt he has lived for 1000 years beforg

this date due to his use of the Elixir of Life.

Issac the blind (famous Qabalist) born (died 1236)

1170 AD Concentrated alcohol first achieved

1188 AD Knights Templar split from Ordre de Sion at thetiogt of the EIm

Ordre de Sion changes its name to "L'Ordre deokseRCroix Veritas" and adopts the
second title of "Ormus".

Jean de Gisors becomes first independant GM ofedidrSion

Priory of Sions Claim as Begining of Rosicrucianism

Robert Denyau (historian) states that Jean der&feanded the Order of the Rose Crdss

at this time
1193 AD Albertus Magnus Born (died 1280)
1195 AD Moses ben Nahman (Qabalist) (died 1270)
1198 AD Third Crusade
1199 AD Approx' date Grail romances appeared in Westerpur
1200 AD Alcohol used medically

1208 AD Abigensian (Cathar) Crusade




1214 AD

Roger Bacon Born (natural philosopher) (died 1294).

1220 AD Marie de Saint-Clair Becomes GM of P.S.

1225 AD Raymond Lully (alchemist-philosopher) Born (died 131).

1233 AD Catholic Inquisition

1235 AD Arnold de Villanova Born (alchemist) (died 1311).

1249 AD Sixth Crusade
Roger Bacon mentions gunpowder

1260 AD Thomas Aquinas (Theologian, philosopher-alchenistn

1265 AD Dante' (Poet-philosopher) Born

1266 AD Gullaume de Gisors becomes GM of P.S.

1273 AD Count Rudolf von Habsburg crowned as holy Roman &
Troubadours practising their cult of courtly love
Occult schools studying Qabala and Alchemy estadtisn Spain by the Moors

1288 AD Benedictines forbidden to distil alcohol
Spectacles invented

1289 AD Albertus Magnus, Bishop of Ratisbon (Alchemist).

1291 AD Jerusalem falls to the Saracens (end of last celysad

1305 AD Death of famous Qabalist Moses de Leon. (Some\geligote the Zohar)

1306 AD Robert Bruce coronated at Scone Scotland. (Terfiplgr
Guillaume de Gisors turns Ordre de Sion into Heieridasonry
Templar Tradition goes Underground

1307 AD (-1309) Templars escape to Scotland to seek refuge
Edouard de Bar becomes GM of P.S.

1314 AD The Battle of Bannockburn (Templar involvement)

1317 AD Pope John XXII bans alchemy

1329 AD Robert the Bruce dies

1330 AD Nicolas Flammel (alchemist-philosopher) Born (digd 7).
Bonus, Petrus of Ferrara. Wrote 'New Pearl of Greiae'

1336 AD Jeanne de Bar becomes GM of P.S.

1338 AD Hospitallers acquire Templar Holdings in Scotland

1340 AD Chaucer, Geoffery (Poet, alchemist?) (died 1400).

1348 AD Order of the Garter founded by Edward 1l of England

1351 AD Jean de Saint-Clair becomes GM of P.S.

1352 AD Jean |l of France founds Order of the Star

1356 AD Every member of the 'Order of the Star' killed atti® of Poitier

1366 AD Blanche d'Evreux becomes GM of P.S.

1380 AD Bernard of Trevisa (alchemist).




Alchemy banned in Venice

Legendary Beginning of Rosicrucianism

<

1398 AD Supposed date that Christian Rosencruez found€mRo&n Order
Nicolas Flammel becomes GM of P.S.

1404 AD Alchemy banned in England

1418 AD Rene' d'Anjou becomes GM of P.S.
Alchemy banned in France

1425 AD Scots Guards established (Neo-Templars)
Montgomery family Order of the Temple founded (apgr

1430 AD Phillip Duke of Burgundy founds Order of the Goldérece

1444 AD Botticelli (alchemist - magus) Born

1446 AD Foundations of Rosslyn Chapel laid (Scotland)

1450 AD Basil Valentine (alchemist, Prior)

1452 AD Leonardo de Vinci Born. (Priory of Sion)

1453 AD Constantinople sacked by the Turks. Refugees fiotmdWestern Europe bringing a ne!
influx of esoteric wisdom
Beginning of the Renaissance

1460 AD First publication of Corpus Hermeticum by the Meslia Italy

1462 AD Trithemius (magus) (died 1516) instructed both Balsus and Agrippa

1469 AD Spanish King Ferdinand marries Isabelle. The Spanguisition follows, Moors and
Jews expelled from Spain carry their esoteric kieolgk to the rest of Europe
Louis XI of France founds the 'Order of St.Michael'

1475 AD Edinburgh stonemasons granted a charter to foroilé cplled the 'incorporation of
Mary's chapel'

1480 AD lolande de Bar becomes GM of P.S.

1483 AD Sandro Filipepi becomes GM of P.S.

1486 AD Henry Cornelius Agrippa (Occultist and father of tihhodern art of High Magic) Born
(died 1535).

1490 AD Sir George Ripley (alchemist).
Bernard of Trevisanus (alchemist).

1494 AD Agricola, Georgius - Born (died 1555) Metalurgist

1500 AD 16th century - Sulphuric acid known

1503 AD Nostradamus (Prophet-Qabalist-Astrologer) Born.

1509 AD Agrippa studied with Abbot Trimethius for one y¢tr 1510).

1510 AD Leonard de Vinci becomes GM of P.S.

1515 AD Possible first publication of Rose and Cross symgabodcut by Hans Suess von
Kulmbach for a work by Jacob Lochter dated 1517)

1516 AD Trithemius of Spanheim (Abbot and alchemist).

1519 AD Connetable de Bourbon becomes GM of P.S.

1521 AD Martin Luther begins reformation




1522 AD

Teutonic Knights become secularised

1524 AD Charnock, Thomas (alchemical Poet) (died 1581).

1527 AD John Dee (Magus, alchemist, philosopher) Born (dig@B).(Was spy for Queen
Elizabeth | - origin of 007)
Ferdinand de Gonzague becomes GM of P.S

1533 AD Agrippa publishes his famous 'Of occult Philosophy’

1540 AD Ignatus Loyola founds the Jesuit Order

1548 AD Bruno, Giordano (Hermetic Philosopher) (died 1600).

1555 AD Agricola (alchemist).
Kelly, Edward (alchemist, magus) Re: John Dee (dfe@b).

1557 AD Van Helmont (alchemist) Born

1560 AD Khunrath, Henry (alchemist, Qabalist) (died 1605).
Labavius (alchemist) (died 1616).

1561 AD Bacon, Francis (died 1626)

1564 AD Galileo Born

1566 AD Michael Sendivogius (alchemist) Born (died 1646).

1568 AD Maier, Michael (R+C, alchemist) (died1622).

1574 AD Robert Fludd (Philosopher, Qabalist, Alchemist) B(ied1637).

1575 AD Louis de Nevers becomes GM of P.S.
Boehme, Jacob (philosopher) (died 1624).

1579 AD Van Helmont born (alchemist) (died 1644).

1586 AD Johanne Valentine Andrea (occultist, alchemist)Badied 1654).(Supposed author of
first R+C manuscripts)

1593 AD Backhouse, William (Alchemist) said to have beehmsles teacher

1595 AD Robert Fludd becomes GM of P.S

1598 AD First recorded traces of Freemasonary, Schaw pdisstistatutes of the Lodge system

1600 AD The concept of acids and Alkalis is establishe@@an Helmont and Boyle).
Alexander Seton (date of birth not exact) (Alchdjnis

1604 AD Some assert Fellow Craft degree of freemasonrgduotred by Francis Bacon.

1610 AD First mention of The Rosicrucians in Europe
The Beginning of the Modern (2nd) Cycle of Rosicruanism

1611 AD Fama and Confessio. First private manuscript patitios

1614 AD Fama Fraternitatis published

1615 AD Confessio published

1616 AD The Chemial Wedding published

1617 AD Alias Ashmole (alchemist, occultist) Born. (died2§(Some say originator of English
Freemasonary
Ara Foederis Therahici (German version R.C. poebiigied)

1620 AD German refugees begin to bring Rosicrucianism amdréas Christian Union into




England

Mayflower to new England

Bacon publishes 'New Atlantis'

nry
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1627 AD Robert Boyle (freemason) Born (died 1691).
1637 AD J.Valentin Andrea becomes GM of P.S.
1640 AD First Freemasonic activities
1640 AD Hydrochloric acid known from here.
First Historic Record of Speculative Masonry
1641 AD Robert Moray Becomes first recorded Englishmaemter' old Scottish Rite Freemaso
1642 AD Newton, Isaac (scientist, alchemist) (died 172§ligl a Father of modern science -
physics)
1643 AD English civil war.
1646 AD 1st degree of English freemasonry said to be settle
Elias Ashmole initiated into Freemasonry (firstarsted speculative initiation)
1648 AD 2nd degree of English Freemasonry said to be dettle
1650 AD 3rd Degree of English Freemasonry said to be settle
1654 AD Robert Boyle becomes GM of P.S.
1658 AD Dutch take Freemasonry to Americas
1677 AD Mutus Liber publication (Alchemical)
1689 AD Viscount Dundee dies at battle of Killiecrankie. id@liscovered to be wearing a Temg
Cross
1691 AD Isaac Newton (alchemist) becomes GM of P.S
The same year Sendivogious wrote his 'letteragqRC) Society of Unknown
Philosophers
Birth of Saint Germain
Beginning of Modern FreeMasonry
1717 AD Grand Lodge of English Freemasonry founded
Order of Druids founded
1721 AD First French Masonic Lodge founded
1725 AD Radclyffe takes Freemasonry to Paris
1726 AD First recorded record of Masonic Third Degree intBmd.
1727 AD Charles Radclyffe becomes GM of P.S.
1728 AD Ancient Chapter of Clermont founded (?) (Masonic).
1730 AD Ramsays' Rite founded
1731 AD Benjamin Franklin becomes a Mason
1736 AD Chevilier A. Ramsy informs French Masons they arieshto Templar tradition
1737 AD Catholic Church condemns Masonry
1742 AD VonHund says he was made Knight of the Temple {S.O.
1743 AD Ramsay dies




Birth of Cagliostro

1746 AD Charles de Lorraine becomes GM of P.S

1750 AD (Early 1750s) Rite of Strict Observance spread bgdd(Masonic).

1752 AD Karl von Eckharthausen born (died 1803).
G.Washington becomes a Mason

1754 AD Reformer Rite (Non-Templar version of Strict Obserse).

1760 AD Rite of the llluminati of Avignon founded (By JosePernety?)

1767 AD Order of African Architects founded

1768 AD Rite of Strict Observance founded(?) by Von Hurnae(of GDs possible ancestor Orde

1770 AD Primitive Scotish Rite Freemasonary (Belgium).

1771 AD Grand Orient founded in France (Aetheistic Masonry)

1773 AD Masonic Rite of Philalethes founded

1776 AD Philosophic Scottish Rite Freemasonry founded (kthkith Pernety & Alchemy)

1779 AD Masonic Primitive Rite of the Philadelphes of Narbo

1780 AD Rite of Negotiates
Maximilian de Lorraine becomes GM of P.S.
Primitive Rite (France).

1784 AD St. Germain dies(?)

1785 AD French Revolution plotted

1794 AD Sigismund Bacstrom (of 'Golden Chain' fame) inéithinto a societas Rosae Crucis by
Comte Louis de Chazal on the island of Mauritius.

1799 AD Rosetta stone discovered enabling the reading ybtizm hieroglyphs.

1801 AD Charles Nodier becomes GM of P.S

1802 AD Ancient and Accepted Rite of Freemasonry founded
Victor Hugo Born. (Priory of Sion)

1805 AD Masonic Oriental Rite of Mizraim
Cagliastro's Masonic Rite of Perfect Initiates
Napoleon takes control of French Masonry

1809 AD Fredrick Hockley born (died in 1885).
Foundation of the Order of Sublime Perfects

1810 AD Eliphas Levi Born. (Father of Magic revival in moddimes. died 1875)

1819 AD Queen Victoria Born

1831 AD .P.Blavatsky Born

1838 AD The Oriental Rite of Memphis (970) founded Grandig® of Osiris in Brussels (Linked
with Ormus?) Later was changed to 330 and callegAifrcient and Primitive Rite of
Memphis and Mizraim.(It is suggested that the O.Tl&er Crowleys Order) sprung frc
this rite).

1854 AD Victor Hugo becomes GM of P.S.

1854 AD MacGregor Mathers Born

rs)



1857 AD

.E.Waite Born. (GD, Masonic)

[N

1858 AD Pascal B.Randolph founds Hermetic Br.hood of Luxor
First Historic Roots of Golden Dawn Tradition
1865 AD Foundation of the Societas Rosicruciana in Andghia(l.A.)
Papus Born. (French school of magick)
Abraham Lincoln assassinated
1872 AD Ancient and Primitive Rite links with O.T.O.
1875 AD Crowley Born
Ancient and Accepted Rite links with Rite of Menmtwhich is said to have links with
the Philadelphians of Narbonne.
1879 AD Albert Einstein Born
,(O\F;)prox' foundation of the G.D. Hermanubis Tem@@g((MacKenzie, Hockley, Woodfor
N
1884 AD Martinist Order Founded. (French school of mystigis
First public appearance of the Hermetic BrothedhobLuxor H.B.L. (Not the one
referred to b H.P.B.)
Gerald Gardner Born (Wicca inventor) (died 1964)
1885 AD Claude DeBussy becomes GM of P.S.
Third Cycle of Rosicrucianism - The Birth of the Gdden Dawn (In Anglia)
1887 AD G.D. Re-founded by Mathers, Westcott, Woodman
1888 AD G.D. Isis Urania Temple (3) Founded. Osiris (4)smmrated. Horus (5) consecrated
1889 AD Adolf Hitler Born
1890 AD W.B. Yeats (Poet) Initiated into G.D
1891 AD Woodman and Woodford die (GD founders)
1892 AD G.D. Ahathoor Temple (6) consecrated
1893 AD G.D. Amen-Ra Temple (7) consecrated
1895 AD G.D. Osiris Temple Closes
1897 AD Westcott leaves G.D. Mathers takes sole control
Second Cycle of the Golden Dawn Tradition - Divisio
1900 AD First splitin G.D.. A.E.Waite takes over Isis-Uian
G.D. Isis (Berridge) Temple (8) consecrated
OTO founded
1901 AD Approx' date Waite Founds his Holy Order of G.D
G.D. Amen-Ra Temple closes
1902 AD G.D. Horus Temple closes
International Order of co-Masonry founded
1903 AD Felkins S.M. Amoun Temple consecrated
1904 AD Crowley 'gets' the 'Book of the Law'
1905 AD Steiner gets warrant to found his own O.T.O. Temple




The protocols of the Elders of Zion published

1906 AD Felkin makes contact with Anna Sprengels niece
1907 AD Crowley founds the A:.A..
Third Cycle of the Golden Dawn Tradition - Public Exposure
1909 AD Crowley starts publishing 'The Equinox’ (first pghtion of GD material)
AMORC founded
1911 AD Crowley gets head of British OTO
1912 AD Felkin brings the S.M. to N.Z.
Order of the Temple of the Rosy Cross founded
1913 AD G.D. Isis (Berridge) Temple Closes
1914 AD First world war begins
1916 AD S.M. Hermes Temple consecrated
S.M. Secret College (S.R.I.A.) consecrated
S.M. Merlin Temple (Old G.D. Isis-Urania #1) Foudde
1918 AD A.O.Ahathoor Temple Closes
Jean Cocteau becomes GM of P.S.
1919 AD Violet Firth (Dion Fortune) is initiated into A:.O{GD)
Foundation of German Workers Party by Thule society
1920 AD S.M.(?)Amoun Temple closed
Hilter joins German Workers Party, changes its ngoméational Socialist Party
Roots of Modern Wicca (Witchcratft)
1921 AD Publication of Margaret Murrys 'Witch cult in WesieEurope' which served as the bagis
for much of Gardners Wicca religion.
1922 AD Dion fortune founds the beginnings of the 'Fratgrof Inner Light' as an outer to the AD
1924 AD Crowley takes over headship of OTO
1927 AD Dion Fortune expelled from AO by Mrs Mathers
1932 AD S.M. in N.Z. becomes independent. Renamed S.T.
1933 AD Hitler becomes first chancellor of Third Reich
1933 AD Roosevelt places llluminati symbol of eye in trilngn US $1
1939AD Gerald Gardner (Wicca) allegedly initiated
1963 AD Alex Sanders (so-called king of witches) initiated'Medea' into a form of supposedly
ancient Wicca
1968 AD Approx' closure of Hermes Bristol Temple ? (Somersever closed still exists today)
1978 AD S.T. Whare Ra Closed
Fourth Cycle of the Golden Dawn - Commercialization
1980 AD S.T. Thoth-Hermes N.Z. Temple consecrated
1989 AD New Zealand Guild Of Alchemists first beginnings
1997 AD Alchemist's Guild Goes Online




Attitude

At various stages in the progress of a studenitsirigy to the adept as well as the novice, the tipesf just
what is or will be required in order to succeedthia pursuit of magick must occur with due regwarithe
adept will probably look back with amusement at julat he had decided the answer to this questam w
during his novitiate. For we would probably all egrithat what we thought was most required of wsder to
succeed was far from the mark.

The novice will often think such things as passmrgm's, mastering dimensional shifts and gaining a
thorough grasp of Qabala, for example, are atdpef the list. True, these matters are of greatem, and
no serious school in our tradition today will igaauch. But the fact is the the study and practitkese
subjects and others like them are a matter of eodarsmost Western esoteric schools. The fact iheaend of
the day, no matter how versed one becomes in thieaaoies of Qabala or the manipulation of theadtight,
a student who lacks the appropriate attitude tdMoek will fall short of the final goal almost ewetime.

The dictionary defines attitude as 'a way of thigkand behaving'. That seems simple enough. Buit kita
of thinking and behaving is required to becomecxass in magick? Experience demonstrates that for a
successful Mage to attempt to explain right thigkimd behaviour to the novice who as yet must Ieach
skills is no easy task. Nevertheless we shalldrgxplain the details of 'right thinking' and 'ridiehaviour' in
such a way that the new comer might profit from saood degree of contemplation on the matter.

When we examine the lives of what we may term ssgfaétheurgists (individuals who seek divine
communion through the practice of magick), backtigh the decades, we notice that they all havaicert
personality traits in common. If we are to succeedur task then we may gain much from emulatirerth
attitude to the Great Work.

At the top of the list must surely be the attitiddd by each that they are naturally or inheresylyitual or
divine beings - in a word magickians. One must feat hisvocationis to master magick. Alternatively the
individual who approaches the Arte with a constpréstioning of his or her ability to succeed is@ng
failure with every step. The natural Mageows, with deep convictiohe can attain to great heights in the
Great Work, he does not need to be convinced gbadissibility. He feels quite at home with the study
practice and social aspects associated with higcpkar magickal interests. He identifies with famso
mythical or fictional magical characters. He hasraense curiosity about all branches of the Artd an
insatiable thurst for knowledge or experience wsthareas of theory and practice to which he iscpéarly
attracted. He is a born magickian.

An individual who merely has an avid or very actinterest in reading on or discussing about the R\does
not fit the above criteria. Such an individual lbasy an intellectual interest and such does notexak
magickian. A person who reads about fast carstis.meorld class motor car racer. Neither is anllietéual
interest coupled with practical experiment the mafrkkne who will attain success. For without heart,
persistence and dedication to the life long pursiiihe Arte such and individual might only be doiesed
curious or power hungry, for example.

Next on our list of correct attitude must come bheédiar. How does the aspirant who firmly desirescass in
magick behave? He is confident that he can masteAtte, or at least as much as is required tindatia
summit. Hetherefore, in the appropriate circumstances, digpsuch confidence. This confidence is not jt
mask thought, an assumed persona. No, it is treupt®f a sincere interest coupled with the resfisneed
to understand and master the Arte. Confidencens bbknowledge and familiarity. Only the committed
student will consider it 'worth his timer' to spéimé required many hours of study and practice eg¢al gain
the degree of familiarity which breeds confidence.



Even before such confidence is gained, or famijiaitained, the natural magickian will present st or
herself in an intelligent, serious and mature maimsituations where the subject is discusseds&ho
individuals who we see always apologizing for tbual or supposed ignorance, who are freely wiltimg
declare they are ignorant or incapable, or whabways concerned or ashamed that other know odaan
more than them are plentiful in occult circles. bifinately many a capable and potentially succefesfuale
occultist is seen to fall victim to such behavitiore and time again. This shows that they do nespss a
good self image and are not willing, at the presenseriously entertain the idea that they mayalbt be a
lot more capable than they give themselves creditlfam not talking, here, about those kinds atpeality
that put themselves down in the hope to attradtipeseed back from others, such individuals do, ho
believe, really think they are incapable at alstéad | refer to those persons who really do beltbey are
inferior in the capabilities.

The student who desires to succeed in magick marrfall victim to entertaining the idea (on auleg
basis) that they are incapable. This is exactlykthd of attitude the produces failure. It is a@t maxim
that we are all inherently divine, all inherentpable of anything and everything, it is just aterabf
discovering the key to unlocking any ability or fi#ty we desire to enhance.

In this way the student of magick should alwaysMikng to try new things. He or she should nevppmach
any new situation or experience with a habituehh't do that'. The Mages attitude is that ‘wergarer know
until we try, whether or not we already have thiitgtio exercise a certain faculty'. Even thenwi discover
something is distasteful or very difficult to deethwe know that all we have to to is alter our veawd beliefs
in order to produce the required results.

The individual who constantly shies away from dartasks in his training, exclaiming a lack of #&Wils
often just simply lazy or lacking self esteemtlithe former then only discipline will overcomegit is the
latter then he needs to begin to practice confidemz demonstrate firm conviction in his choseratioq,
while at the same time dealing with the lack of esteem.

The natural magickian also displays an inherergnence for the sacred. It is impossible, or pogsibl
dangerous, to gain headway in theurgy if one caoulbvate a proper attitude towards the tools spelcial
places of the Arte. Books must be cared for. Magjigkords spoken with care. Robes and implements
carefully stored away and preserved with lovingec&tudy lessons, teachers and other authoritiss ineu
treated with due respect. Sacred sites must nevdesecrated in any manner. If these things arebsatrved
then magick looses its ability to work for the perEoncerned, sometimes very slowly over a longpdeand
sometimes very quickly. Respect. That is an impuridtitude to cultivate. But one must be caredudlirect
respect to the appropriate objects and subjecis oo is sacred and may loose its power to preyidwer if
abused. One must not, for example, waste respesuiperstitions or false authorities of any kindorie was
to do so then evil would gain power over goodhtildd also be remembered that there are diffeypetst of
respect and to this point | have referred onlyetcerend respect. When speaking of, or faced withnev
must also display respect but this is not revetmridiuerespect for a force which is powerful and can eaus
great harm if under-estimated.

When considering attitude we must take care thatamsider our attitude to ourselves as well aattirides
we should display to outer objects, subjects atusons. One of the most common bad attitudes tedwifil
have come across in occultists is pride and irdlaigo. Most occultist would agree, if being hondsif ego,
firstly, and pride a close second, are both fatsgakes to which many an occultist falls victinther
periodically, for a time or permanently. Ego faw# manifest in many many ways. Pride is one. Self
centredness to the primary exclusion of otherai@leer. Arrogance, megalomania and violence arsmot
common but certainly not unheard of. To avoid &these some simple measures, as adjustmentstudait
are necessary.

Always be ready to discover that you are wrongiténintelligentdebate about your personally held beliefs
and philosophies. It is dangerous to keep yourgmaisphilosophies and beliefs to yourself. Espéctabse
which are 'core' or 'foundation’ beliefs or ide@lsvorthy occultist should always be ready to daxiideas
and beliefs whichra proved to be irrational, inconsistent or faldeave met many an elder occultist who |
later in life, fallen victim to the confusion, aexy and illness that can develop from clinging adeas and



beliefs which form the foundation and infra-stiwre of their personal philosophy. This is a dyeaverlookec
area of potential disaster, to the individual,ia tealm of occultism so should be given a great oe
thought. Core ideals should only be accepted whey areprovedto be truths under the trial of experiment.
Ideals which are untested in reality or lies! Pgjobical poison.

Gender In Training

Women and men are both offered equal opportunitgresimany modern occult training institutions are
concerned. It is well known that entrance intodaheient mysteries in nearly every culture in thetwbrld
was open to both genders. Sometimes male and fenitzdges lived and were trained at different sjtie
different temples, but the mutual agreement ofrtaeiivities and goals was understood by those dth
entered into the Greater Mysteries. It is well kndWwat the gender issue in magickal training isostm
important one.

Here, in this paper, then, | shall take a quicklabthe formula which the system | was trainedpplies to
the tuition of the men and women in the procegb@fyreat work. It is believed that very little @te
information has been published on this matter st fienes, so | desire to present here my understgrad
this most important issue in the hope of aidingrasis, and tutors alike, to contemplate the mattere
closely and thereby increase the likelihood ofgtuelent gaining greater success in their gainiraglivay, an
the tutor a more fulfilling experience.

The argument delivered in this paper is presemteld format of a generalization in order to makeimat.
The author raises the issue that a variety of éapee is expressed by each gender both physicadly a
psychologicallyacross a very broad range of possibilities. Tigeiment, | believe, is supported in this forn
presentation because it is recognized that undmifgpcircumstances (particularly those markedsésious
stress, anxiety or tension - which are importanifeatations of progress in initiation) member$oth
genders behave within very predictable well defihedndaries.

It might be noticed by any aspirant who has spemg lenough moving within occult circles, where &myn
of instruction exists, that both men and womengamerally taught the same knowledge and are inddlve
the same practices in a similar way. In fact ltksly, in most esoteric schools that neither ti®it nor the
pupil consider for a moment that the genders hante glifferent ways of learning and are naturatlyated
to different aspects of the work. Neverthelessédfstop for a moment and consider the matter clasely
might see how this state-of-affairs has manifestgdrally within the wider realm of occultism inrgeral and
thereby recognize a trend.

Let us think of all the occult style groups thag aresently available to aspirants at large, bg Wamen or
men. We notice that the Golden Dawn.(@.) derived orders, Masonic and neo-Masonic systems,
Rosicrucian Orders, Wicca (in all its manifestasipimcluding shamanism and new-agers) and spiistual
together take the lions share of committed or ssnimitted seekers on an international level. |a khige
arena we might notice that women are attractedrijel numbers to wicca, new-age themes andshaozanis
practices. Whereas men tend, generally, to gravitawards Masonic, neo-Masonic and theDG type
systems. If we look at these schools themselvesder to understand what it is that they have phavides
material of preference to one gender over the atleenotice some obvious points. Wicca, apart freimdp a
'‘Goddess' oriented system is very simple, involey little intellectual effort to partake (relagily speaking;
and is a very practical approach to magick. Iniotinerds it is a doing rather than thinking procédse
G:.D:. derived schools, Rosicrucian and neo-Masonic @bkasg to a degree Masonic) systems are a more
intellectual, thinking based processes, even tholigi can involve a practical aspect as well.

We notice, therefore, that it is more often men \&bwance into the higher degrees (or achieve mosri
appreciate most, those degrees) of western mystdigol systems such as thel. and Rosicrucian type
groups. Whereas women seem to appreciate more akel tihe greatest headway in wiccan, spiritualigt an
shamanic type systems. Why is this? The answémjsle. By nature females are more practical and
emotional in their dealings with the world. Menthie other hand are intellectual creatures who thiraking,



planning and analyzing is generally their prefeestacsolving the worlds problems. Psychologicafigaking
we know this too. Women aspire more, or are ndtuediracted to, or perform best in vocations where
emotion, nurture, empathy and stamina in practicadigery are more pronounced. Men, on the conteaey,
attracted to or gravitate towards vocations wheirgking, planning, analyzing and sultike activities play th
greater role. Now | realize that this view is vggneralized and also not considered politicallyexirin this
day, but the fact remains that given a choice, auitlsocial or political provocation, men will go are they
canthink and be more mentally active and women where thayeeland be involved in tasks which do not
involve much extreme calculation, analysis, or claxphinking.

Now we should point out here, before continuingt tihany women might find these ideas derogatory. Bu
believe that this simply is a reaction to the trefd society which has been largely male dominateti
which has insisted th#hinkingis more valuable thafieeling It is not. The natural daily processes towards
which the average female is naturally attractedh siscfeeling, nurturing, emoting, etc., and a pesfee
towards (or ability to carry out effectively) taskbich do not involve complex thinking, in no wayean that
women are inferior. These tasks play an importaletin the necessary activities of every day whiehas
individuals, families and societies could not suevivithout. Just as man finds more complex mertiVides
easier to cope with woman generally find more c@xgmpathic/psychic and emotive states those which
come naturally. We hope | have made our pointéhah gender has its natural form of expressiorbatiu
are equally necessary and productive, as well prodnctive at times.

Men and women, it might be noticed, do not cleaviihése faculties so much because they like tbeocause
they mean to, but rather because that is what comess easily to them. Remembering, of course,lthat
making a generalization here. A good example, lmxaftiits extreme nature, is the environment sudong
any aggressive argument between the gentiees) intimate relationship between a man and maowhen
serious and aggressive argument breaks out in vidatthpartners believe they are loosing ground(amon
occurrence in marriages of all kinds) the male tglinature automatically retreat to his intellentd @ female
to her emotion as a form of defense. For examplsuch a situation, the man will begin to carefudigd
aggressively, pick apart piece by minute pieceetitee issue, while the female often resorts totemal
states which are very characteristic of an absefasility to think carefully under stress. Here tmales
approach is emotionally dead, the females stataitd is often barren of logic.

We notice in such severe circumstances that wremthividuals personal psychology is taxed to xisesne
it retreats into a very basic state in which theets of predictable archetypal reactions is vémited.
Instinct, in such conditions, drives us into opp®sides of the ring, gender-wise, where we camatpavitha
greater ease. For a man that means to becomeittkerthor the woman, it is the emoter. We usedkisan
example in order to make the point that in 'genénalbasis of male psychology (in a wake-a-dagegns
intellectual mentation (and by intellectual we dx necessarily mean intelligent). The opposite tasaund
with woman.

Now, where occult training is concerned, we firststnbe reminded that the primary goahwdgick if you
like, is the advancement of the individual awarsn®ghat | have termed the maturation of the Soe&lR
powerful, effectivareliably repeatablenagickal manifestations of legendary proportioasnot occur unless
the individual who is the director of the magickakntion possesses specialized knowledge andaglyre
matured Soul. So the start of a magickal careet begin, if it is to be successful, with involveniéma
working training system which focuses almost exclusivelySoul maturation. Such training follows a
universal formula. The first stage of this processessitates the student forming an intimate oglakiip with
the contents of his or her unconscious. The costeinthe unconscious must be unveiled and accéptadie
that the student may become whole, integrated @amctibn on a higher level from which a super-humigmv
of reality may be experienced as a daily affair.

The problem with this process is that the unconscmontains, amongst other things, the basis afuall
personal and collective fears. The student seryjdasblved in the initial stages of occult trainimgl,
therefore, often and sometimes extremely so, expeei anxiety, paranoia, and, of course, fear. Tinenaent
against this path by many students who approachlitgro in a superficial manner is: there must beigp
another way. But the fact is that in 10,000 yedrscoult tuition aimed at catalyzing the perfectedturation
of the Soul, the ancient Egyptians, the Babylomitayi, the Arab mystics, the Sufis, Rosicrucians sman,



have never discovered another approach to unfoluimgan occult potential to extreme lengths. Themoi
other way. In fact even those who deny this appgr@a play with magick anyway often find themselves
victims of the very same paranoia and fear, at lelasome point in their career, that mark a ctasenection
to the contents of the unconscious sort for ingdy stages of serious training. This is becausgick itself,
the ability to effect the physical world radically mental means, has its source in the unconsdidagickal
techniques tap unconscious powers and thereforat@gind stimulate the unconscious. Sooner rdtlaer t
later the darker side of the unconscious risesesggrely into the realm of conscious awarenesglaatdan
be shocking and disturbing for the individual.

It is, then, taken for granted by those individuals have accepted the responsibility, and who tlaseskill
of training students in the occult arts, that thisis which they see as a natural part of the §itae of the
process often involves male students becoming intebectual in their approach and females more
emotional and psychic. In other words their respdnsdealing with the pressure training assertshein lives
is to retreat into the familiar and predictable.

On the surface this might not seem like a probBut.in fact is the root of much misfortune. The afrearly
training is to create an equilibrium within the $cdharmony between that which is masculine (leteblal)
and feminine (emotional) within the pupil. For timale to exaggerate a bias towards intellectually
understanding the matters of spirit and a femafautsue the path of psychism is in fact the enagemeent of
a greater imbalance than already exists in theceovihe male becomes more archetypically masculine,
thereby repressing his feminine faculties more mode. The female under the same circumstances finds
herself less and less capable of making clear ateassessments of situations as her masculinegiegical
faculty sinks deeper into the unconscious.

The rapid and final result of such a mistake, @hsa dreadful misunderstanding of the process of So
maturation, is too often a loss of sanity, and ccesion even premature death.

The remedy, though, for this dreadful situatiosiraple. Both man and woman alike must begin thgiioin
with a clear understanding of all of the above. Tthier must take care to repeatedly explain in tydetail the
entire formula. Once this is understood then sertaition can commence. Although the basic training
schedule might be, fundamentally, the same for betiders, at the slightest sign that either a oaée
female student is neglecting a focus on their @génder mental processes the tutor must enfestrect
reading, study and analytical program for the feapaf practical and empathic meditative exerciseshie
male.

Almost by this method alone the student, which gerder, may carefully and slowly begin the intégra
process with great effect.

It is understood, though, that the average stuaémt, has been lulled by the mediocrity of commércia
occultism, is quite happy to avoid the respongibgiand hard work which come hand in hand withenor
serious training. It has been noticed in the sydtesas trained in, for example, that about 80%toflents
within the first year of tuition decide that theyeanot willing to apply themselves to the taskhe tlegree that
the process requires. In many cases students wigoredred prematurely from training have admittesi
they have discovered that they are simply too tezyarry out the most simple tasks, such as readéogrd
keeping and meditation. If we look a little deepelow the surface we might see in a good many these
circumstances that such an early retirement is\ctet after when the student has realized thadiser
personal changes are immanent. We must assumdotieetteat the average occultist adheres to the more
popular and impotent magickal systems becausedteein fact ineffective. That the actual desirenainy
occultists is simply to be seen to be interestatiénsubject rather than to be committed to deegopal
transformation of legendary proportions.

The key to such deep change is found in a deepintgahself knowledge and a careful manipulatiorttod
internal gender nature (Jung's anima and animas)ié all possess.



